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INTRODUCTION. 

~l1HE 1uethod of instructing by interro
gation is not an invention of modern 
date; it is, on the contrary, know_n to 
have been practised by some of the wisest 
and most revered of the ancient philoso
phers; nor has it, indeed, at any period 
fallen totally into disuse; but, though 
retained in form, it has been ~o perverted 
from its original purpose, that instead of 
being regarded as a 1node of exciting the 
111ind to an exertion of its powers, it is 
only resorted to as an expedient for as
sisting the men1ory, ·when it is our wish 
to impress it with axioms_ which the in
tellect is not prepared to receive; or c.0111-

prehend. The pupil, in this case, does 
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not r~fer the question to his understand

ing, but finds it connected with the an

swer in his mind by an arbitrary associ

ation; and should he at . an after period 

be led to reconsider the important truths 

which he thus lea~ns to repeat by rote, 

·as it is in the answers that he will find 

them to be contained, he will set aside 

the questions as superfluous. 

But though the questions, in such in

stances, contribute little to instruction, 

, ,vhen propositions are to be commit

ted to memory, of a nature far remote 

from every idea with which the n1ind of 

the pupil is familiar, their use as a me

maria technica is sufficiently obvious. 

Wherever, therefore, it is deemed neces

sary to impress upon the memory words 

and terms of mighty ·import, while the 

mind is yet incapable of attaching to 

them any corresponding idea, the form 

of question and answer will j ustly obtain 

a preference. Concerning the benefits 
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t o be derived from the exercise, opin.ions 

may differ, but it must be admitted by 

all, that ,vhen a child is to be made to 

repeat answers to propositions beyond 

his comprehension, the words must ne

cessarily be put into his n1outh, for by 

his own 1nind they could not possibly 

be suggested. 

What is thus learned may, at a future 

period, be recollected with advantage; 

but if the instruction contained in those 

propositions be of the utmost impor

tance to his soul ; if it be of a nature 

that nearly concerns his eternal welfare; 

can it be deemed safe or prudent to cast 

our sole dependance on the strength of 

his memory, which n1ay, perchance, as 

the understanding opens, recal the truths 

we have itJJpressed upon it to his consi

deration ? Would it not be a safer and a 

better course, to _endeavour to prepare 

his mind for comprehending the doc

t rines ,ve so justly value, by enabling 
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him, through the exercise of his faculties~ 
to acquire the intermediate ideas? 

For the accompri'shtnent of this high 
object the mode of instructing by interro
gation appears well adapted.- But when 
it is to be thus applied, we must carefully 
abstain from helping the pupil to the pro
per answer, as otherwise we shall be de
feating our purpose; nor will such as
sistance be necessary, for questions tbat 
are calculated to excite to the acquire-
1nent of ne,v ideas must be so adapted 
tb the present state ,of the mind as to be 
easily ·understobd; in which case the re
ply will be given spdntaneously. 

As questions are on this system resort
ed to, not as expedients to assist the 

' 1n~mory, but as n1eans of suggesting 
new ideas to the mind, and thereby 
preparing it for comprehending the irn
poi'tant truths of religion, every ques
tion found beyond the comprehension of 
t he pupil must be put aside as useless, 
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unti'1, by suggesting ideas mote nearly 

connected with those he is possessed of, 

the mind has been gradually expanded 

to the degree necessary for comprehend

ing them. 

In the following pages an attempt has 

been n1ade to form a series of questions 

-on this model. _ The examples given are, 

however, by no means presented as being 

adequate or complete,. but merely as af

fording hints to the instructor concerning 

the n1ode of bringing the powers of the 

infant mind i11to action, and of exercising 

those powers. . In each description of 

questions, as they severally apply to the 

u11derstanding or the heart, much must 

necessarily be left to the discre_tion of the 

instructor, who may 01nit or enlarge at 

pleasure; taking care, in every instance~ 

to mo~ify the question so as it n1ay be 

thoroughly understood. With this pre

caution, teachers in private families, by 

selecting such parts of the work as ap-
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pear to them best adapted to the minds 
of their pupils, n1ay avail themselves of 
whatever· assistance it is calculated to 
afford in developing the faculties. It 
may thus, though composed chiefly with 
a view to the instruction of children in 
the lower stations, become in some de-
gree useful in every station. 

As, happily, in this part of the king
dom, a notion of the existence of a 
Supreme Being is in every situation in 
life one of the first ideas communicat
ed to the infant mind, I have proceed
ed 011 the supposition, that some no
tion of Deity has. been received. And 
as the questions intended to lead to a 
consideration of the attributes of the 
divine nature have been found perfect
ly intelligible to little girls of seven 
and eight years of age, recently ad
mitted in to a charity-school, it is to be 
hoped they will not be found beyond 
the capacity of any children of the same 
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age. To some they 111ay perhaps appear 

objectionable, as being too simple and 

obvious. But if w·e wish to apply to 

the min<ls of children, we must not dis

dain to stoop to them. It is by taking 

hold of what they know, that we can 

alone lead the1n to greater knowledge, 

and only by awakening the affections 

that we can hope to raise the heart to 

God. 

A 3 





EXAMPLES, &c. 

PART I. 

Etcamples ef Questions intended to e.-t1ercise 

the Perceptions by attention to e~vternal 

oqjects. 

SECTION I. 

Questioner. Do you know the 1nean

ing of the words upright and across, and 

flat and crooked ? 

Answer. . . . . . 
,· 

.Q. Let all hold the first finger of their 

right hands pointing upwards, and then 

do you tell me which is most tntly and 

exactly upright. 
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A. . . . 
• Q. Now let all hold the san1e finger 

straight across, or horizontal, as it is pro
pe1 ly termed. Very well; next shew me 
what crooked rneans, by holding your 
finger crooked. 

A. . . . 
Q. Do you know what is n1eant by 

slanting, or ob.lique? If you do, explain, 
by holding your finger in an oblique di
rection. 

. . . . 
Q. Let us 110w examine the tables 

and desks in the room : Is any part of 
that before us what you call flat? 

A. 
Q. Are any parts of the table upright? 
A. . . . . 
Q. Are any of its parts horizontal or 

straight across ? 
A. . . . . . 
Q. Is the surface of that desk flat like 

the table, or is it slanting? 
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A. . . . . . . 
Q. Can you now describe to me the 

forn1 of the table? 

A. 

Q. Are all tables made exactly of the 
same form ? Describe then the form 

of any other table that you have seen_. 
A. . . . . 
Q. Do you know the <lifference be

twixt square and round ? Here are two 

bits of paper, one square and one round; 
tell 1ne which is square and which round? 

A. . . . . 

Q. Are all sides of a square of equal 
length? Fold that piece of paper from 
corner to corner, and you will discover 
whether they are exactly equal. 

A. . . . . 

Q. Can you now describe the nature 
of a squaFe? 

A. . . . . . . 
Q. Examine this round or circular pa("' 

per ; fold and refold it, now open it, and 



14 

observe whether all the folds do not meet 

ju the middle, or what is more properly 

called the centre. Next, look and tell 

n1e ·whether the outward edge be 111ore 

distant fron1 the 111iddle in one part than 

in another? 

A. . . 
Q. A circle is always perfectly round, 

and the middle point of the circle is _call

ed the centre: .Now give me an a·ccu

rate description of a circle. 

A. . . . . . . 

Q. Can you describe to me the form 

of a ·cart-wheel? Is it square or circular? 

A. . . • .. . . 
Q. \Vhere do th'e spokes of the wheel 

meet? 

A. . 
Q. Are all the spokes of a wheel of 

equal length ? 
A: . . . . . . 
Q. Why are wheels made of a circu

, Jar form, instead of being made square? 
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A. . . . . . 
Q. How many corners has a square ? 

A. . . . . 

Q. Is every thing which has four cor

ners exactly square? 

A. . . . . 

Q. Observe the shape of the door : 

Has it not four corners ? 

A. 
Q. And is it exactly square? Is it equal 

jn length and breadth? 

A. . . . . . . 

Q. When a thing is made longer than 

it is broad, it is called oblong: Now tell 

me the form of the door. 

A. . 

Q. Repeat to me the meaning of the 

word circular. 

A. 
Q. Is a circle long or broad, or is it 

quite round ? 

A. . . . 
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SECTION III. 

On different Substances. 

Questioner. Saw the air in this man
ner, back and forwards, with your hand : 
Does the air make anv resistance? ., 

A. 
Q. Strike the table with your hand : 

Does it yield to you as the air did? 
A. 
Q. The table is a substance, and is 

therefore seen and felt. In this respect 
all substances are alike~ What then is 
·the nature of a substance? 

crease rn them the quickness of discernmeut. The 
exercises, of which examples have been given in the 
two preceding sections, may be extended at pleasure, 
until accurate notions concerning the forms and ap
pearances of all objects ,1vithin reach of observation Las 
been obtained. 
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A. . . . . . . 

Q. But are all substances of the same 

sort or class ? 
A. . 

Q. You are to be seen and felt, your 

body is therefore a substance, so is a 

cabbage, for it also is a thing that we 

can both see an<l feel; but there is surely 

some difference between you and a cab

bage-stock. 

A. . . . 

Q. True, a cabbage grows in the ground, 

and you are a living creature; What 

grows in the earth is called vegetable, 

wha t lives is called animal, because it is 

animated. Now tell me ·whether you. 

are an animal or a vegetable? 

A. 
Q. Is the hair of your head a substance? 

A. . . . 

Q. Is hair an animal or vegetable sub-

stance? 

A. 
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Q. Of what is that table made? 
A. 

Q. But wbat is wood? Did it ever 
grow in the earth ? 

A. . . . 
Q. Of what substance then is the 

table? Is it animal or vegetable? 
A. . 

Q. Of what are those shoes made? 
A. . . . 
Q. Of what is leather made? 
A. . . . . . 
Q. Of what substance then is leather? 
A. . . . 
Q. Are there any other sorts of sub

stances besides animal or vegetable? 
A. ·- . . 
Q. Look at the grate and fire-irons : 

are they either animal or vegetable? 
A. 
Q. They are made of iron, which is a 

1netal, and all metals are mineral substan 4 
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ces. Is this penny-piece made of cop-
"' per r 

A. 
Q. Is copper a metal? 

A. 
Q. Of what substance then is the 

penny-piece? · 

A. 

Q. Here is a pjn, Of what substance 

js the pin ? Is it mineral or vegetable? 

A. 

Q. Your memory may perhaps be as

sisted by a rhyme; learn to repeat,- . 

In earth the vegetables grow, 

Fast rooted in the soil, 

And minerals lie deep below, 

Dug tlience with care and toil. 

But animals have power of motion, 

J'or life to them is given ; 

-On e<1rth, or in the air or ocean, 

Each kind's presetved uy heaven. 



SECTION IV. 

Sarne Subject continued. 

Questioner. Can you point out to me 
any thing· of mineral substance? 

A. . . . . 
Q. Can. you show tne a vegetable pro

duction ; for y.ou know that whatever 
has been once a vegetable is of vegeta
ble substance ? 

A. 
Q. Can you show me any thing of 

animal substance? 
A. 
Q. But there_ is another class of which 

we have not yet spoken; I mean earthy 
substances, or substances belonging to 
the earth, being neither mineral nor ve
getable. Did you ever see clay dug from 
the earth? Of what substance is the 
clay? 



A. . . . . . 
Q. Does stone belong to the earth? 
A. . . . . . . 
Q. Of what substance is stone? 
A. . . . . . . 
Q. Yes, it is a hard earthy substance. 

Now exa1nine that fran1ed writing~s1ate: 
Are the slate and frame of the same sub
stance? 

A. . . . . 
Q. Of what substance is the slate? 
A. . . . . . . 

Q. Of what substance is the fran1e? 
A. . . . . . . 
Q. Of what substance is the pencil? 
A. . . .. . 

Q. Is this pen of the same substance 
as the pencil? 

A. . . . . . . 
Q. Of what substance is the pen ? 
A. . . . . • . 

Q. I shall now name things with 
·which you are fan1iliar, and expect who-

1 
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ever I point to, or look at, to answer me, 
by sayiug of what substance the thing is 
of. To begin, then, I say, the floor ? 

A. . . . . 
Q. The nails by which the boards 

fasten~d? 

A. 
Q. The hearth ? 
A. . . . . . . 
Q. A paper book? 
A,. 
Q . The binding of a bound book ~ 
A. . . . . 
Q. A golden guinea? 
A. . . . . 

are 

Q. The gold leaf with which 9ound 
books and other things are gilded? 

A. . . . . 
Q. A hair-brush? 
A.- . . . . . 
Q. A birch or broom besom ? 
A. . .. 
Q. A spinning-wheel ? 

3 



25 

A. 
Q. vVoollen yarn? 
A. • . 
Q. Lint or flax? 
A. 
Q. Linen .yarn ? 
A. 

_ Q. Cotton? 
A. 

&c. &c. >I!• 

* Children will soon learn to proceed of themselves 
in this exercise. Nor Jet it be supposed, that in 
being thus converted into an agreeable recreation, its 
utility in promoting the ends of education will be 
diminished. Between children who have spent their 
play hours in listless _ indolence, and those who, 
during the intervals devoted to relaxation, Jiave been 
actively engaged in amusements which afford exercise, 
either .to body or mind, a radical differetJce will be 

B 
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PART II. 

Ea:amples ef Questions calculated to lead 

the mind to such h consideration ef the 

Divine Attributes as may tend to im

press the heart. 

SECTION I. 

Questioner. You are a living being; 

Who gave you life? 

Answer. . 

Q. Did not your parents live before 

you were born ? Who gav-e life to them ? 

A. . 

• discernible. Much therefore does it concern ever 

teacher to encourage such recreations as may tend 

to invigorate the fi\culties of his pupils. 
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Q. And who gave life to the parents 
of your parents? 

A. . . . . . . 
Q. Do you suppose, that in time to 

come Qod will give life to creatures yet 
unborn? 

