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PREFACE.

Circumstances, in the providence of God, bave called
forth this little Treatise on the most important of subjects.
The writer having, afew years ago, published a small work
entitled, ** A Hidden Gospel the Cause of the Loss of
Souls,” in which he endeavoured to set forth the unlimited
extent of the Atonement, was served with a libel by the
Presbytery of London, C. W., to which he belonged, and
cited to appear before the Synod, which met in Toronte i
June, 1850. Having, after long and prayerful investigation,
seen no reason to change his views, which were rather
strengthened than otherwise, by additional light, he was
suspended from the Ministry of that Church, aod the Pres-
bytery were empowered to depose him if he should still
persist in the promulgation of his views. The writer has,
therefore, thought it necessary to issue this Treatiée,. not so
much for his own vindication, as in defence of what he
firmly believes to be Christ's Truth. And thoughi ‘in doing
80, he can already hear the voice of Ecclesiasticakoiithority
addressing him in the tone of the High Priest 3¢ the
Apostles, “Did we not straitly command you that'"‘you
should not teach in this pame’ ? He desires, notwithstand-
ing, to answer with Peter ard the other Apostles, * We
ought to obey God rathrer than man.—(Acts v. 28.) That
God may own this little work in leading some, who may be



VI
groping in obscurity, to Him who is ¢ the door” by which,
if any man enter in, he shall be saved, is the fervent prayer
of the writer. His desire is to keep the mind of the reader,
as well as his own, in relation to divine truth, in the position
of the three Marys—that of nearness to the Cross.
(John xix. 25.)

AmHERSTBURGH, C. W+, ¢
ik Sune, 1£50, S



THE ATONEMENT OF CHRIST,

CHIEFLY IN RELATION TO THE GREAT QUESTION.

WAS IT FOR ALL MANKIND, OR FOR THE ELECT ONLY ?

SECTION L

THE GENERAL PRINCIPLE OF THE ATONEMENT
EXPLAINED.

THE PROMINENCE GIVEN TO THE DEATH oF
CHRIST ACCOUNTLED FOR ONLY BY THE
DOCTRINE OF ATONEMENT.

1sT. €CoRINTHIANS I, 23—We Preach Christ crucified.

There is no subject to which the human, and prob-
ably too, the Angelic mind. can be directed, of such
transcendent grandeur and importance as the Desrn
oF Curist.  Hestorweally considered, it is the great
event in the world’s history ; Doctrinally, it is 1ht ce-
tral truth in the Christian system; and Practwédly, it
is the medium of the mightiest influences which the
Godhead has brought to bear on the minds of inteliiwent
Leings. The whole Word of God conspires to -raw
our attention to the C'ross, and kcep us riveted théis.
Whether we look to the ancient dizpensation, or the
new ; to the sacrifices, types, and prophccies of the one,
or the doctrines, promiges, and duties of the other ; still
do we find that the death of Christ stands out with the
most marked prominence and peculiority. IFrom the
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first intimation of mercy made to fallen man, down to

the apocalyptic vision which brings us to the gates of the
celestial city, through which we get a glimpse of glory,
and there see, “in the midst of the throne, the Lamb
as it had been slain,” and where, also, we learn the
anthem of the heavenly host, “ Worthy is the Lamb
that was$ slain” ; we see the old dispensation and the
new—the Church on earth and the Church in heaven—
harmonize in the leading principle of God’s word, in
regarding CHRisT as the great and glorious centre of
attraction, and the deatk of Christ as that which elicits
the most marked and peculiar attention. * Christ cru-
cified” is the neucleus of the whole evangelical system,
the focal point of divine truth, the foundation of all
Christian experience, the theme of the Gospel ministry,
the song of the redeemed in heaven, and the study and
admiration of the angelic throng. In a word, the
preaching of the Gospel is the preaching of the Cross,
and the great design of the institution of the Lord’s
Supper is to give the most emphatic expression to that
distinguishing prominence and peculiarity.