A .. • • 

Q. God has then .existed .in times that 
are past, and shall continue to exist in 
times that are to come? 

A. . 
Q. Do you think that the earth, and 

the -seas, _and the skies, have -been lately 
made ; or th~t they were made a great 
great many ages ago? 

A. . . . . . 
Q. By whom were they made ? 
A. . . . . 
Q. God must then have lived before 

all worlds. Are there many sorts of liv
ing creatures in the earth ? 

.. l·\. . . . . 
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Q. Who made all those living creatures 
to exist? 

A. 

Q. Does the e~rth produce ,vhat is 
needful for the support of all who live 
in it? 

A. . 
Q. Is it from the earth alone that we 

derive all that is necessary for our com
fort? or has God been pleased that we 
should receive benefit fron1 things plac
ed at a distance from the earth? 

A. . . 
Q. vVhat is it that gives us_light by 

day ? 
A. 
Q. Is not the sun at a great distance 

fron1 the earth ? 

Q. Y et, are we not cheere<l by its 
light, and warmed by its heat ? 

A. . . . . 
Q. Does the sun shine on us because 
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it loves us ; or is it the love and mercy 
of God that 1nakes it continue to en-
lighten us day by day ? I 

A. . . . 
Q. Is it not in the power of God to 

extinguish ( or put out) the light of the 
sun, and thence to leave us in perpetual 
darkness? 

A. . .. 
Q. Is it not in the power of the !via

ker of all things to ·destroy the earth 
and all the worlds that he has made? . 

A. . . . . 

Q. But do you not trust and expect 
that God will_ continue to permit the sun 
to shine in its season ? 

A. . 
Q. Do you not hope and trust that 

the earth will continue to produce .food 
to supply the wants of living creatures ? 

A. 
Q. Why do you thus expect the con

t inuance of these mercies? Is it because · 
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you believe that God· is as good as he 
1is powerful ? 

A. . . . . . . 
Q. "\Vhere is God ? Is he in heaven ? 
A. . . . , . . 
Q. Are we then far ren1oved from his 

sight? . r 

A. 
Q: ·noes .he behold us ·contiriua11y? 
A .. ·. 

• • :11 , .. • • • . • 

Q. Can we with our barlily eye's ·see 
God? 

A. . . 
Q .. You see me and hear' n1y voice ; 

but do you see the spirit within 1ne? Do 
you see the thoughts- which stir my 
heart? 

A. . . . . . . 
Q. My spirit is confined within this 

body ; but do you think that the spirit 
of the great and . incomprehensible Fa
ther of Qllr spir,i-ts is confined in the man
ner that ours are? 
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... t\..\. - • .. • • • • 

Q. Is then the Almighty, by whose 

power the heavens and the earth were 

1nade, now, at this moment, near us ? Do 
,ve stand in his sight? 

A. . . 

Q. When shall we be out of his sight? 

A. . . . . 

Q. At whatever time we pray to God, 

we are certain then of his being pres~nt 

to hear us?-

A. . . . . 
Q. When any one gives you what is 

good, do you feel glad and thankful ?-

A. • . 

Q. If . you were in dange_r of being 
killed, would you not be very grateful 

to any one who rescued you fr0n1 the 

danger? 

A. . 

Q. Would you strive on such occa

sions to show your gratitude ? 
A. . . . . . . 



Q. ,vho gave you life and every bless
ing that you enjoy? 

A. . . . . 
Q. Who has by night and by day pre

served your life? 
A. . . . . . 
Q. And ought you not then to fee l 

Yery thankful to God? 
A. . . . . . . 

. Q. But if you really feel thankful, will 
y ou not express your thanks? 

A. . . . . 
Q. When you awake to the light of a 

11ew day, ought you not to thank bin) 
who has preserved you through the dark 
hours of night? 

A. . . . . . . 
Q. When you go to your bed at night; 

ought you not to express your gratitude 
to hin1 wh o has protected you through 
the day from numerous dangers ? 

A. . . . . 
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SECTION II. 

Experience ef Personal .A1ercies. 

Questioner. Can you walk and run? 
A nsie:er. . 
Q. Could you walk as soon as you 

were born? 

A. 
Q. vVho taught you to walk? or do 

you think that you would have learned 
. to walk without being taught? 

A. . . 

Q. No. If vou had been left in a ., 

wood as soon as you were able to creep 
upon the ground, you w·ould not have 
learned to walk, but have run upon your 
hands and feet a11 your life. Some poor 
unfortunate children, who, when desert
ed by their parents, have been found in 
different parts of the world ; ancl these, 
even at the age qf fourteen and fifteen , 

B 3 
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did not walk as - ·we do, but on their 
hands and feet; for they, poor things, 
had no example before them but the 
beasts of _the field ? Can you put on 
your own clothes ? Can you dress your
self? 

A. . . . . . . 
Q. Who taught you ~hus to use your 

11ands? 

A. . . 
Q. Do you think if you had been left 

th a forest, like the poor deserted chil
dren I have h1entioned, that you could 
have dressed yourself if clothes had been 

. " given your 

A. 
Q. Who canied you until you were 

able to walk? 
A. . . . . . . 
Q. '\Vho cherished ydu in her bosom1 

and fed you and took care of you ·when 
you could not take care of yourself? 

A. . . . . . . 
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Q. Were you ever sick ? 

A. . . . . . . 
Q. "{hen you were sick, did your mq

ther then watch ove; you, ,vishing all 

the time that you might recover? 

A. 
Q. But had she it in her power by 

her wishes to preserve your life ? 

A. . . . - - . 
Q. By whose power tben were you 

restored to health ? 
A. 

I 

Q. W-as it by God's bJe.s.sing on your 

n1other's care t_hat you were res~n~d ? 
A. . . . . . ~ 

Q. God then he_ard your mother when 

she prayed for you ; she ask~d for your 

-recovery, and God granted what she 
asked. · 

A. . . . . . . 

Q. You .are n1uch indebted to yoiir 

mother; is she not still a1n~io-us that you 
should b.e ·preserved from every danger ? 
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A. , 

Q. Can she save you from danger 
when you are out of her sight? .. 

. A .. 

Q. But does she not think of you, and 
love you, when you are absent fro1n her? 

A. 

Q. Her mind can then be with you, 
t hough her body is at home : But can 
she, by thinking of you; prevent your 
being exposed to any injury? 

A. 
Q. It is then only wbile she is present 

with you that the strength of her arm 
h as power to help you ?'X< 

!f. It will be perceived, that where children have 
been early deprived of parental care, by death or de-
ertion, the form of the qnestions must be altered to 

snit their peculiar circumstances ; and framed in such 
terms as may lead lo a consideration of the goodness 
of God, in raising up . to them the benefactors who 
have supplied to tJ1em the place of parents. 
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A. . . . . . . 
Q. Is God Almighty confined to one 

place as we his creatures are ? 
A. . . 
Q. Is God equally present, and always 

present, in heayen and earth, and in all 
places? 

A. . 
Q. Can we ever, for a single moment 

of our existence, be out of his sight? 
A. . . . . . . 
Q. Can we speak so low as that God 

cannot hear what we say? 
A. . . . . 
Q. Can we think without his know

ing the thoughts of our hearts .? 
A. . . . . 
Q. Is Gou, who is thus all-seeing and 

all-wise, visible in our eyes? Can we see 
him as ,ve see one another? 

A. 

Q. You believe that your 1nother 
thinks of you and loves you; but do you 
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see the thoughts of her heart? Do you 

see that within her which thinks and 

loves? 

A. . 

Q. You feel the effects of her kind

ness, and therefore believe that she loves 

you in her heart, do you not? 

A. 
Q. And do you not feel the effects of 

the kindness and goodness of God, who 

has given you eyes to see, and ears to 

hear, and a mjnd capable of receiving· in

struction ? 

A. . . . . 
, Q. Who gave your mother the heart 

to love you? Who inspires every 1nother 

with fondness for the child of her bo

som? 

A. . . . . . . 
Q. 'Vho has given you the friends who 

have taken care of you when too young 

to take care of yourself? 

A. . . . . . . . 



39 

·Q. By whom has your life been pre

served to this present 1noment? 
A. . . .. . . . 

Q. Is God still able to protect you? 

A. . . - . . . . 
Q. Is it only in day-light, and while 

you are in company of your friends, that 

God is able to preserve you ? 
A. . . . . 

Q. If God can preserve you by night 

as well as by day, would it not be very 

foolish to fear to be alone? 

A. . . 
Q. Have you ever heard of silly chil,. 

dren who were afraid of being in the 

dark? 

A. 
Q. But can those who kno,v and are 

assured that God surrounds them, and 

that his presence is bn every side, be ever 

thus afraid ? 
A. 

Q. Do you think yourself safe ,vhen 
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under the immediate care and pr9tection 

of your mother? 

A. . . . . . 

Q. But by whom has your n1other 

been so long protected and preserved? 

A. . . . . 

. Q. Has she from the first moment of _ 

her existence been . in the presence of 

God, and fed by his bounty, and cherish-

ed by his goodness, and preserved by his 
' mercy r 

A. . 

Q. }fas God, in giving life to you, be

stowed a blessing on your parents ? 

A·. . 
Q. Do we call that which makes us 

happy, or that which makes us unhappy, 

a blessing? 

A .. 
Q. Do naughty and disobedient chil

dren make their parents happy? 

A. 

Q. But do not good and obedient chil-
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dren gladden the hearts of their parents, 

and make them very happy indeed ? 
A. . • . . 

Q. Would you like to be looked upon 

as a blessing by your parents and friends? 

A. . . . . 

Q. By what sort of behaviour will you 

give them n1ost reason to rejoice in you? 

A. . . . . . . 
Q. Think then often of all that they. 

have done for you; and, when you think 

of it, be thankful? 

A. . . . . 

SECTION III. 

Relating to the Pro'Vision rnade for our 

Sustenance. 

Questioner. Are you glad to have 
' 

bread to eat when you are hungry ? 



Q. Where does the bread come from ? 
A. 

Q. But. of what does your n1other or 
the baker 1nake the bread? 

A .. 

Q. Who makes the flour or the meal ? 
A. . . . 
Q. Of what does the 1niller make the 

meal? 
.A. . . 
Q. Meal or flour may be made of 

many-different kinds of grain; but of 
whatever sort it is made, whether of 
wheat, or oats, or barley, it is still made 
of grain. Now, of what is the flour that 
makes white bread or wheaten bread 
n1ade? 

A. . . . 

Q. Of what is oat-meal made ? 
A. . . . . . 
Q. Of what is barley-meal made? 

A. . . . 
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Q. W el], you see, they are all 1nade 

of grain. But where does the wheat~ 

and oats, and barley come from ? Does 

corn fall in showers fron1 the skie , like 

hail or snow? J 

A. . . . 
Q. True : it does grow in the fields. 

But does the corn grow without having 

been sown? 

A. . . . . . 
Q. Well, it is, a~ you say, so-wn by the 

farmer; but, after it is sown, can the far

mer n1ake it grow ? Can the farmer 

nourish it with dews from heaven, and 

1nake the sun shine to ripen it? 

A. . . . 

Q. You answer ,veJ l; he cannot. The 

farmer tills the ground and sows the 

grain, but he can do no n1ore. ,vho 
then is it that sends the rain in its sea

son, and makes the summer's suff- to 

shine, that it may ripen the fruits of the-
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earth, to fill our n1ou tlis ,:vith food, and 
our hearts with gladness ? 

A: . . 
Q. It is to God then that we are in

debted for the bread we eat; and do you 
not ask him for your daily bread? 

A. . . . 
Q. Repeat the Lord's Prayer. 
A. . . . . 
Q. In what part of this prayer do you 

ask of God the food of which ,ve have 
been speaking? 

A. . 

Q. Are all sorts of food equally fro1n 
God? 

A. . . . . 
Q. Have you not been fed every day 

of your life with food necessary to , your 
support? 

A. 
Q. Has not God then been very good 

to you? 

A. . . . . . . 
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Q. And do you not love God for his 
goodness? 

A. . . . 
Q. Ought you not to thank him for 

having been so good to you? 

.. - A. . . . 

Q. But how can you show that you 
are grateful to God ? 
. A. . . . . 

Q. When your parents or friends are 
very kind to you, do you not feel a de
sire to please them ? 

A. . . . . 
Q. Then, if you believe that God has 

been very good to you, ,vill yon not de
sire to please him? 

A. . . . .. . 
Q: Do you think that God, who is all 

goodness, can be pleased with you if you 
are naughty, and obstinate, and disobe
dient? 

A .. 
Q. Is it then only by being a good 
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child that you can show your sense of 

God's goodness to you ? 

A. . • . . • 

Q. If you really wish to show your 

gratitude to God, you will endeavour to 

please him, by being a good child. All 

who hear me .will remember this ;-If ,ve 

love God for his goodness, our love to 

him will make us strive to be good, that 

we may please him. 

A. . . • . . 

SECTION IV.-

Clothing. 

Questioner. Of what is that linen made ? 

Ansroer. . 

Q. Of yarn, spun by the ·whe€1 : but 

of what was the yarn 111ade? 

A. . . . 
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Q. Do you know· ,vhether lint or flax 

(for it is the sa1ne thing) be a production 

of the earth, or an animal substance ? 
A. . . . 

Q. Very we11. It does grow in the 

earth, and is beat out and con1bed by the 

lint-dressers, so as ·to be rnade iit for 

being spun upon the wheel. Can you 

now tell me if that stuff is n1ade of lint? 

A. . . . 

Q. Of what is it then 1nade? 
A. . . . . . 
Q. Of-what is wo.rsted yarn composed? 
A. . . . . . 

Q. What is wool ? Does ~v-ool grow 

in the earth like ]int? 

A. 

Q. You have told me what wool is, and 

what lint is ; now tell me distinctly 

which is the animal production, and 

,vhich the vegetable produ~tion ? 
A. . . . . 

Q. Of what is that calico made ? 
3 
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A. . . . \ I • • 

Q. Is cotton an animal or vegetable 
( 

production? If you do not know I will 
tell you. 

A. .. . . 
Q. Who buys the clothes you wear? 

,vho gives them to you? 

A. . . . . 
Q. Are you not very thankful to your 

friends for giving you clothes to keep 
you warm? 

A. . . . . . . 

Q. You ought indeed to be very grate
ful to the friends who take such kind 
care of you ? But where do they get 
the clothing with ,vhich they provide 
you? 

A. . . . . . . 

Q. And who blesses them with the 
111eans? Would they have money to buy 
clothes for you were it not by the good 
providence of God? 

A. . . . . 
1 
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Q. You have told me that that stuff 
is n1ade of worsted, spun from wool, 
and that wool grows on the backs of 
sheep : How do the sheep live? what is 
their food? 

A. . 
Q. Who makes the grass to spring 

upon the mountains, for the subsistence 
of the flocks ? 

A. . . Cit • 

Q. Have you ever seen the young 
lambs sporting by the si<le of their dams, 
and looking so happy, though so help• 
less? 

.l\.. . ~ . • 
Q. Do you think that the little lamb

kins, when they fhst begin to eat, re
quire young and tender grass? 

..ill\.. • • • • • 
, Q. vVhat then do you think of the 
goodness of God, who ordains, that at 
the very season when the little lambs 
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come forth, the young grass should shoot 

its tender sprouts that they n1ay feed? 

A. . . . . -- . . 
Q. Have you ever heard the bleating 

of a flock of sheep? 

A. . . 
Q. Do you think you could know the 

voice of one sheep fron1 that of another? 

A. . . . . . . 

Q. vVho then teaches the mother to 

know the bleat of her own lamb, and the 

_ lamb to kno,:v its own mother? 

A. . . . . 
Q. · It is God then that preserves the 

flocks from perishing : and is it not then 

to God that we are indebted for aH that 

t.he flocks produce? 

A. . . . . . . 

Q. The flax and the cotton grow in 

the fields, and are cultivated by the 

hands of man : but who made the earth 

in which they grow? 

A. . . . . 
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Q. Does the lint, when it grows up 
and ripens, produce seed? and is that 
seed fit to be again sown to produce ano
ther crop of lint? 

A. . . . . . 
Q. Suppose that the farmer, after he 

has dressed his ground, ·were to sow it 
with sand or-pebbles instead of lint-seed, 
do you think that the pebbles and the 
sand would spring up and grow like corn 
or lint?-

A. . . ... . 
Q. Can you tell me why we expect 

that the seeds should spring, and that 
the pebbles should not? 

A. . 
Q. It is . the nature of the seed t o 

sprout on being placed in the earth; but 
who g~ve to the seed this nature? 

A. . . . 
Q. Nature is then but another name 

for what is wrought and designed by 
Almighty God. 



A. . . . 
Q . When you then hear it ,said that 

such and such things are the works of 

nature, do you clearly perceive and un

derstand that the things spoken of are 

the works of GoJ ? 
A. . . 
Q. Has God in 1nercy made such p,ro

vision for our food and clothing; and 
' ' 

can any one deserve to be cal led good 

who is unthankful for his mercies? , , ' 

A. 

SECTION V. 

'- 'Differ.ehce hetzveen Understanding and 
Instinct. 

Questioner. Are you an animal; that is 

to say, a living creature ? 

Answer. . . . 
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Q. Are birds and fi~hes, and cats and 
dogs, also living creatures? 

A. . . . . . . 
Q. Birds can fly in the air, and fish 

swim in the sea, but dogs and cats live 
on the earth as you do : In what then 
do you differ from a cat or dog? 

A. . . . . 
Q. But in what respect, besides shape, 

do you differ from them ? Do they not 
eat, and drink, and sleep, as well as you 
do? 

A. . . . . . . 

Q. Do dogs and cats like to be kind
ly treated, and love those who treat them 
kindly? 

A. 

Q. Do you not likewise like to be 
kindly treated, and love those who are 
good to you? 

A. . . . 

Q. So far then, it seems, there is no 
d ifference between you and them. But 

,, 
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can dogs and cats speak? Have they 
the use of language? 

A. . . . . . . 
Q. Though they cannot speak as we 

do, they make sounds to be understood 
hy one another ; and can plainly signify 
,vhen they are angry or pleased. What 
can you do more? 

A.. . 0 q • • • 

Q. Do the grown up pectple who are 
now your. teacl)ers know more than you 
do ? Are they wiser than you are at pre
sent? 

A. . . . . . . , 
Q. vVere they not once little children 

l ike you? 

A. . 
Q. When they were children, did they 

know as much as they know now ; or 
,vere they then like you, ignorant of al-
111ost every thing? 

A. . . . . . . 
Q. Was it merely by growing big 
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that they became wise? or was it by at

tending to instruction ? 
A. . . . . . 
Q. Though only a little child, you can 

understand what I say to you: do you 

think a kitten could thus understand 
" 111e r 

A.. . . . . . . 
Q. Besides the gift of speech, you 

have then another gift bestowed on you 

above ,vhat is enjoyed by other sorts of 

animals; for nave you not the gift of 

understanding? 

A.. . . . . 
Q. That yon nrny perceive this point 

distinctly, tell me, if you were very cold 

and saw the fire likely to go out, and 

that pieces of coal, or turf, or of wood fit 
for burning, were within reach, could 

you not contrive to keep in the fire? 
A. . . . . r--' 

Q. How would you effect your pur~ 

pose? 
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A. . . . . . .. 
Q. Do not dogs seem in cold weather 

to like the war,mth of a 'good fire ? 
A 1'1 . . ·. . . . . 
Q. Large dogs can carry very heavy 

things in their mouths; but could the 
·wisest of clogs contrive to mend the fire 
by adding fuel to it? 

A. . . . . 

Q. To contrive requires thought. You 
then have a degree of thought which the 
wisest of dogs have not; but if you were 
left by a friend in a strange place, when 
you lost sight of that friend could you 
trace him out by smelling his footsteps, 
following his course, and turning where 
he had turned, until you discovered 
where he was? 

.i\. . 
Q . When a dog loses his master he 

can do all this ; and though he were to 
be blindfolcled and led to a great di s
t ance, could return on hi s o wn steps, 



57 

though he never saw the road; in this a 

dog can do more than any of us can do. 

Did he learn to do this (as we learn to 
do things) by attending to instruction; 

or did he do it from nature? 

A. . . . 

Q. Did you ever see a bird's nest ? 

A. . . . . 

Q. Would it not be a long time befon~ 
you could learn to form such a nest; 

e.ven though all the materials were pl~c

ed within your reach? 

.Li\.. • • • • 

Q. vVho taught the little bird to make : 
. \ 

its nest so neatl'y ? Di<l it learn at a 

school? 

A. ri 

Q. Every kind of bird builds its nest 

in the way that is comn1on to its kind. 

A sparrow does not 111ake its nest like the 

nest of a swallow, nor does the swal)ow 

build hers in the manner of the sparrow. 

Do you think that either of them could 
cs 
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learn to imitate ,vhat is done by the 

other? 

A. . 

Q. But though you perhaps might never 

be able to build a nest so neatly as a 
little bird, are you not in many instances 

able to do what you see done by others? 
A. . 
Q. Do you wish and expect to be able 

in a little time to do n1ore than you yet 
can do? 

A. . . . . . . 
Q. Do you think that any bird or 

beast has the wish or expectation to be 

able to do n1ore than it can do at pre

sent? 

A. 
Q. Does not this show that your na

t ure is ·superior to theirs? 

A. . . . . . 
Q. If you had no wish or desire to 

learn n1ore than you have yet learned, 

do you think that by such judifference 
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you would give proof of the superiority 
of your nature? · 

A. . . . . . . 
Q. It is the nature of cats to catch 

1nice. When y·ou see a little kitten at 
play, and observe how quickly it springs 
on whatever it can lay ·ho]d of, and toss 
it in its paws, do you think it is acting 
contrary to nature? 

A. . . . 
Q. If you, who are by nature capable 

of improvement, do not wish and endea
vour to improve, whether will the kitten 
or you be acting most agreeably to your 
respective natures ? 

A. . . . . 
Q. You think you have 1nore under

-standing than a kitten? 
A. . . . . . 
·Q. How do you show or prove that 

y ou have more understanding? 
A . . . . . . . 
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Q. Can ·you learn much m a single 

day? 

A. 

· Q. What is twice one?* 

A. . 

Q. Monday and Tuesday make two 

days :-If you learn, then, something on 

Monday, and as much on Tuesday, how 

n1uch wiser will you be on Tuesday night 

than you were on lvionday n1orning? 

A. 

Q. Go on to learn as much more on 

,vednesday, which will make three _days ; 

how much wiser will you the.n be? 

A . 

. Q. Add a fourth day, Thursday, and 

will you uot then be four times as wise 

as you were on Monday morning? 

A. . . . 

* In what follows, the pupils are supposed to have 

obtained some knowledge of numbers. 
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, Qi Friday ·will_ 1nake a fifth, Saturday 

a sixth day; so that by Saturday you will 

have advanced six degrees in learni-ng. 

But will you not still have much to 

learn ? 
. . . ' 

Q. If you spend one whole clay with~ 

em~ learning· any thing, will you then, 

on Saturday night, know six times more 

than you did on lvion<lay mornipg? ,, 

A. 
Q. See then the value of a si.ngle day. 

You hav.e told me that human beings 

are distjnguished from brutes, by hayi.ng 

n1inds capable of im_provement': Will any 

who desire to improve be happy at the 

end of a week to think that they haye 

lost a day? . . • 

A. . . .. 

,. . ' .. 
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SECTION VI. 

Observation directed to Ofdects of 
Nature. 

Questioner. You have discovered that 
c~rn, when sown in the ground, springs 
up and produces more .corn ; now, tell 
me, if you were to put a single grain (or 
pickle) of barley in ihe ground, what 
would you expect to spring fron1 it ? 

Answer. . . . . 
, Q. You then expect that it would 
produce corn of its own kind, and not of 
any other kind ? 

A. . 
Q. Do shrubs and trees produce seed, 

·each of its own kind? 
A. . . 
Q. Yes. The largest tree that you 

-ever saw in all your life was once ,vrap-
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ped up in a seed very little larger than 

the tip of your finger. Fro1n the seed 

it sprouted up, like the buds of a_ small 

flower; then it grew to the size of a 

small twig; and, year after year, continu

ed growing and growing, till it raised its 

stately head to meet the skies, and spread 

its mighty branches on every side. Who 

formed it of a nature thus to grow, and 

to increase in bulk from year to year ? 
A. . . . . 
Q. Are all trees of one kind; or have 

you ever observed any difference in their 

forms, and in the shape and colour of ,.. 
their leaves? 

A. . . . 
Q. Do you know at sight the diffe

rence between a fir-tree, an oak-tree, and 

an apple-tree? 
A. . . . 

Q. Trees which, when cut down, -sup

ply the carpenter with wood, are called 

for-est-trees, Trees which produce fruit 
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are called fruit-trees. - The floor of the 
room is made of fir-wood :-Whether is fir ,, 

a forest-tree or a fruit-iree -? 
A. . . . 
Q. Of what kind is the apple~tree? · 
A . 
. Q., Is there any seed in the he?rt of 

~ 

a~--apple ? rr •-'· 
, A. 

Q. }las every seed in the apple a nice 
little chamber to itself, covered vvith a 
thin substance, which serves as a wall to 

1 

separate the apartments, so as that on~ , 
seed may not be injured by anot.b~r? ')(< 

A. ' 
Q. It seems, then, -that nature has pro- . 

vided for the preservation of the seed of 
the apple? 

• It will h~re be expedfont to have an apple or 
orange to cut up before the pupils, in order to co1~

vince them of the truth of these remarks. 
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A. . 

Q. But does the patt of the apple 

\vhich ·we eat, and which we find so very 

good, tend also to protect the seed, and 

to afford it nourishment? 

A. . .. 
Q. Yes. If the seeds were to be taken 

from the apple, and exposed to the air 

and to the cold, before they were quite 

ripe, they would be entirely spoiled. But 

might not the seeds have been preserved 

equally well in a substance not fit for 

eating? 

A. . . . . . 
Q. Did God, in making every tree to 

bear seed after its kind, provide jn his 

,visdom for the continuance of every 

sort of tree? 

A. . 

Q. Did God ·in his goodness make the 

fruit which nourishes the seed afford, 

in many instances, a supply of whol e

some and delicious food r 
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A. 
Q. Have we not, then, even in the 

common productions of the earth, proofs 
of the wisdom and goodness of the Crea-
tor of all things? 

A. . . . . . 
Q. Do you know that in some p~rts 

of the world the weather is ahvays very 
,varm, much warn1er than on the hottest 
of our summer days? 

A. . . . . . . 
Q. Don't you think that people in 

-such climates, oppressed as they must be 
by excessive heat, stand still in n1ore 
need than we do of an abundant supply 
of refreshing fruit? 

1\. . . 
Q. In our country, where it is never 

very warm, it requires care and pains to 
bring any fruit to perfection: But have 
you ever seen lemons and oranges, and 
other foreign fruits, which are sold in 
the shops? . , 
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A. . . . . 

Q. In warmer climates, these, and va

rious other fruits, grow naturally in the 

fields. Is it not happy for the inhabi

tants that they are there so plentiful? 

A. . . . 

Q. Did the Creator of the worlcl know 

that the people who ,vere to live in such 

warm climates would stand particularly 

in need of fruit to quench their thirst 

and revive their spirits 1 

A. . . . . . 

Q. If, therefore, God ordained, that 

in those countries fruits of all kinds 

should grow in greater abundance than 

with us, what does it teach us to think 

of the ·wisdom and goodness of God, in 

having thus provided beforehand for the 

wants of his creatures? 

A. 
Q. But is it for human beings only 

that God has provided a supply of food 

and clothing? 
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A. . . 
Q. In what manner are the birds of 

the air clothed? How are their bodies 
covered from the cold? 

A. . . . . 
Q. What clothing have the beasts? 
A .. 

Q. Can animals of any kind live with,. 
out food? 

A. . 
Q. Are the birds and wild animals that 

live in the fiel<ls fed by the hands of men, 
or do they gather food for themselves? 