That period then which stood out to the Saviour’s own
view,-1n bold relief as “the Hour,” is no less so in the
history of the world, and will continue to stand out in
the holatxon of a peculiar attractiveness during the
ceaseléss ages of eternity. In that endless future, when
Kings'and Conquerers shall be forgotten, when human
glar’y“shall have long passed away as “the flower of the
grass,” when the greatest names on the roll of earthly
fame shall have sunk into oblivion, when the mighty
affairs that shook nations, convulsed empires, and threw
their shadow over a long series of ages, shall have
passed away into forgetfulness—this is * the hour” that
shall never be forgotten, it will live embalmed in the
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hearts of the redeemed, it will wake their harps to end-
less praises, and attract and accuminate the hallelujahs of
seraphic spirits. The cross of Christ will be the eternal
monument of this world’s history, the grand memorial
of aworld’sfall, and a world’s redemption.

But why this mighty prominence to the scene on
Mount Calvary ? “Why around the cross gathers this
growing halo of interest? Why is the experience of
the believer, “ God forbid that I should glory save in
the cioss of our Lord Jesus Christ,” but the echo of
Revelation and of the song of Heaven? Why this
special regard in preaching to Christ crucified ? Is it
that He died merely as a martyr? Is it that He died
only to attest his truth and seal his testimony with his
blood? Is that death of agony and shame thus speci-
ally the central subject of attractiveness because it was
anticipated with more than usual serenity, and endured
with more than ordinary heroism? No, no. Let
Socinianism, let Unitarianism look to Gethsemane and
Calvary, and they cannot unravel the mystery.—
Were the death of Christ but a martyrdom, or an
example of suffering patience, then tenfold better were
it to reverse the order of divine truth and give to it a:
position in the back ground. Better were it mersly to
look to his blameless life, and his benevolent cljaracter,
and remove into comparative obscurity the scene of the
crucifixion.

Compare Him in the prospect of his sufferings avith a
Stephen and a Paul, and a host of eminent martyrs of
whom the world was not worthy, “who were stoned,
who were sawn asunder, were tempted, were slain with
the sword.” See Stephen in the hour of trial, when his
face shone as an angel, and when the infuriated mob
rushed upon him gnashing with their teeth, and stoned



1 THE ATONEMENT OF CHRIST.

him ; notice his holy serenity as he looked up steadfastly
to heaven. Witness Paul when addressing the Ephe-
sian Elders, he says; “ and now behold I go bound in
the spirit to Jerusalem, not knowing the things that
shall befall me there, save that the Holy Ghost witness-
eth in every city that bonds and afflictions abide me, but
none of these things move me, neither count I my life dear
unto myself, that I might finish my course with joy.”
Now turn to our blessed Redeemer; see him in the
anticipation of his sufferings as he thus speaks, “ Now
is my soul troubled, and what shall I say ! Father, save
me from this hour.” See him in Gethsemane as he falls
prostrate and prays, * Father, if it be possible, let this
cup pass from me, nevertheless, not as 1 will, but as
thou wilt.” Hear that prayer asecond time. See ‘“the
sweat from him as it were great drops of blood
falling to the ground.” Hear his anguish thus expressed :
“my soul is exceeding sorrowful unto death.” Hear
him again the third time, as being in an agony he
prays the more earnestly, “Father, if it be possible, let
this cup pass from me, nevertheless, not as I will, but as
thou wilt.” See him suspended on the cross, and hear
that loud and bitter ery, “my God, my God, why hast

thou.4ersaken me.’*

Wiy these agitating emotions ? Why this bitter
anguish of soul? How is this striking difference
between our Redecmer and many of his suffer-
ing-'ﬂ)'ﬁowers to be accounted for ?  Socinianism
cafijpot answer these questions satisfactorily, but the
Word of God unravels the mystery. It reveals most
distinctly to us, in connexion with the death of Christ,
the great doctrine of ATONEMENT. It makes known to

. Dr. Payne, of Exeter, if I remember right, b i i is ki
in oue of his Lectures on Divine Sovereiggnt):. e on ilustration of this kind
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us that there were elements of anguish in his sufferings,
peculiar to these sufferings ; that there were ingredients
put into the cup which was given him to drink, of incon-
ceivable bitterness. It teaches us to look not only at
those sufferings which man could inflict, when He,
though innocent, was enduring the curse of human law,
but to look more deeply, and contemplate a severity,
an intensity, a peculiarity of suffering which the Father
inflicted when he was enduring the curse of the divine
law. It pleased the Lord to bruize him and to put
him to grief.”