A. . . . . 
Q. Who directs them to chuse the sort 

of food that is most proper for them? 
vVho informs each little bird what seed 
or berry is fit for its nourishment, and 
what is not? 

A. 

Q. Who provides for every specie 
what is necessary for its exis tence ? 

A. . 
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Q. But has God enabled you to know 
what is good for you? 

A. . . . 
Q. Bitds and beasts are directed by the 

nature which God has given them. What 
name db we usually give to the sagacity 
,vhich enables them to chuse what is 
good for them? 

A. . . . I 

Q. If God has not given you an equal 
portion of instinctive sagacity, has be be
sto~ed on you nothing in its stead? 

... L\.. . . . 1 

Q. Are ripe cherries very .good to eat ? 
A. 
Q. Birds are as fond of cherries as any 

of us can be : But can a bird, after hav
ing pecked the pulp of a cherry, be 
made to observe the stone in which the · 
kernel is enclosed, so as to perceive in it 
the means taken by the wisdom . of Pro
v idence for securing the safety of the 
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kernel, which n1ay afterwards become a 
cherry-tree? 

A. . . . . 
Q. Which, then, is best,-to have in

stinct to direct to food fit for the support 
of the body, or to have understanding 
capable of perceiving·, in the works of 
God, the wisd0111 and goodness of the 
gteat Creator? 

A. . - . . . 
Q. From t11e time that a little bird is 

able to use its wings, and to t1y from the 
11est, it never improves in knowledge : 

· But have not you learned much since 
you first began to ,valk ? 

A. . . . . . . 
Q. How have you learned all that you 

already know? ,v as it by observing and 
listening to others ? 

A. . . . . . . 
Q. ,vho provided for you such oppor

t unities of instruction? 
A. 
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Q. Goel has then not only given you 
understanding, but supplied you with the 
means of -improving it : Does it stand 
still in need of farther improvement? 

A. . . . 
Q. You have not,. then, as yet acquir

ed a1l the sense and all the knowledge 
which you think it will be necessary fo r 
you to have? 

A. . . . . 
Q. Suppose that you were to be now 

shut up apart from all society; do you 
think, that as you grew big your under
standing would improve without farthe r 
jnstruction? , 

A. . . . . 
Q. Do you then still stand in need of 

continued opportunities of improvement ? 
A. . . . . . . 
Q. Who is alone able to provide fo l' 

you the continuance of such opportuni
t ies? 

A. . . . . . 
1 



Q. Is it to · the goodness and mercy of 
your heaven1y Father that you are in--· 
debted for the friends and benefactors 
that have taught y ou all you know? 

A. . . . 
Q. Are you thankful for his goodness? 
A. . 

Q. How may you best shew your gra
titude? 

A. 

. SECTION VII. 

}arther Considera:tion ef Personal 
Endowments. 

Questioner. Can you tell me how._ many 
fingers you have upon each band ? 

Answer. . . . . 
3 
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·Q. What is this hard substance that I -
feel within? Is it bone? 

A. . . 
-Q. How many pieces of none aTe there 

in this thumb? 
A. . 
Q. How many in each of these fingers ? 
A. . . . . . . 
Q. By what means are these three 

pieces of hon~ in each finger so firmly 
joined one to the other? 

A. . . ·o • • • 

Q. Bend your fingers, and try whether 
these joints or hinges are not very firm. 

A. . . . . . . 
- Q. With what are the bones immedi
ately covered? 

A. . . . . . . 
Q. Can you see 1n some places the 

veins that ·carry the blood dotvn to the 
very finger ends? 

A. . . . . . 6 

D 
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Q. '-Vould it give you pain to have 

these small veins laid open ? 
A. . . . . 

Q. By wh4t means are the flesh and 

blood covered and protected? 
A. . . . . 

Q. What is it that gives firmnes$ to 

the ends of your fingers, and protects 
the skin from, injury,? 

A . . . . . . 
Q. Can you turn the middle joint of 

your finger as you turn the joint of your 

wrist? 
A. . . . . . . 
Q. Had the joint of ·your wrist been 

made exactly like the joints of your 

fingers, would you ever hav~ be@ri able 
to play at ball ? 

A. . . . . . . 

Q. Do yolJ see any other advantage 

in being able to turn the h-q.nd upo~1 the 

wrist? 
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A. . . . . . . 
Q. Your hand seems then to have 

been formed for some particular purpose: 
,vhat do you think it was intended for? 

.A. . . 
Q. Did you ever take notice of the 

paw of a cat? 
~ A: . . . 

Q. In what does the cat's paw differ 
from your hand? 

A. . . . . 
Q. The bones and joints of the cat's 

paw are formed as nicely as the bones 
and joints of your fingers. The cat has 
a;s much the use @fits joints as you have 
ofi yours: But can it use them to the 
same purpose; or do they seem formed 
for a different purpose ? 

A. . . . 

Q. Is it the nature. of eta ts to cat.ch 
. ' 

mice r 

A. . . . . . . 

Q. If, instead of being armed with 
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sharp claws, they had only nails such as 

we have, ,vould it be an advantage to 
' . them, or othenv1se? 

A. . . . . . . 

Q. Think again . of the difference be-. 
tween the f..orm of your hand and the 

pavv of a cat .; then tell me w·hether each 

,vere fitted for the same purpose, or for 

di.ffer,ent purpos.es .? 

A. . . 
Q. Were both formed by one wise and 

great Creator? 

A. . . 
Q. Does it then appear to you that 

God gave to every living creature the 

form best suited or adapted to its parti

cular nature? 

A. 
Q. Our hands are evidently fitted for 

performing ".'arious sorts of work : Do 

those who employ their hands usefully, 

or those who never do any thing, best 

- answer the design of their Creator, who 
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bestowed on them hands formed for 

use? 

A. . . . . . . 
Q. Have you ever known or heard of 

children who employed- their hands in 

doing 1nischief or injury to others-? 

A. . . . .. 

Q. Was it, think you, to enable us 

to hurt or n101est our fellow-creatures, 

that God bestowed upon us hands so ad

mirably formed ?-

A. . . . ,. . 
Q. But perhaps the- great and wise 

Creator of a11 things !)O longer sees or 

knows what is done in the world which 

he made : ~Vhat is your notion of this ? 
-A. . 

Q. If God sees us al ways, -during 

every moment of our lives, he 111ust see 

when we make an ill use of any of h is

gifts : Are our hands the gift of God? 

A. . . . . 

Q. Do you think that God can ap--
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prove of our making _an ill use of the 
hands which he has given us? 

A. . . ... . 
Q. Can you now do ml!lch that is use

ful? 
A. . . . . 
Q. You have not t~en as yet attained 

the full use of your hands ? 
A. . . . . 
Q. Though you w,ere never to do a11y 

thing your hands would in time gro·w 
large- and strong; but, though increased 

1 in strength and size, if not accustomed 
to work, they would not be serviceable : 
What then must you now do, in order to 
prepare your hands for being fully ser
viceable to yourself and others ? 

A. . . . . 
Q. Describe to me the shape of your 

foot. 

A. 
Q. Have the animals that go on fou r 

legs feet of the s·ame form as yours_? 
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A ... . 

Q. What posture does the form of 

your feet enable you t,o assume? 

A. . . . . 

Q. Would such a form of foot be of 

any use to hors-es an-d cows? 

A. . . . . . . . 
Q. But by the form of your feet you 

a-re not only enabled to stand erect, but 

to walk and run : Rise OH tiptoe, and ob

serve whether there be any joint in your 

foot . that assist-s· yott in running and in 

walking,. 

-A. . . . . 
rQ .. Can you turn out youF t6es? 

A. . . . . 

Q. How are you enabled •to do this ? 

A. 
Q. Can your leg tur.n in the salne 

manner on the knee-joint? 

A. . . . . . . 

Q. The joint at the knee and the j9int 

at the ancle must then, it seems, be. 
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somewhat different in their form or con~ 
struction? 

A. . 

Q. It is but little that any of you caa 
at present comprehend of the nature of 
your frame; but, even in the few par
ticulars that you ate able to. notice, you 
111ay see enough to give you some dis
tant notion of the wisdom of -Him who 
form_ed you :. Do you know how many 
senses you have ? •, . 

A. . . . . 
Q. Can you see ? 
A. . . . . 
Q. Well, you have then seeing; that 

1s one sense. Can you hear ? 
A. . . . . . . 
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Q. Hearing is another sense. Can you 
feel what you touch? 

A. . . . . . 
Q. Feeling or touch is a third sense. 

If you can smell, and taste, these are 
two other senses. Reckon them dis
tinctly, and tell n1e how many there are 
in all? 

A. • • .. 0 

Q. Have you ever seen the inside of a 

watch or clock, with all its wheels in 
n1otion? 

A. 
Q. You . are not yet wise enough to be 

n1ade to understand the nature of such 
curious machinery, but you understand 
the effects: Yon know that these wheels 
are contrived so as to make the hands .. 
upon the dial-plate move, and point ex,
actly to the hour of the day? 

A. 
Q. vVhen you observe how punctually 

the hand of the clock points to the hour, 
D3 
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you are not so foo1ish as to suppose 
that it wou1d thus go, if the workman
ship within were destroyed or taken 
away? 

A. 
Q. Do the move1nents of the clock 

depend on the nature . of the workman
ship? 

A. . . . 

Q. You are not yet capable of com
prehending the wonderful and admira
ble structure or formation of the eye; 
but do you not think that it must be in

finitely more nice and curious than that 

of the inside of a watch or clock? 

A. 
Q. Look straight forward,-then up, 

-and down,-to the right,-and to the 

left ;-and then tell 1ne ·whether your 
eyes are fixed so as to see only in one 

direction ? 
A. . . . . . 
Q. Do you derive great advantage 
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from this power of looking round you in 

all directions ? 

A. . , 
Q. Did the great Creator provide for 

you1 this ad vantage when he ordained the 

form of the eye ? 

A. . . 

Q. Are your eyes dry like the skin, or 

have they over them a certain portion of 

moisture? 
A. , ., . . . . 
Q. Are your eyes ever filled with wa

. ter, so as to ov€tflow in drops ? 

A. . . . 

Q. What <lo you. call those drops of 

water which fall fto1n your eyes when 

you c.;:ry? 

A. . . . . . . 

Q. Do you see very clearly when your 

eyes are thus filled ,vith water? 

A. . . . . . . 

Q. Neither could you see if your eyes 

,ve--te quite dry. It see1ns then neces-
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ary that there should be some contriv- · 
ance for wiping the eye, to disperse the 
tears, and keep it in a proper state of 
moisture : What is there about your eye 
that seems intended to answer this use
ful purpose of wiping it? 

A. . . . . . . 
Q. Have you ever had a mote in your 

eye? 

A. . . . . . . 
Q. vVould the smallest grain of sand 

blown into the eye, not only hinder one 
to see, but occasion· great pain ? 

A. . . . . 
Q. Are your eyes, like the rest of your 

face, exposed to every shower of dust; 
or are you provided with the means of 
protecting the1n ? 

A. . . . . 
Q. You wi~k hard when aware of the 

danger; but, were your eyelids not fur
nished with that little fringe at the edge, 
they could not afford to your eyes con-
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stant and complete protection as they 
now· do : What do you call that fringe 
which is so ornamental and so useful to 
the eyelid ? 

A. 
Q. Is the ear the organ of hearing ? 
A. 
Q. Do you suppose the frame or con

struction of the ear to be less wonderful 
than that of the eye ? 

A. • . . . . . 
Q. But do you see so much of the 

construction of the ear, as to enable you 
to form a notion of the parts within that 
are concealed from our observation? 

A. 
Q. Why is the machinery of a watch 

enclosed within a case? Is it because 
it is coarse and ugly, or because it is so 
very nice and delicate that it would suf
fer from exposure? 

A. . . . . . . 
Q. Now, tell n1e why the machinery 
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of the ear is, in your opinion, concealed 
from our view? 

A. 
Q. True; it is indeed admirably fine 

and delicate. Nor are the organs by 
which you are enabled to feel, and to 
taste, and to smell, less wonderfully 

formed. Would you greatly feel the 
want of any of these senses? 

A. . . . 

Q. They then contribute greatly to 
your happiness? 

A. 
Q. ,vho bestowed on you the bless

ings of sight and hearing, and the other 

senses? 

A. . 
-

Q. But if the organs of all your five 

senses be very nicely and delicately 
fonned, may they not be very easily in

jured? 

A. . . . 
Q. You have lived some tim.~, and yet 
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they seem to be all safe: by whon1 have 

they been preserved? 

A. . . . 
Q. It seems then that you have, ever 

since you came into the world, been 

under the care and protection of God? 

A . . 

Q. Does God, even to the present 

moment, still continue to protect you? 

A. 
Q. Do you naturally l'ove them who 

are good to you? 

A. . 
Q. When you walk upon your feet, 

when you use your hands and arms, is 

it from the goodness of God that you 

are thus happy in the enjoyment of such 

powers of motion? 

A. . . . . . 

Q. Is God good to you, in enabling 

you to see and hear? 

A. . . . . . .. 
' . 
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Q. And do you love the Being who is 
so very good to you? 

A. . . . . 
Q. Will you think 1nore of his. good

ness than you have ever thought of it 
before? 

A. .. . . . 
Q. _ The more you think of it will you 

not love him the more?· 
A. . . . . 
Q. Do children feel very joyful when 

running and skipping at their sports? 
A. . . . . . . 
Q. But does not a little kitten, when 

it frolics about at play, see1n also to be 
very happy? 

A. . • 
Q. Does the kitten know to whose 

goodness it owes the power of being 
happy? 

A. . 

Q. The kitten enjoys itself as much as 
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you do; in what then are you happier 
than the kitten? 

A. 
Q. Do birds and beasts see, and hear, 

and touch, and taste, and smell, as weU 
as you? 