The great doctrine of the Atonement is that
which throws this mighty halo of interest around
the cross. It is because in connexion with that
death we have the most gracious and important truth,
«“ He died for our sins,” “He was wounded for our
transgressions, and bruised for our iniquities.”” He
became sin for us; “ He bare our sins on his own body
on the tree.” * He is the propitiation for our sins, and
not for ours only, but also for the sins of the whole
world.” Tt is this blessed doctrine alone, so clearly laid’
down'in Scripture, that at once gives substance'so the
shadowy sacrifices and types of the old disp"éxisation,
and accounts for the prominence given to the sifferings
of Christ, and the manner in which they wett antici-
pated and endured. A doctrine then so explicit, 50
prominent, occupies no gecondary or subordinéfcs‘)\]ace
in the Christian system. To misunderstand it, is dark-
ness; to misplace it, is eonfusion; and to exclude it, is
death. The human body may exist withoiit an eye or
an ear, a foot or a hand, but it cannot without a heart ;
o0 men may adopt a religious system defective in some
parts which, however uséful and important, are not
ossential to existenice; but a system from which this
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distinguishing doctrine is excluded is devoid of the
essential medium of spiritual vitality. It is another
Gospel than Paul preached, and as such, it and its
advocates come under the anathema which the holy
Apostle pronounced, “If any man preach any other
Gospel, let him be accursed.”~Gal. i. 9.

THE ATONEMENT IN RELATION TO THE DIVINE
MORAL GOVERNMENT.

1sA1AH xlii. 23.—He will magnify the Law and make it honourable.

Man constituted as he is a rational and accountable
being is under the moral government of God. Con-
nected as this world is with the throne of the Eternal
by physical laws, it is principally through man that it is
connected with that throne by moral Laws. There are
certain principles that arise essentially out of that rela-
tionship which we in common with all moral beings
sustain to God, that are infinitely important, and immu-
tably permanent. They can never be changed, modi-
fied or subverted. They are like God himself un-
changeable.

Hence in reference to creatures such as men who
have-rehelled against the government of Jehovah there
is a supeglative difficulty in the exercise of a clemency
that wauld seek their deliverance. Even in human
governments marked as they are by so much imperfec-
tion, aitd’characterized too frequently by oppression on
the" ohe hand, and laxity on the other, there is often a
real and great difficulty in the exercise of mercy, or the
proclamation of a general amnesty, But how infinitely
more difficult is the exercise of mercy to transgressors
In a government so infinitely perfect in its principles,
precepts and penal sanction as the moral administration
of Jehovah? His law is a transeript of Himself, it is



THE ATONEMENT OF CHRIST. 7

holy just and good, it cannot be more so, it cannot be
less so. It is planned by infinite wisdom, it is dictated
by infinite benevolence and most appropriately adapted
to promoate and secure the happiness of all who conform
to its unvarying principles. Under such a government
the danger is very great, that the exercise of mercy will
be misunderstood as encouraging the hope of impunity
in the commission of sin.

See this in a lesser point of view. Look to the phy-
sical laws of God, those that relate to matter. Were
God to relinquish or change one single principle in his
physical government, it is impossible to tell what an
amount of disorganization and confasion would be the
result. Suppose an individual were maniac-like to
throw himself from some mighty precipice, shall God
change or relinquish any of the principles of the mate-
rial system to save him from destruction? Shall he
withdraw from every particle of matter its power of at-
traction and gravitation? What would be the result ?
‘Why, from planet to planet, from system to system, from
star to star, there would soon be nothing but one mighty
chaos, “the wreck of matter and the crash of worlds.”
It is evident that in interposing at all for the deliverance
of such an individual, it would only be in such a way, as
would not tend to the subversion or relinquishment of
the mighty principle of his government through the ma-
terial universe.