A. . . . . . . 
Q. The great Creator of all things ha& 

then, it seen1s, given to other animals 
beside man the nice and <lelicately form
ed organs of those different senses. But 
when birds and beasts open their eyes
on the light of day, do they know w.ho 
gave then1 the power of seeing what the 
light of day displays to view? 

A. . . . . . . 
Q. A dog is very grateful to the n1as

ter who feeds him, and even cats, though 
not so sensible as dogs, shew a sense of. 
gratitude to those who are kind to them. 
Were those thankful creatures capable 
of being made to understand that all 
they enjoy is from God, would they, do 
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you think, be grateful to hitn for his 
gifts? 

A. 
Q. Are you Jess .capable ,of thankful

ness than a cat or dog? 
A. . . . . . . 
Q. And do you know that it is from 

Goel you have ,receiv.ed .all that you have 
and enjoy? 

A. . . . . 
Q. What use do you n1ake of this 

knowledge? 

A. . . . 

SECTlON" VIIL 

On the necessity ef Notice O't Observation. 

Questioner. Has God, in giving- you 
sight, bestowed on you a great blessing ? 

AnS'wer. . . . . 
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Q. Are y0tt very thankful to God for 

being able to see? 

A. 
- Q. _ Do you thi·nk ithat Goo gave you 

sight 111 order tihat yolt might always 

see what was before your <eyes? 

A. . . . . 

Q. But do you really always see all 

that is within read-1 of yoll!l1r sight? 

A. . . . . . . 
. ·Q. .DQ.eg iit never happen, that tho'Hgh 

sitting within sight of the door, you <lo 

110.t perceive whether it is shut or -open? 

A. . . . . . . 

Q. Does it never happen1 that though 

sitting by the fire-side, you ~o not ob

serve whether the hearth be clean o-r 

dirty; or whether the fire·-irons be in 

their proper places? 

A. 
Q. Do you always, without being de-

sired to notice, observ-e w aether things 
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that ought to be laid in a straight line 
are so or not? 

A. . . . 
Q. When you do not perceive these 

things, is it because they are not within 
reach of your sight? 

A. . . . . . . 
Q. Do you at such times make use of 

your eyes, or do you not? 
A. . . . 
Q. If any of your companions were 

to come before you with a fool's cap on 
her head, do you think that y9u ,vould 
not immediately observe her dress? 

A. . . . 
Q. It seems, then, that you do not 

fail to see whatever by its strange ap
pearance attracts your notice? 

A. . . 
Q. But did Go.cl bestow on you the 

blessing of sight, for no other purpose 
but that you might see such things as 
strike your fancy? 
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A. . . . . . • 

Q. Have you the power to see what

ever you ch use to notice? 

A. . . . . . 

Q. Is it by noticing useful things, or 

by noticing foolish things, that you will 

be most likely to improve in knowledge 

and in usefulness? 

.A. 
Q. Have we in _the glorious works of 

creation, in the sun, and moon, and stars, 

and in the earth and all that it produces, 

proofs of the wisdom, and goodness, and 

power of the great Creator ? 

A. . . . . 
Q. Ought we then, or ought we not,_ 

t o take notice of every object- of nature · 

which comes within reach of our obser

vation? 

A. 
Q. When you take notice of the beauty 

of the sky above, or of ought that springs 

in the earth, and at the same time raise 
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your heart in thankfulness to the Cre
ator, are y0u then maiking a good use of 
the blessing of sight? 

A. . . . . . . 
Q. But W€re yol:l to take notice only 

mif such thi·ngs, ,voul:d yo•!i ever learn to 
become usefut to others? 

A. . . . . . . t 
Q. Is it then necessary for you to learn 

to ob:s.erve. thilil.gs 0f a l~.W€·F orcler,-the 
things t.mat ar.e. ctomrno.nly .aro14,md you? 

A. . 

Q. Of two threads, one person sees 
at a glance w,hi-cb is the finest, while 
another, with sight equally good, sees no 
difference between them. Now, tell me 
to ·which of these tw-0 persons the bless
ing of sight is most tru,ly ·aseful? 

A. . . . . 
Q. Of two servants employed in su€h 

household work as necessarily soils the 
hands, one s.ees not that her hands are 
dirty, and even sees not the dirty marks 

3 
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they make on the walls or doors, or what
ever they touch, while the other no sooner 
soils her hands · than she observes the 
circurnsta·nce, and touches nothing until 
they are restored to cleanness. Now, 
tell me the cause of this difference be
tween them; does one see better than 
the otber? 

A. . . ~ . . . 
Q. Of two girls walking in the street, 

one shall see a horse or carriage coming 
up, and, while it is y€t at a distance, 
shall move deliberately out 0f its ·way,_ 
while the other, not seeing its approach, 
walks on till it is, quite cJose to her, and 
theu, in. fright, kno,ws not which way to 
run, and is perhaps run over at nhe peril 
of her life: Is it not then happy for ber 
who bad acqui.red the hab,i,t o,fi taking 
nptice? 

A. . 
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Q. Do you hear my voice ? 
A. . . . . . 
Q. Do you hear the people who are. 

talking in the next street as distinctly as 
you hear me? 

A. . . . . . 
Q. You can then only hear at a cer

tain- distance? 
A. . 
Q. Do you al ways notice what is said 

·when those who speak are within reach 
of your hearing? 

A. . . . . . 
Q. I believe so; you do not always 

not ire. Now tell me, when it so hap-
✓ 

pens that you do not notice what is said, 
is ye ur hearing at such times of any use 
to you? 

1 



97 

A. . . . 

Q. Have you it al ways in your power 
to notice? 

A. 
Q. It is then in your power to hear, or 

not to hear, as you give your n1ind to 
it ? 

A. 

Q. If you on1y hear when you attend 
to what is said, to what sort of discourse 

ought you to attend or listen ? 
A. . . . 
Q. Do those who never willingly lis

ten to any thing· but nonsense, make a 
proper use of the gift of hearing? 

A . 

Q. Do tbose who willingly listen to 

bad words, or bad advice, show that they 
are thankful to God, who gave them ears 
to hear? 

A. 

Q. vVhen you listen to the instructions 

of your parents and teachers, do you then 
E 

,, 
/ 



98 , 

make that use of your hearing which is 
pleasing to God? 

A. . . . . 
Q. And ought you not to endeavour 

to please him, who, in his goodness, has 
endowed you with so 1nany precious 
gifts? 

A. . . . 
Q. Some of the little birds that fly in 

the air, anti sorne of the four-footed ani
n1als that walk the earth, are tnore quick 
sighted than any of us; but can they so 
take notice of what they see as to im
prove in usefulness ? 

A. . 
Q. How are you in this respect supe

rior to them? 

A. 
Q. To take notice of what one sees, in 

order to become useful, is then a proof 
of understanding? 

A. . 
Q. If two branches of berries, one 
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white, the other black, were placed be

fore you, and you were told that the 

w bite berries were poisonous, and the 

black ones wholesome, which would you 
cIJuse to eat? 

A. 
. , 

Q. But if the white berries looked very 
rich and ripe, might you not be tempted 
to taste them, though you were told that 

they would make you sick, and even make 

you die? 

A. 
Q. You have then, as you think, sense 

enough to ch use between good and evil? 

A. 
Q. But if you had not been told which 

of the sorts of berries was wholesome and 

which was poisonous, would you, ef your 
own self, have known w bich to ch use? 

A. 
Q. Young beasts that g ·raze in the 

fields learn from nature to avoid what is 

poisonous ; but you, it seems, do not 
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learn this from nature; you have to learn 
it in another way: In what way, then, 
are you to obtain a knowledge of what 
is good for you ? 

A. . . 
Q. Whether will he who carefully lis

tens to advice and instruction, or he ,vho 
never n1inds or notices what is said to 
him, be tnost apt _to profit by the advice 
or admonition of his friends? 

A. . . . 
Q. Were you ever warned of the dan

ger of going too near the fire? 
A. 
Q~ Have you ever heard of any child 

who, after having been instructed in the 
nature of the clanger, has, nevertheless, 
gone so near the fire as to have its clothes 
set on blaze, by which it l1as been <l read
fully burned ? 

A. . . . . . . 
Q. When a child suffers g reat pain 

from such an accident, wheth er will it 
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be glad or sorry for not having -minded 

or attended to the warning? 

A. . . . 

Q. Children are always told, that it 
is dangerous to go very near the fire ; 

but lio those who do not attend to this 

admonition always suffer? Do they not 

sometimes go very near the -fire, and 

escape unhurt? 

A. . . . . . 

Q. Have those who do not suffer for 

their disobedience any reason to think 

themselves very wise for having disobey
ed ? 

A. . . . 

Q. It 1s not tben a proof of under

standing, but of folly, in children to do 

what they are forbidden to do? 

A. 
Q. Are dogs and cats fond · of being 

near the fire? 

lL 
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Q. A ,vell trained dog will not, how
ever, venture in his master's presence to 
go upon the hearth : How is a dog thus 
trained to keep from that which he likes? 
Is 1t by instructing him in the conse• 
quences? 

A. . . . . 
Q. The poor dog could not understand 

his master's reasons, and therefore he is 
beat and threatened into obedience;
while his master's eye is upon him he 
obeys through fear, but, when no one is 
in the r.oom to see him, will he still keep 
away fron1 the fire if he has a great in~ 
clination to go near it? 

A. . 
Q. The dog, poor creature, is not to 

bla1ne, for he could not und~rstand why 
he was forbid : but is this the case with 
children? 

A. . 
Q. Are children always able to under-
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stand the reasons why they are desired 

to do this, or forbid to do that ? 

A. . . . 

Q. But are not children able to un

derstand, that those who are better in

structed than themselves must know 

n1any things of which they are as yet 

ignorant? 

A. . 
Q. Are not children able to understand, 

that they depend upon instruction ? 

A. 

Q. Whether then is it proper for chil

dren to do what they are forbid to do, 

because of not being able to understand 

w by_ they are forbid ; or is it right and 

proper that they should obey without 

n1urmuring, and attend to the instruc

tion that is to make them wise here

after ? 

A. 

Q. If you make a goo<l use of the un

de rs tanding with which God has endow-
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~d you, wil1 you not then carefully avoid 
what you are desired to avoid as dange
rous? 

.. A.. . . 

SECTION IX. 

On Labour and Design, shewing the ne
cessity qf Mental and Physical Exer
tions. 

Questioner. Of what are the walls of 
this house, ( or the walls of the church), 
built? 

Answer. . . . . . 
Q. Of what are the partitions which 

separate one room 
monly made? 

A. 

from another con1-

Q. Is there any difference between 
stone and brick? 

A. . . . . . . 
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Q. Where do stones come from? How 

are they obtained? 

A. . . . 

Q. Are bricks likewise quarried from 

the rock? 

A. . 

Q. True: Bricks are made of earth 

hardened in the fire; but how is the 

earth dug up? is it by means of an im

plement called a spade? 

A. . . . 

Q. Of what is the spade made? 

A. 
Q. Of what are the instruments made 

by which the stones are hewn from the 

rock, and cut and chiselled by the ma

son? 

A. . . . . . 

Q. Trees are cut down by an axe: Of 

what are such axes made? 

A. 

Q. Are the saws by which the wood 

is cut into boards, and the other tools by 
ES 
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which it is formed to the carpenter's 
purposes, all likewise from iron? 

A. . 
Q. Is iron a metal, or is it an earthy 

or a vegetable substance? 
A. . . . 
Q. Is iron fit for being used, as stone 

is, on being taken out of the earth; or 
must it be prepared for use by the sn1ith-? 

J\. . 

Q. Is it always, for whatever purpose 
it is intended, equally well polished? 

A. . . . 

Q. Of what is the fire-shovel made? 
And the fine needles used in nice needle .. 
work, of what are they made? 

A. . . . 
Q. You perceive then that iron may 

be wrought to an extraordinary degree 
of perfection. Is it by the labour of 
men's hands that it is made to answer so 
many useful purposes? 

A. . . . 
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Q. Have the materials of which our 

houses are built been laid up, as if in 

stores, for us from the foundation of the 

world? 

A. . . 

Q. But can the metals be taken from 

the mine, or the trees be cut do,vn for 

wood, or the stones be quarried from the 

rock, or the bricks be prepared for use, 

with.out 1nuch labour? 

A. . . . 
Q. Was it not in the power of him 

who made the world and all that it con

tains, to have formed the rocks into 

houses and comfortable dwellings? 

A. . . . 

Q. If God had thought it good for 

man to live in idleness, would he thus 

have n1ade him to depend for every com

fort on his own exertions? 

A. 

Q. It seems then that idleness is not 

good for us in the sight of God, and that 



108 

he has in his wisdom ordained that we 
should depend for all our earthly com- .,, 
forts on the exertion of skill and indus
try? 

A. . 
Q. Is skill 1n· any art to be obtained 

at once, · or js it acquired gradually by 
attending to instruction? 

A. . 
Q. Do you see any proofs of contri

vance, or design, jn the building we are 
now in; or do you see only proof of the 
labour of men's hands? 

A. . 
Q. Does contriving require thought? 

Could any thing ' useful be contrived 
without thinking? 

A. 
Q. Thinking is the labour of the n1ind :. 

'\Vhen a man sits down to contrive such 
a house as this, is it his body or his mind 
that 1aboui:s? 

A. . . . . . 
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Q. Has God then intended and ren

dered it necessary for us that we should 

labour with the n1ind as well as with the 

body? 

A. 
Q. Brutes are strong, and many of 

them can be made to work; but can they 

be made to labour with their minds? 

A. 
Q. When you reptat words v.rith your 

lips, without any attention to the mean

ing or sense of what you say, is it a part 

of your bodily frame, or is it your n1ind 

that is then at work? 

A. . 
Q. l\tfonkeys can chatter with their 

Ii ps, and parrots_ can repeat words very 

distinctly; but has not God given you 

ability to do_ 1nore than monkeys and 

parrots? 

A. 

Q. vVhen you repeat what you have 

got by heart, without knowing or attend-
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ing to the meaning, do you at that time 
make any use of the understanding in 
which you are superior to parrots and 
monkeys? 