If this is so in reference to the principles of God’s
physical government, how much more so in reference
to those still higher and nobler principles that are the
very pillars of his moral administration. It is abundantly
evident that any atiempt at the exercise of mercy that
would have the legitimate tendency to weaken or relax
or change the great principles of moral obligation would
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tend to be morally suicidal to the holiness and happiness
of the universe. If there had been no way in which the
salvation of man could be effected in entire consistency
with these great principles, we are perfectly persuaded,
that ne ray of hope would ever have cast its light ever
the midnight darkness of man’s total and eternal despair.
{t is hopelessly vain to imagine that Grod would subvert
the principles of his government to save man. Itis a
teartul misconception therefore that lies hid in the en-
quiry, “Shall we continue insin that grace may abound ?”
To the question, “ Do we make void the law through
faith 7 the whole scheme of grace from its centre to its
circumference crics aloud as with trumpet-tongue,
“ Nay we establish the Law.” The Law is magnified
amd made honourable.

T'o man as a creature placed under moral law, eon-
tormity to its principles and obedience to its precepts
are necessary to secure the blessings of that administra-
tion, and non-comphiance exposcs to its fearful penalty.
This is the great rule eonnected with moral obligation.
Now to man as a vielator of that law, there is no provi-
~ion in that law to cancel his guilt and reinstate him in
holiness and happiness. He is hopelessly tost. But
blessed be God, He has not left him to perish. In His
infinite wisdom and mercy he has devised, and at infinite
cxpense has executed a gracious scheme perfectly satis-
factory to his government, on the one hand, and most
benevolently adapted to the exigencies of a lost and
perishing world, on the other. He has been pleased ta
il.m'oduce anew cxpedient, by which in perfect con-
sistency with his character and administration he can
deal with man as a sinner on an entirely new and pecu-
liat arrangement. The condition of the moral Law is,
He that doeth these things shall live by them, but He
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has revealed to a man as a fallen creature this new pro-
wedure, He that belicveth shall be saved. Under the
former arrangement the creature is justified by his
works,—his obedience, under the new he is « justifiel
by faith,” * The just shall live by faith.” (Rom.1. 17.)

Here then is an entirely new and peculiar arrange-
ment. Here is a new feature in the divine administra-
tion. Here is a mode of procedure with moral being=
unknown till now, in the history of the universe.

But the enquiry suggests itself, How is the Supreme
Governor vindicated in this? What secures to his per-
tections their full requisition of glory ! Are not his ho-
liness and justice dishonoured ? Is not his government
weakened and relaxed ?  Isnot sin connived at and e
couraged? Are not the principles, precepts, and penal
sanctions of his holy Law relinquished and dishonoured ¢
The answer te all these enquiries is most satisfactory.
"The Atonement of Christ is regarded by Jehovah as so
infinitely meritorious, so glorifying to His character,
His government and his Law, so condemnatory of sin,
so illustrative at once of his love and mercy, and of his
justice and Holiness, so fitted to increase the love and
confirm the obedience of all holy Intelligencies—s.
adapted to counteract the inroads of rebellion, and to
win the hearts of men to Himself, that Jehovah considers
itnot only safe and consistent, but peculiarly gloritying
to Himself and his administration to deal with guilty and
apostate man in a way of sovereign grace, and to issuc
the great proclamation of mercy, “ Believe in the Lol
Jesus Chirist and thou shalt be saved.” “ The obedience
unto death” of the only begotten Son of God in behalf
of sinful man is so God-glorifying—so law-honouring,
8o declaratery of the Father’s determination to uphold

.his Law, so illustrativeof the benignity and rectitnde
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not only of its principles and precepts but even of its
penalty, that Jehovah is now willing to receive and jus-
tify every sinner, who, though destitute of personal
righteousness, will look to him for pardon and acceptance
through the atonement of his own Son. Hence “ God
is in Christ reconciling the world unto Himself, not im-
puting unto men their trespasses,” and the gospel minis-
try of reconciliation is for the express purpose of
beseeching men as if God was beseeching them, and
praying them as if Christ were entreating them to be
reconciled unto God, for,—observe the reason—He
hath made Him who knew no sin to be sin for us that
we might be made the righteousness of God in him.”

Notice then briefly the connexion or relation
between the covenant of works and that of grace-——be-
tween the Law and the Gospel. Under the covenant of
works the condition is “ He that doeth these things,”
under the covenant of grace, it is, He that delievet.
Under the former the creature was himself the surety ;
under the latter Christ is the surety. Under the former,
the creature is accepted by his own righteousness ; under
the new, he is accepted by faith in the righteonsness of
another. The Covenant of Works did not necessarily
secure that those placed under it 22ust enjoy the rewards
of the divine government—it only secured that, if they
obeyed the Law, these blessings would be realized.
So the Covenant of Grace does not necessarily secure
shat all placed under its conditions must be saved ; it se-
cures, He that delievet} shall be saved. Asin the former,
blessings were conditionated on obedience ; so in the
latter salvation is conditionated on faith. Under the
former the creature was left to tho freedom of his own
“till; there was no physical omnipotence interfering with
his moral agency. There were indeed set before him
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the blessings of obedience on the one hand, and th(‘e pen-
alty of disobedience on the other—so under the new
arzangement, while the mightiest and most gracious
influences are brought to bear upon him to induce him
“ to believe and be saved,” yet these moral and spiritual
influences are of a nature adapted to him as a moral and
responsible being. Heaven plies its mightiest influen-
ces, it sets before the sinner “ Life and Death, the bless-
ing and the curse,” and with the most earnest entreaty
importunes the sinner, “choose life,” “believe and live,”
“turn ye, turn ye, why will ye die,” “ Look unto me and
be ye saved, all ye ends of the earth.”

The atonement then of the Son of God makes the Law
and the Gospel harmonize, makes the latter magnify-
ing and honouring to the former. To every cavil, to
every imputation of guilt, the believing sinner can hum-
bly yet confidently take up the challenge, “ Whois he that
condemneth” ? because he can add,  Itis Christthatdied.”
And this leads us to one remark on the necessity of faith ;
how it is that the blessings of salvation are conditionated
on believing. The apostle says, “it is of faith, that it
might be by grace,” and it is also stated, « Without faith
it is impossible to please God.” Faith in Christ is a
condition of salvation, because it i8 necessary not only
that Jehovah should be satisfied with the atonement of
Christ, not only that holy Intelligences should see in it a
perfect satisfaction to the Law of God, but the sinner
kimself must be led to see how it is consistent with the
perfections and Law of God that he a guilty and hell-
deserving creature should be justified and reinstated into
the favour and fellowship of God and of holy beings.
Now the sinner could not see this without a knowledge
of the work of his Redeemer, without a looking to God
and trusting in his mercy and grace only through the
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blood of atonement. Hence the importance and neces-
sity of clear apprehensions of the death of Christ, and of
the great principle of procedure in grace founded on
that atonement, « He that believeth shall be saved ; he
that believeth net shall be damned.”

SALVATION TH‘ROUGH THE ATONEMENT PECU-
LIARLY GLORIFYING TO GOD.

LUvkrE ii. 14—Glory to God in the highest, peace on earth, and good will to
men.

The Atonement of Christ has a two-fold aspect ; it has
an aspect towards (vod, and there it throws on his per-
fections and his throne a flood of glory; it has an aspect
towards man, and there it introduces peace and good will.
It is a very inadequate vicw to look upon it as merely
securing the divine perfections from suspicion, and the
principles of his government from injury. This nega-
tive view of Christ's wark is incomplete. It not only
vindicates Jehovah, but it gives him peculiar glory ; it
not only tends to prevent the inroads of sin and misery,
but it is the medium of an immense accession to the
well-being of the universe.

Salvation, through the atonement, is regarded by
God as peculiarly glorifying to Himself. The word
of Grod represents Him as most ready and willing to ve-
ceive sinners through Christ. This is taught us in pro-
phecy, “ Let the wicked forsake his way and the un-
righteous man his thoughts, and let him turn to the Lord,
and He will have meicy upon him and to our God, and
He will abundantly pardon,” « He waits to be gracious.”
Our Saviour has also in the most touching manner taught
this same truth in the parable of the returning prodiga],
where we see a yearning father running to meet and
welcome his repentant but prodigal child, he puts the
best robe upon him, and the ring on his hand, and shoes
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ou his feet, and kills the fatted calfto rejoice over a long
lost son. And this is intended to be a faint type of the
readiness and intensity of desire o the part of Jehovah
to receive the returning sinner and restore him to all the
privileges and blessings of sonship in his own spiritual
family.