A. . 

Q. When you endeavour to under
stand, is it your n1ind that then labours? 

A. . . . . 
Q. Can you understand a lesson with

out attention? 

A .. . . . 
Q. But do you not find it necessary 

to pay attention to other things besides 
lessons? 

A. 
Q. When girls are very dirty and slo

venly in their persons, is it because they 
have not hands to make themselves clean 

and neat? 

A. . . . . . ... . 
Q. Can the slovenly make use of thei r 

hands when they please ? 
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A. . . . . . 

Q. Are those who are very dirty often 

found ready enough to use their hands 

in doing mischief? 

A. 
Q . . But do neatnes,g and cleanliness 

require attention? 

A. . . . . . 

Q. Is attention a labour of the mind? 

A. . . . . 

Q. Have you now discovered the .rea

son why some .who have hands do never

theless remain dirty and slovenly in their 

persons? 

A. . 

Q. Of two women equally strong, one 

shall carry a bason full of water from one 

end of the house to the other without 

spilling a drop, ·while the other woman 

cannot carry the san1e bason full of water 

without spilling at every step: vVhat j5 

the reason of this difference? 

A. . 
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Q. Yes: One had been accusto.med to 
pay attention to what she was doing, and 
the other had not. That is to say, one 
had lea-rned to use her mind when she 
used ber hands, ·while the other had only 
learned to use her hands and not her 
mind. Which of these two persons would 
first observe that the water had been 
spilled upon the floor? 

A.' . . 
Q. Can then a house be kept neat 

and orderly without some labour of the 
1nind? 

A. . . . . 
Q. Is it by practice and habit that we 

beco111e able to n1ake good use of our 
hands in various sorts of work? 

A. . . . . . 
Q. How are we to render ourselves 

able to n1ake cons tan L use of our rn inds? 

A. . . 
Q. In learning to perform any sort of 

handy-work, are those who have been · 
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early accustomed to employ their hands, 

or those whose hands have been seldo1n 

or never employed in work, most likely 

to succeed? 

A. . 

Q. In order to be neat-handed, is it 

then necessary to begin to use one's hands 

as soon as possible? 

A. 

Q. But vvill those who can only work 

with their hands, without l.Jeiug able to 

observe, or to know whether they are 

working to any purpose, be as useful to 

' therpselves and others as those who are 

able both to contrive and to execute? 

A. . 

Q. Are those then best off who can 

use their hands and their minds at the 

same-time? 

A. 

Q. Do you think that this can easily 

be done by those who have never been 
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accustomed to pay attention to what 
they were doing? 

A. 
Q. It is then as necessary to begin by 

times to use the mind as to begin by 
times to use the hands. Those who have 
never learned to use their rn inds, will 
never do any sort of work thoroughly 
nor properly. Even in such trifling 
things as washing one's hands and sweep
ing the hearth, those who have never 
been accustomed to observe will be found 
deficient. Learn, therefore, whatever you 
do, to give attention to what you are 
about. 
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PART III. 

Examples ef Questions calculated tv lead 

the il1ind to form just Notions of the 

Religious and Social Duties . 

. SECTION I. 

Treatment ef the Inferior Animal::. 

Questioner. Do you like to feel happy? 

Answer. . 

Q. Who has gtven you the spirit of 

enjoyment? 
A . 

. Q. Yes : When you feel glad and 

happy it is God who gives you gladness. 

He delights to see all creatures happy, 

and if you are good will make you happy 
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forever. If God who makes you happy 
has given you power to make other crea
tures happy or miserable, how ought you 
to use that power? 

A. . . 

Q. Are you happy when in pain? 
A. . . . . . . 
Q. Do you think that .birds and beasts 

feel pain as much as you do? 
A. . . . 

Q. Can they be happy while in pain? 
A. . . . . 
Q. God has made happiness for every 

creature that lives. The very flies, who 
buzz about and sport in the sun-beam, 
enjoy themselves as you do in the hours 
of play: But if you torture them by tear
ing off their wings, will they then be 
happy? 

A. 

Q. Has God given them the power of 
· enjoy1nent, in order to give you an op
portunity of 1naking the1n n1iserable? 
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A. . . . . . . 
Q. Do not the birds in the air see1n 

very happy creatures ? How joyfully 

do they sing among the branches of the 

green trees! With what pleasure do 

they skim through the air, as they carry 

home the food they have gathered for 

their tender young! As lhey approach 

the nest, and hear the chirps of the 

little brood, their hearts beat ·with joy, 

and their little wings flutter' with delight. 

But it: instead of hearing the voices of 
their little ones, they should, on 1:eturn

ing to the nest, hear the loud clamours 
of wicked children, and behold their nest 

torn down, and their darling young ex

piring in the grasp of some mischievous 

boy, would they be any longer happy? 
A. 

Q. vVho gave to little boys and girls 

the power of making those innocent crea
tures miserable? 

A. . . 
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Q. But will God approve of their mak

ing ~uch a u t" of the power he permits 

them to ba ve over the weaker than them

selves? 

A. .. . . . . . 

Q. Are dogs and cats God's creatures? 

A. 
Q. Do they feel pleasure and pain? 

A. 

Q. Are they like you glad to eat when 

they are hungry, and to drink when they 

are thirsty; and are they grateful to those 

wbo treat them kindly? 

A. . . . . 

Q. But have not those who keep 

dogs po,:ver to starve, and kick, and bt::at 

them? 

A. . 

- Q. Does God, who is everywhere pre

sent, observe such conduct with pleasure 

or with displeasure? 

A. . . . 
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Q. Would the man who starves hi 
dog like to be starved himself? 

A. . . . . . . 
Q. From whose bountiful goodness is 

jt that he himself has bread to eat? 
A. 
Q And is it a proper return that he 

makes to the goodness of God, ,-vhen he 
starves or ill uses the creature over w horn 
God has given him power? 

A. . . 
Q. Are not cats likewise God's crea

tures? 

A. 

Q. And are they not very useful to 
... 

manr 

A. . . . 
' Q. Are the shape and motions of a 

cat ugly and disagreeable? 
A. . . . . 

Q. Is not the soft fur with which the 
cat is clothed very beautiful, stained, as 
it often is, with various dyes? 
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A. 
Q. What sort of sound does a cat 

make when it is happy? 
A. 

Q. And is the purring of a cat disa
greeable? 

A. 

Q. Does a good mind like, or dislike 
the sight of happiness? 

A. 

Q. Is it good, or is it ·wicked, to take 
pleasure in the misery of any living crea
ture? 

A. 
Q. Can they then be good boys who 

take pleasure in chasing, and hurting·, 
and killing cats ? 

A. 
Q. Has not every creature the power 

of giving- pain to those who are weaker 
than itself? 

A. . 
Q. A dog can kill a cat; a cat can 

3 
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kill Tats and mice. The larger beasts of 
prey, such as lions and tigers, kill and 
devour all weaker anin1als that come 
within their reach ; for God has been 
pleased to make this their nature : But 
has God given to these animals instinct, 
or has he given the1n understanding for 
the guide of their actions ? 

A. . . . . 
Q. When a cat sees a little mouse, is 

it capable of thinking of the goodness 
of the Creator, in conferring, even on 
such little animals, the power of enjoy
ment? 

A. 
Q. When the cat pounces on its little 

prey, is it capable of reflecting on the 
pain it gives? 

A. . . . . 
Q. -But are boys, like cats and tigers, 

guided by instinct, or has God endowed 
them with understanding? 

.... 1.. . . . . 
F 
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Q. Are they capable of perceiving the 

goodness of God, in having given to all 

living creatures the power of enjoyment? 

A. . . . 

Q. Are they capable of forming a no

tion of the sufferings occasioned by the 

pain of blows and wounds; also of the 

, sufferings of te.rror ? 

A. . .. . 

Q. ,vhen they then, without any pr;

vocation, torture and destroy cats, or 

other animals, by what spirit are they 

impelled? Is it by the spirit of cruelty? 

A. . . . . . 

Q. It is certainly cruel to take plea

sure in inflicting pain. But it is from 

being vain of the power they have to 

frighten and molest such creatures, that 

boys are often led thoughtlessly to acts 

of cruelty : Now; h~s any one reason to 

be vain of the power he derives from hi s 

size or strength ? 

A. . . 



123 

Q. On whom does every human being 
depend for the preservation of activity, 
and strength, and every personal advan
tage? 

A. 
Q. Is it in gratitude to God, that those 

who are strong and active employ the 
power he has given them, in maiming, 
or hurting the creatures to whom he has 
given life and happiness? 

A. . o • • 

Q. But has not God given 11s power 
over the lives of the inferior animals ? 

A. 
Q. Does this give us any right to tor

ture them ? Ought we not rather, in 
thankfulness to God, to be at great pains, 
when it is necessary to take life, to make 
the death of the animal as easy as possi
ble? 

J\. . . . 
Q. God has given his permission that 
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animals may be killed for the use of 1nan; 
but then their lives 1nust be taken from 
them ,vithout putting them to unneces
sary torture. The htJtcher, whose trade 
it is to kill sheep and oxen, is not crueJ, 
unless he takes pleasure in making then1 
suffer pain : Now, tell me ,vhat it is to 
be cruel? 

A. . . . . . . 
Q. Is it likely that any one would, at 

the very moment he was thinking of 
God's goodness to himself, be cruel to 
other creatures? 

A. . 
Q. In order then to avoid all cruelty, 

we 1nust often think of the goodness of 
God to us, and to all other creatures : 
we nnist remember, that his mercies are 
over ,all his works, and that, as he has 
n1ade every living creature to be happy 
w·hile it lives, though he has given us 
power over the lives of the inferior ani-
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mals, h~ has given us no right to make 
then1 miserable. 

SECTION VII. 

Social Affections. 

Questioner. Has God Almighty ~hewn 
great goodness and mercy towards you, 
in blessing you with the friends by whotn -
you have been cherished and protected? 

Answer. . . . 
Q. Have not your friends been made 

the instruments of good to you? 
A. . . . . . . 
Q. Would you think it a great happi

ness if God should permit you to become 
the instrun1en t of good to others? 

A. . . . . 
Q. To whom would you, in that case., 
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think yourself bound to do good? Would 
it not be to the friends ,vith whom God 
has blessed you ? 

A. . . . . . 
Q. Are you sure that you would thank

fully receive from God the power of <lo
in g good to the1n ? 

A. . . . 

Q. Do you think that any one does 
good to you who takes pains to contri
bute to your happiness? 

A. . . . . . 
Q. Can a child, by constant obedience, 

and affectionate attention to those by 
whom it is cherished and protected, con
tribute to their happiness? 

A. . . . 

Q. And has God not put it in your 
power to be obedient, and to be atten
tive, and affectionate? 

A. . . . . . 
Q. You perceive then that God Al

mighty has already enabled you to be 
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the instrument of good to those who 

have done good to you : Dp you ever 

rejoice to think of the power that has 

thus been given you? 

A. . . . . 

Q. But power has also been given you 

to become the instrument of evil to those 

who have done you good: Do you feel 

any wish to exercise t~at power? 

A_... • • 
Q. You do not then desire to make 

your friends unhappy? 

A. . .J • • • 

·Q. Are people made unhappy by vex.: 
ation? 

A. . . . . 

Q. Are people made unhappy by dis
appointment? 

A. 
Q.' Are people ma,de unhappy ;i by see

ing their trouble and labour thrown 
away? 

A. . . . . . 
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Q. -Do not children, by perverseness, 
and obstinacy, and ill temper, cause vex
ation to those who have the care of 
them? 

A. . . . . . . 
Q. As often then as you are perverse, 

or obstinate, or ill-humoured, you make 
use of the power )Vith w hi.ch you are en
trusted ; but do you not at such times 
make use of it to do evil ? 

A. . 
Q. Do not children, by not tnaking 

use of their opportunities of improve
ment, occasion the unhappiness of disap
pointment to their friends? 

A.. . . . . . 
Q. As often then as you are idle or 

inattentive, do you not make use of your 
power to 1nake your friends unhappy? 

A. . . . . . . 
Q. Do you consider those who labour 

for your improvement as your friends ? 
A. . . . . . 
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Q. When you do not apply to learn 

what they are at pains to teach, do you 

not make them feel that their pains have 

been thrown away? 

A. . . 
Q. In all such instances, if such ever 

occur, do you not make yourself the in
strument of evil to those whom God has 

made the instruments of good to you? 

A. . . . . . . 

Q. As God is ever present with us, 

must he not know in what manner we 

use the power he has given us? 

1~. 

Q. Do the good approve of what is 
good, or do they approve· of what is 

· 1 ;> ey1 . 

A. . . . . . . 
Q. God 1s infinitely good. If he, . 

therefore, has blessed us with friends and 

protectors, and put it in our power to 

take from their happiness, or to add to 

it, by our conduct, do you think he will 
F3 
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approve of our making an ill use of that 
power? 

A. . 

Q. It is then , the will ' of God that 
children should be always dutiful and , 
affectionate to those whom he has made 
the instruments of good to them? 

A .. 

Q. But ha've you no connexion in this 
l ife ·with any besides your parents and 
jnstructors? Have you neither brothers, 
nor sisters, nor companions, nor school
fellows? 

A. . 
Q. Has God given you the power to 

increase or diminish their happiness? 
A. . . . 
Q. Have they not the power to in

crease or diminish yours? 
A. . . . . 
Q. If any of them are quarrelsome and 

contentious, do they at such times make 
you happy? ~ 
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A. . I • • • • • 

Q. Do those who quarrel and contend 

with you, make a good, or an ill use, of 

the power they possess? 

A. . . . 

Q. In doing so they do very ill. But 

will their doing ill appear in the sight of 

God a sufficient excuse for you, if you 

keep up the quarrel? 

A. . . . . . . 

Q. Do you think that any one feels 

happy ·when ill .. humoured? 

A. . . . tt 

Q. Those who are cross with you are 

not then happy in being cross: But do 

you think that by being cross to them 

in return, you will restore to them the 

feeling of happiness? 