Now let us observe how the atonement brings peculiar
glory to Jehovah.

1st. While God’s Justice is as fully satisfied
through it, divine Mercy is peculiarly glorified. Had
mankind suffered their own desert, and no atone-
ment been made forsin, justice would have heen satisfied,
but there would not have been any room for the exercise
of mercy. That attribute would have lgin latent among
the glories of the Godhead. But the atonement gives
development to this lovely feature in beautiful harmony
with justice and rectitude, and while Justice has its claims
fully honoured, as fully as if mankind had perished, nay
more fully ; mercy with divine sweetness goes forth with
a majesty and a grace on her errand of benevolence to
“preach good tidings to the meek, to heal the broken-
hearted, to preach deliverance to the captive, and the
opening of the prison doors to them that are bound.”

2nd. While God’s Horingss is fully vindicated and
henoured by the atanement, there is an honourable chan-
nel for the outgoings of God’s Lov to the sinner. Had
we been called ta suffer for our own sin, there would have
been a display of divine holiness in hatred of sin and ex-
pulsion of the sinner fram his favour and corgmunion ;
but the outgoings of his love to the sinner would have
found no vent ; but jere through the atonement, while
his holiness is as impressively, nay more impressively
exhibited, his Love has a free channel in harmony with
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his other perfections in its outgoings to the world ; and
as God is love and it is his delight to diffuse his love,
there is in the peculiar scope of its exercise towards the
perishing and the guilty a spectacle of the sublimest in-
terest to the universe. “ Herein is love not that we loved
God, but that he loved us and gave his son to be the pro-
pitiation for our sins.”

3rd. While God’s law is fully honoured, while its pen-
alty as well as principles are fully magnified by the atone-
ment, there is through it an immense amount of
misery prevented. Had all transgressors been re-
quired to suffer the deserts of sin, the penalty of the law
wonld have had its demands, but the atonement is an
honourable ground on whichto exempt those who believe
in Christ from that penal infliction, and thus through the
atonement an inconceivable amount of misery is preven-
ted, “ There is no condemnation to those who are in
Chuist Jesus.”

4th, Through the atonement an immense addition is
made to the holiness and happiness of the universe.

5th. Through the atonement the stability of God’s
government is strengthened and consolidated among his
intelligent creatures. Had no atonement been made and
sinners consigned to despair, all holy beings would have
joined in the ascription, “ Righteous art thou, O Lord.”
But in the “ obedience unto death” of the Son of God,
they see sin branded with as deep a stigma, divine holi-
ness and justice as fully honoured, but they see more,
they see more strikingly the rectitude, the benignity, the
necessity of the principles of the divine administration,
they see more fully developed and that too in a peculiar
and unparallelled manner the infinite love, mercy and
benevolence of Deity ; his infinite regard for the happi-
ness of his creatures and the necessary connexion be-
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tween holiness and happiness. There is every thing to
draw forth and increase their love to Jehovah, and
whatever increases their love must tend so far to strengthen
obedience.

Sin did not originate in the world ; it had its existence
among angels. The Justice and Holiness of the great
Sovereign Ruler had been conspicuously manifested to
an intelligent universe in their perdition. They were
hopelessly lost, and thus outcasts from Heaven their de-
sire and design were to run a crusade against God by
extending their conquests of sin and death ; and so soon
as man was created their design was to introduce rebel-
lion. Had the holiness and justice of Deity—theseseverer
attributes of his character, if we may so speak, been
again signally exhibited without any possibility of bring-
ing into development the benign and lovely features of
his mercy and grace, the tendency would be to draw
more conspicuous attention to these perfections that pro-
duce awe than to those that increase love. But the
atenement most wonderfully gives marked development
and prominence to the Love—the Grace of God, so that
the principles of God’s moral administration are greatly
strengthened and glorified, and the love and obedience
of his creatures more fully secured.