A. . . . . . 

Q. If it is your duty to use your power 

to increase the happiness of those around 

you, ought you not to endeavour to re-
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store thein to the enjoyment of good 
temper and good will? 

A. . . . . . 
Q. Is it likely, that by answering in 

anger you will restore them to temper? 
A. . . . 
Q. If you kept in 111ind that God is 

ever present, ,vould you then answer 
cross or peevish words with words equal
ly cross and peevish? 

A. . . 
Q. But is God the less present with 

you for your being forgetful of his pre
_sence? 

A. . . . . 
Q. Do you not often do wrong? 
A. . . . . . . 
Q. Do you not often do what you 

ought not to do, and often leave undone 
what you ought to have done? 

A. . . . . 
Q. You have then, in the short course 

of your life, often offended God: But 
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has God therefore withdrawn his mercies 

from you? 

A. . . . . . . 
Q. Do you not feel and enjoy the con

tinuance of his goodness? 

A. . . . . 

Q. It seems then, that notwithstand

ing your undeservings, God is still good 

and gracious to you : How does this 

teach you to act with regard to your 

fellow-creatures? Does it teach you to 

resent every little injury they may do to 

you? 

A. . . . . • . 

Q. If God is ever ready to grant for

giveness to us, do you think he will ap

prove of our expressing great displea

sure against such of our companions as 

offend us? 

A .. , . . . . 
Q. vVhen any one behaves ill to us, 

,vill God approve of our behaving ill to 

the1n in return? 
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A. . . . . ✓ • 

Q. When we behave well to them 
who have behaved ill to us, do we then 
act agreeably to the will of God? 

A . . 
Q. Has God put it in our power to 

behave well or ill as we please? 
A. . . . . . . 
Q. When do we make the proper use 

of this power? 
A. . . . 

Q. Ought ,ve not constantly to en
deavour to behave to others in the man
ner which we believe will be approved 
by the God of n1ercy? 

A. . . . 
Q. Do you think that God, who sees 

our hearts, will approve of our doing to 
others what we do not like that others 
should do to us? 

A. 
Q. Do you like to be treated rudely 

and unkindly by your companions ? 
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A. . . . . 

Q. If ever then you are rude or un

kind to them, do you not then do what 

you do not like them to do to you? 

A. . . . . 

Q. Do you like any one to be nig

gardly, and selfish, and ungenerous 1n 

their dealings with you? 

A. . . . . 

Q. If ever you are selfish or ungene

rous in dealing with others, do you in 

such instances do as you would be done 

by? 

A. . . . 

Q. Do you like any one to judge 

harshly of your conduct, and to think 

worse of you tl~an you deserve? 

A. - . . . . 

Q. When you judge harshly of others 

is it not very possible that you tnay think 

worse of them than they deserve? 

A. . . . . . & 
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Q. Do you in this instance do as you 
like others should do to you? 

A. . . . . 
Q. Do you like to have your faults 

~poken of, and dwelt upon by your com
panions in their conversation? 

A. . . . . . . 
Q. As often then a~ you speak of the 

1 

faults of your companions, ought not 
your conscience to accuse you of then 
doing what you would by no means 
cbuse other.s to do to you? 

A. . . . . 
Q. Is it possible that God, who knows 

all things, does not know when we do to 
others what we do not like that any 
should do to us? 

A. 

Q. Is it possible that our conduct 
in such instances can be approved by 
God? 

A. . . . . . 
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Q. Do you like to be treated with 

gentleness and good-nature? 

A. . . . . . . 

Q. When you are good-natured and 

gentle you then do as you would be done 

by, do you not? 

A. . . . . . . 

Q. When you stand in need of help 

do you like to be readily assisted? 

A. . . . 

Q. When you readily and cheerfully 

lend your assistance to others, what do 

you then do? 

A. . . . . 
-
Q. When you happen to -disoblige or 

offend any one, do you like to be fully 

and generously forgiven? 

A. . . . . 

Q. How then ought you to act when 

any one happens to offen<l or disoblige 

you? 

A. . . . . 

Q. Do you like to experience kind-
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ness an<l good-will from all with whom 
you associate? 

A. . . 
Q. How then ought your heart to be 

disposed towards others? 
A. . . . . 
Q. Will not God, who sees the heart, 

approve of those who endeavour to cul
tivate in themselves the spirit of kind
ness and good-will? 

A. . . . o 

SECTION III. 

Sqcial Affections continued. 

Questioner. Have your brothers, and 
sisters, and companions, and school-fel
lows, derived their being from Almighty 
God? 

Anstver. 
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Q. Have they all from their birth been 

objects of his goodness and mercy? 

A. . . . . 

Q. Does God continue to bless them 

by his heavenly kindness and protection? 

A. . . 

Q. Does the love of God extend to 

all his creatures? 

A. . . . . . . 
~- Your companions then are ~bjects 

of God's love? 

A. . 

Q. Are you and they equaJly the chil

dren of one heavenly Father? 

A. . . . 

Q. Is God equally good and n1erciful 

to all the children of his love? 

A. . . . . . 

Q. Are not then all bound alike in 

gratitude to him who is the bountiful 

Giver of all good? / 

A. . . . . . 

Q. Can we better shew our gratitude 
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to God than by studying to obey his 
will? 

A. . . . .. . 
Q. Now, call to mind the goodness of 

God, and then tell me whether it can in 
your opinion be his will that we should 
hate or despise any who are the objects 
of his love and mercy? 

A. . . . 
Q. If we hate any . of our fellow-crea

tures, what conduct do we then pursue? 
Do we then pay respect to the will of 
God, and shew gratitude for his good-.. ness r 

A. 
Q. If we despise and look down with 

contempt on any being who shares in 
the mercies, and is under the protection I 

of God, can we expect to be approved 
by him ,v-ho knows what passes in our 
hearts? 

A. . . . . . ... . 
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Q. Do you think that you have any 

faults? 

A. . . 
Q. When you commit a fault, do you 

not hope, and wish, and pray to be for

given by God for the fault which you 

have committed? 

A. . 
Q. Would you not think it good and 

kind of a companion earnestly to desire 

that God would forgive you? 

A. . . . 
/ 

Q. Does this teach you how· you, on 

your part, ought to act with regard to a 

companion who is faulty? 

A. . . . . . 

Q. When you do well, and are con

scious of acting properly, do you like 

that your companions should give you 

credit for all the good you do? 

A. . . . 

Q. Ought you not then to observe 

and acknowledge what is right and good 
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-in the conduct of any of your compa
nions? 

A. . 
Q. vVhen you obtain commendation 

or reward from you1; superiors, do you 
feel most obliged to the companions 
who rejoice with you, or to those who 
seem to begrudge your happiness? 

.. i-\. . . • ' . 
Q. What dispositions then ought you 

to have towards such of your companions 
as are preferred to honour? Ought you 
to rejoice in their success, or to begrudge 
it then1? 

A. . . . . . 
Q. Would you like to live in t11e world 

alone? 

A. - . 

Q. You tben think it a great blessing 
to 1i ve in a world so fu 11 of people that 
you c,an never be out of the reach of 
society? 

i\. 
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Q. But would not this blessing be in

creased, by the certainty that all you 

111eet will be well-dispose_d towards you ? 
A. 
Q. Even w bile yet a cbi1cl, would you 

not feel it a happiness to be certain that 

all your companions regarded you with 

kindness and afft:ction ? 

A. 
Q. Can you be certain of this? 

A. . . . 
Q. But do not you know to a certainty 

what sort of disposition you cherish to

wards them? 

A. . . . . . 

Q. Do you feel kind and affectionate 

to those who always treat you with af

fection and kindness? 

A. 

Q. Are your companions in thi~ re-
, 

spect, think you, different fron1 you? 

A. . . . 

Q. In order to know how Lhey feel in 
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general towards you, what then have you 
to do but to ask your own heart how you 
feel disposed generally to thein? 

A. . . . . . . 
Q. Ought brothers and sisters to love 

each other, and to live together in con
stant harmony ? 

A. . . . . . . 

Q. Do good parents approve of this 
affectionate conduct in their children to
·wards each other? 

A. . . . . . 
Q. Who is the Father of us all ? 
A. . . . . 
Q. ·you, and your companions and 

school-fellows, are then rnem bers of the 
family of God; and, as such, are you not 
bound to love each other, and to live in 
constant harmony? 

A. 
3 
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SECTION IV. 

Use and Abuse of the Gifts ef God. 

Questioner. Can you tell me the nu m
ber of your s·enses ? 

Answer. . 
Q. Have you all those senses in per

fection? 

A. . . . . 
Q. Do you acknowledge the goodness 

of God in having conferred on you such 
precious benefits? 

A. . . .. . 
Q. Is the vvisdon1, and power, an~ 

goodness of the Creator, manifested in 
the formation of your body? 

A. . . . 
Q. Are your hands formed to be use

fu l ? 
G 
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A. . . . . 

Q. But is it noL by their hands that 

the wicked accomplish their wicked 

deeds? 

A. 
Q. We have jt then in our power to 

employ our hands ill or well: But does 

not the Almighty see and observe our 

actions? 

A. . . . 
Q. Do you think it possible that God 

can approve of our making a bad use of 

any of his gifts) 

A. . . . 
Q. Can we do any thing bad without 

an abuse of the power which God bas 

given us? 

A. . . . 
Q. Are health and strength the gifts 

of God? 

A. . . 
Q. Have we it in our power to destroy 
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our health by carelessness, or by doing 
foolish things to please our fancy? 

A. . . . 
Q. If we thus destroy our health, do 

,ve not in this instance abuse the gift of 
God? 

A. 
Q. May strength be usefully employ-

eel? 
A. . . . . 
Q .. But does not great bodily strength 

put it in one's power to hui·t, and harm, 
the weak and defenceless ? 

A. . 
Q. Has any one reason tG boast of 

possessing strength? 
A. 
Q. Is it a proper use, or is it an abuse 

of the gift of strength, to employ it in 
vain and foolish feats, for the silly pur
pose of exciting wonder? 

A. . . . . 
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Q. Do you consider sight as a very 
precious blessing ? 

A. . . . 

Q. Have you any pow·er to improve 

tbe gift of sight to useful purposes? 

A. . 

Q. May yon not, by acquiring the ha

bit of noticing and observing, render the 

gift of sight always useful? 

A. . . . . 
Q. But may you not, by only noticing 

such things as strike ,your fancy, or ex

cite your admiration, become habitually 

unobserving of other things? 

A. . . . . 
Q. Do you use the gift of .gjght to 

good purpose, ,vhen you do not observe 

the things which it is your duty to ob

serve? 

A. 
Q. Can su-ch an abuse of the gift of 

sight be pleasing to your Creator? 

A. . . . 
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Q. Is not hearing the gift of God ? 
A. . . . . 
Q. Do ·we hear to any purpose that 

to ,vhich we do not listen with atten

tion? 

A. 
Q. Is it then in your power to abuse 

the gift of hearing, by listening ·with at

tention only to what is wicked or unpro

fitable? 

A. . ~ . .. 
Q. Have you it not also in your power 

to improve the gift of hearing to good 

purpose, b~ listening with attention to 

what is profitable and instructive? 

A. . . . 

Q. Whether do those who lend a will
ing ear to good advice, or those who lend 

a willing ear to nonsense, give best proof 

of their being mindful that hearing is the 
gift of God? 

A. . . . . . . 
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Q. Has God bestowed on brute an1-
n1als the power of speech ? 

A. . . . 
Q. Ought not then the gift of speech, 

which God has bestowed on us, to be 
considered as a distinguished blessing? 

A. . . . 
Q. Did Goel bestow on us the gift of 

speech that we might be enabled to com
municate our thoughts to each other? 

A. . . . . . . 
Q. Did God, by endowing us with 

speech, enable us to be useful to others, 
by giving them true and satisfactory in
formation concerning what we know? 

A. 
Q. But have we not, by possessing 

speech, the power of deceiving others, 
by telling them we think what we do· 
not think? 

r\. . . . . . 
Q. vVhen any one asks us concerning 

what we have done, or said, or seen, or 



151 

heard, or known, have we it not in our 

\__ power to conceal the truth, and to an

swer falsely? 

A. . . . 

Q. Does God know all our thoughts 

and observe all our actions ? 

A. . . 
Q. Do you think that God, in whon1 

is the perfection of all truth and holiness, 

,vill approve of our making use, in any 

instance, of the gift of speech to deceive 

others? 
A. 
Q. Is it very grievous to be severely 

reprimanded or punished by those who • 

are over us? 

A. . 
Q. But is it not infinitely more griev

ous and terrible to be exposed to the 

wrath of God? 

A. . . . . . . 

Q. Is it not then great folly to incur 
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t he anger of God, in order to escape the 
anger of man ? 

A. . . . 
Q. Are those who tell lies in excuse 

for their faults guilty of this folly? 
A. . . . . . . 
Q. Would it be absurd and ridiculous 

jn you to tell 1ne that your little arm is 
two yards long, while, by a glance of my 
eye, I must perceive its length? 

A. . . . . . . 
Q. And does not God see the thoughts 

of your heart as plainly as I see the length 
of your arm ? 

A. . . . . . . 
Q. Is ·it not then an insult on the ma

jesty of God to speak with an intention 
to deceive? 

A. . . . 
Q. Do you truly think that yon are 

bound in duty to shew gratitude to God 
for his goodness ? 

A . . . . . . 
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Q. Has he put it in our power to 111 a

nifest our dispositions by the use we n1ake 

of his gifts? 

A. . . . . 

Q. Have we it in our power to use our 

speech in praising God for his n1ercies? 

A. . . . • . 

Q. Is it not in our power by speech to 

entreat the continuance of his goodness, 

to implore his pardon for our sins, and to 

reco1nmen<l ourselves and our friends to 

his divine protection? 

A. . . . . . . 

Q. But is it not in the power of wick

ed men to employ speech in uttering blas

phemies against God, and in expressing 

contempt for his commandments? 

A. . . 

Q. Do not bad men often use the gift 

of speech to take the name of God in 

vain? 

A. . . . . . . 
Q.- I s it not in our power, by speech, 

G3 , . 
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to express gratitude to our benefactors, 
and thankfulness to our instructors? 

A. 

Q. Have we it not also in our power 
to speak impertinently and uncivilly to 
those to whom we owe duty and respect? 

A. 

Q. l\.tiay we not, by speaking words of 
kindness, an<l by expressions full of gen
t1ene_ss and good-will, contribute to the 
preservation of peace and harmony among 
those- with whon1 we live? 

A. 
Q. Have we it not also in our power, 

by speech, to annoy, and vex, and tor
ment those we live with? 

A. 

Q. Can we by our tongues spread evil 
reports of our neighbours, to the injury 
of their characters? 

A. 
Q. Can ,ve, by speaking ill of one 
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neighbour to another, spread discord, 

and destroy peace? 

A. . . . . . 

Q. There is yet another view of the 

uses of the gift of speech, which it is 

very proper for you to consider. Let me 

ask, then, whether we have it not in our 

power, by giving utterance to lively and 
\ 

cheerful thoughts, to increase the inno-

cent pleasures of life? 

A. . . . 

Q. When we feei animated by the 

spirit of joy, !Day w-e not by speech ani

mate the spirits of others to equal cheer

fulness? 

A. . 

Q. Do we feel happy in the enjoyment 

of good spirits ? 

A. . . . 

Q. To whon1 are we indebted for the 

happiness we enjoy, in being thus formed 

capable of delight? 

A. 
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Q. Can we better shew our gratitude 
for this blessing than in endeavouring to 
promote the happiness and enjoyment of 
others? 

A. . . . . . . . 
Q. But can there be any happiness in

dependent of the favour of God? 
A. . . . . 
Q. ,vhen ,ve in our mirth annoy and 

disturb others, do we then make use of 
I 

the blessing of good spirits in the way 
of which God approves? 

A. . . , . . . 
- Q. Is it then necessary, in order to 
be truly happy, that our mirth should 
al ways be in its nature innocent and free 
of offence? 

A. . . 
Q. Are you now sensible that God 

has committed to you the power of 1nak
ing a good and proper use .of the gifts he 
has so mercifully bestowed upon you? 

1\. . . . . . • 
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Q. Are you likewise sensible that he 

has given you power to make a bad use 

of then1? 

A. . . . . 
Q. Do you believe that God will call 

you to account for the use you make of 

them, whether good or bad? 

A. . . . . . . 

Q. Do you think that any one, while 

bearing in mind that God knows their 

thoughts and beholds their actions, would 

at that very n1oment do or say what they 

knew to be wrong in his sight? , 

A. . . . . . . 
Q. What is then the best preservative 

against doing wrong? 

A. . . . . . . 

Q. Whether will he who is thankful 

to God for all his gifts, or he who is not 

thankful, be most apt to make a proper 

use of those gifts? 

A. . . . . . . 

Q. Whether will the person who never 



thinks of G0tt's goodness, or him ,vho 
thinks of it often, and almost continually, 
be most inclined to thankfulness.? 

A. • • • • > 

Q. vVhat then ought you to do in 
order to incline your heart to thankful-.. 
ness r 

A. • 0 • • 

SECTION V. 

Of the Use and Abuse of the Capacity fo r 
recefr;ing Instruction. 

Questioner. Are you learning to rea<l ? 
Answer. . . . . 
Q. What is the good of learning to 

read? 

A. . . . 
Q. vVhat is the use of books, ? 

. . . . 
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Q. l'..,. ou must think farther upon this 

subject: You hear what is said to you 

by those who instruct you and give you 

good advice? 

A. 
Q. But do you always remember every 

word you hear? 

A. 
Q. Should you not wish to reme1nber 

j t? 

A. . . . . . . 

Q. If every word of that which you 

wish to remember had been printed in a 

book, wou Id they have been preserved 

in the book better than in your n1cmory? 

A. . . . 

Q. ~1ay there not be a great many 

copies of the same book? 

A. 
Q. Is it possible that a great nu~1ber 

of people, in different parts of the world, 

may at this present moment be reading 

those numerous copies of the san1e book ? 
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A. . . . . 
Q. Could those people hear, from dif

ferent parts of the world, the sa1ne voice? 

Do they now hear me speak? 
A. . . . . . . 
Q. Do books then extend to many 

those instructions which the voice could 

·only convey to few? 

A. . . . . . . 
Q. Can those who have learned to read, 

read the instructions that are printed in 
a book over and over again ? 

A. ,,, . . . . . . 
Q. If those who cannot read happen 

to forget what has been told them,_ so as

not to be able to think of it, is not what 

has been told them the same as lost? 

A. . . . . . . 
Q. When those who can read happen 

t o forget what they have read, have they 

a certain means of recalling it to thei r 

mind? 

A. • • • . . .. 
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Q. Do not all of us, and especially 

young people, stand in need of instruc

tion? 

A. 
Q. But are people always beside those 

who are capable of instructing them? 

A. . . . . . . 

Q. When those who cannot read are 

alone, or have none near them that are 

capable of giving thetn instruction and 

advice, 111ust they not be at a great loss? 

.A. . . . . . . 

Q. Can those ·who have learned to 

read, and have good books to read, be 

ever thus destitute of advice and instruc

tion? 

A. 
Q. Is it not then a great happiness to 

be able to read? 

A. . . . . . . 
Q. But were you to read the words of 

an unknown tongue, would you be the 

better or the wiser for reading them ? 

... 



A. . . . . . . 
Q. Is reading then of any farther use, 

than as ·you understand what you read? 
A. 
Q. It is then a slill greater happiness 

to be able to understand than to be able 
to read? Who gave you a mind capable 
of understanding? 

A. . . . . 
Q. For what purpose di<l God bestow 

on you the gift of understanding? 
A. . . . 
Q. When you learn any thing of which 

( you were ignorant, are you then sensible 
of the blessing you enjoy 1n being able 
to understand? 

A. 
Q. And ought you not to be grateful 

to Goel for that great blessing? 
A. . . . . 
Q: You acknowledge that your reason 

is the gift of God ? 
A. . . , . . o 
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Q. Did God, in endowing you with 

understanding, intend . that it should be 

useful to you? 

A. 
Q. When you speak or act without 

thinking, is your understanding at such 

times useful? 

A. 
Q. You have then power to use your 

understanding, and you have power not 

to use it? 

A. 
Q. If God designed that. your under

standing should be usefully employed, 

can he approve of your letting it remain 

useless? 

A. . . 

Q. Is it in your power to make such 

bad u-se of your understanding, as on]y 

to employ it in learning what is wicked 

and pernicious? 

A. . . . . . 

Q. Bnt would not this be a most glar-
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ing abuse of r_eason, ,vhich is one of the 
prime gifts of God? 

A. . . . . . . 
Q. Do you imagine that you could 

escape punishment, were you thus to 
abuse the blessing of reason? 

A. . . . . 
Q. Has God endowed you with such 

capacity as enab1es you to learn to reacl. 
and write? 

A. 
Q. Has God given y9u such power to 

learn; that you 1nay every day of your 
life learn something which you did not 
know the day before? 

A. . . . . . . 
Q. Is it in your power every day to 

learn son1ething that is good and useful; 
and is it likewise in your power every 
day to learn something that is bad or 
useless? 

A. . . . . . . 
Q. Whether is it when you learn 
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what is good, or when you learn w·hat 

is bad, that you best employ the power 

to learn which God has given you? 

A. . . . .. . . . 

Q. When you learn to read you learn 

what is good: But when you are able 

to read, will you not then have it in your 

po\ver to read what books you please? 

A. 

Q. vVhat use ought you then to make 

of the power yoll: have thus acquired? 

A. . . . 

Q. Wise men have vrritten n1any good 

books, full of useful know ledge, and these 

you may always read with advantage: 

But bad books and silly books have like

wise been written. Now tell me, wheq 

ther it is for the purpose of reading such 

bad and foolish books that you have been 

enabled to read? 

A. . . 

Q. Were yoll to read such books, 

, 
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would you, in reading them, n1ake a bad 

or a good use of the power of reading? 

A. 

Q. If you believe that God will pu

nish those who abuse the gift of speech, 

do you think that he will pennit those 

who abuse the higher gift of reason to 

go unpunished? 

A. 
Q. By 111aking use of your understand

ing you have been able to form a proper 

answer to my last question: But how did 

you arrive at the notions you possess of 

the nature of God? ,v as it from your 

own mind, or was it from instruction? 

A. 
Q. Can any one, without instruction, 

arrive at the knowledge of ,vhat -'has 

happened in ti mes past? 

A .. 
Q. Could a chilcl, n1erely by the use 

of his understanding, and without being 

informed or instructed, obtain a just no-
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tion of the laws of the kingdom in which 

he lives? 

A. 

Q. Could a child who never heard of 

a king, form any just notion of the king's 

power and government? 

A. 

Q. How then, without instruction, 

could we forn1 any just notion of the 

nature of Gou, or of our own nature? 

A. 

Q. The wisest of men could not, fron1 

his o,vn understanding, form juster no

tions of Almighty God, than an infant 

forms of the king, and bis laws and go

vernment. 1 low then does it come to 

pass that so much know ledge of the na
ture of God has been obtained? 

A. 
Q. True: It is, as you say, from in

struct.ion. Have you been so \yell in

structed as to know that Goel has given 
you all that you enjoy? 

3 
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A. . . . . . . 
Q. Do you believe that it is through 

the mercy of your heavenly Father that 

you have hitherto been provided with 

food and raiment, and all the necessaries 

of life? 

A. . . . . 
Q. Do you believe that it is God who 

has raised up for you the friends by 
whom you have been tenderly cherished 

and profected? 

A. . • 
. Q. Do you believe that it is God \;yho 

has put it in the hearts of your instruc

tors to take an interest in your improve

ment? 
A .. 

Q. And do you believe that God, who 

has been so goocl and gracious to you, 
\ 

is ever present w·i th you? 
A. . 

Q. If God were to sen<l a messenger 

from heaven to tell you what you must 
1 
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do to please him, would you not earnest
ly 1 is ten to his voice? , 

A. . . . . 
Q. If this heavenly messenger ,vere 

to inforrn you of things concerning which 
no human being could give you infor
n1ation, would you not attend to him 
,vith thankfulness? 

A. 
Q. If he were to instruct you in the 

weakness of your own sinful nature, 
would you not be glad to learn of hin1 
how you might obtain strength? 

A. . . . . . 
. Q. Suppose farther, that this divine 
instructor were to shew you the path 
that leads to everlasting life,- and to bring 
you the certain assurance, that by keep
ing in it yon ,vould be made happy for 
ever and evet, would it not make your 
heart bound with joy and gratitude? 

A. . . . . . . 
Q. Now think a little while, and then 

H 
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tell me, whether God has not done this 

for you and for us all? 

... A. . . . . . . 

Q. If God had not vouchsafed to re

veal these things to us by his holy Word, 

. we should all have been ignorant of then1 

as the day we were born. These divine 

instructions have b~en recorded for our 

use: In what book have they been re

corded or written? 

A. . 

Q. Do you now perceive the great 

advantage of being able to read? 

A. . . . . 

Q. Can \Ve make a better use of our 

understandings than in applying with 

diligence to study the truths wb1ch God 

has been graciously pleased to reveal? 

A... • o • • 

Q. Does it not increase your gratitude 

for having been taught to read, to think 

that you have thereby the power of read- · 
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ing again and again, from day to day, 
the instructions of divine wisdom? 

A. 
Q. Do you consider it a great bless

ing to have it thus in your power to be
come acquainted with the will of God? 

A. . . . . . . 

Q. But though you gain a knowledge 
of all that God has revealed and com
n1anded, will that knowledge be of any 
use to you 4n]ess you believe in his pro-
1nises and obey his commands? 

A. . . . o 

Q. If, after knowing the will of God, 
you do what he has forbidden, or leave 
undone what he has commanded you to 
do, ,vjll you not be guilty of an abuse of 

kno~ledge? 
A. . . . 

Q. Is it then necessary, in order to 
profit by divine instruction, that you 
cherish in your heart a disposition to 
obey the will of God in all things? 



A. 

Q. If you find it to be the will of God 

that you should not only abstain from 

injuring others by word or deed, but 

that you should be humble and meek, 

kind and gentle, full of tenderness, and 

ever ready to do good; will you not be 

bound to keep your heart and mind thus 

disposed? 

A. 
Q. If you find that hatred, and malice, 

and pride, and vanity, and hypocrisy, 

and falsehood } and selfishness, are all 

directly contrary to the will of God, to 

what ought the knowledge of his will, 

with regard to those bad dispositions, to 

lead? 

A. 
Q. But you will probably never be 

competent to understand of yourself all 

that is written 111 the Bible for your in

struction : Will you not tben be thank

fu l to have the parts which you cannot 
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understand explained to you by those 

who are wiser than yourself? 

A. . . . . 

Q. Are not the learned and pious n1en 

whom the good providence of God has 

raised up in his church as our teachers 

and instructors in religion, capable of 

explaining what you do not understand? 

A. . . 

Q. Ought you not then to listen to 

their instructions with thankfulness, and 

to appli ·with diligence to learn your 

catechism, and such other books as they 

1nay think proper for you to learn? 

A. . . . . 

Q. Is wisdo111 a grace or favour of 

-which God has the disposal? 

A. . . . . 

Q. If God has promised to give grace 

to those w·ho ask it, what ought you to 

do in order to obtain an increase of true 

wisdom? 

A. . . . . 
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Q. Pray then sincerely with your whole 
heart to God, and beseech him . to bless 
you with wisdom to learn, and with 
strength to obey his holy will, and God 
will bless you; and in thus blessing you, 
will rejoice the hearts of those who are 
interested in your happiness. Perfonn 
your duty in all things, and God will 
perform his promises to you, and n1ake 
you happy for ever. 

THE END. 

Walker and Greig, Printers, 
Edinburgh. 
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