6th. The atonement will furnish the most striking
manifestation of the righteousness of God in the final
perdition of unbelieving and impenitent sinners. It is
true that although sinners had perished and no atonement
had been made, there would have been perfect rectitude
on the part of the Sovereign, but how will that rectitude
be enhanced and more fully developed, when after his
mighty scheme hadbeen planned and at infinite sacrifice
on the part of the Godhead executed, and its gracious
overtures of mercy made known to the sinner for his
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acceptance,—the sinner rejected, repeatedly rejected
these blessed proffers, and resisted the strivings of the
Spirit of God—how gloriously vindicatory of the rectitude
of that punishment that shall fall on his devoted head, not
merely as a sinner against Law, but a rejector of the
Gospel. “ This is #ke condemnation that light is come
into the world, and men love darkness rather than the
light”” The Lord Jesus Christ shall be revealed in
flaming fire to take vengeanee on them that know not
God and obey not the Gospel of our Lord Jesus Christ,
who shall be punished with everlasting destruction from
the presence of the Lord and the glory of his power.”
It is a feerful thing to fall into the hands of the living
God.” Fellow-sinner, How shall you escape if you
neglect so great salvation,”~—* Of how much sorer pun-
ishment shall they be thought worthy, who have trodden
under foot the Son of God, and counted the blood of the
covenant an unholy thing, and done despite to the Spirit
of grace”
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SECTION II.

THE ATONEMENT SHEWN FROM SCRIPTURE TO
BE UNLIMITED.

The great question, Did Christ die for all mankind,
ot for the Elect only ? is one that has not a little agi-
tated the professedly Christian Church. Nor is it a
question of little moment. Asthe Atonement of Christ
lies at the foundation of the christian system, so it lies
also at the basis of all true religious experience ; it is
an essential element in all evangelical piety. If so, it
cannot be regarded as irrelevant or unnecessary to
have a clear knowledge on a subject so vitaily impor-
tant. From the previous Section it will appear that
we are decidedly of opinion that the Atonement of
Christ was for mankind-sinners generally, and not ex-
clusively for the Elect. We most fully believe that
An Atonement was necessary to enable God consis
tently with his government and his character to deal
with mankind-sinners as he now does, placing them
under a dispensation ot Mercy which is not confined to
the Elect, but extends to the world; and making to
men, wherever the Gospel comes, the overtures of a
free and full salvation, whether, on the one hand, they
believe and are saved, or on the other, believe not and
perish.

But on a subject so fundamentally important the
great enquiry is, “What saith the Lord”? « To the
Law and the Testimony.” And here we are not per-
mitted to grope iy darkness. The truth seems written
as with a sunbeam, and we can only account for the
-penplexity and obscurity which many entertain on this
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subject to the interception of mere human authority
between them and the light of Revelation..

The following passages of the Word of God either
explicitly assert or imply the unlimited extent of the
Atonement of Christ. In adducing them, we shall
simply follow the order as they occur in the New
Testament ;

The flrst passage in proof of Universal Atonement
is that which contains the great Commission given to
the Apostles; Mark xvi. 156: “Go ye unto all the
world, and preach the Gospel to every creature”’ Here
is the universality of the commission, but it does not
and cannot extend farther than the length and breadth
of the Atonement. A gospel for every creature ne-
cessarily implies an atonement for every creature.
Here then is the universality, and that which follows
reveals the principle of God’s procedure in reference
to those to whom this gospel is proclaimed : * He that
believeth and is baptized shall be saved, he that believ-
eth not shall be damned.” Tt is evident that those who
perish as well as those who ate saved have a relation to
the same atonement, which could not be if for the
former there had been really no atonement at all.

The next that occurs according to the order already
specified—Luke ii. 70: ¢ The Angel said, Behold I
bring you good tidings of great joy, which shall be to
all people, for unto you is born in the city of David a
Savour, which is Christ the Lord.”

Again, John iii. 16 : “ God so loved the world that
he gave his only begotten Son, that whosoever believeth
in him should not perish, but have everlasting life.”
Here the love of God as manifested in the gift of the
Son, was a love to the world—a love mot restricted so
far as the Atonement is concerned to the Elect. There
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is evidently a great difference in the extent of the love
on God’s part in giving the Son, and the limitation
occasioned in connexion with the reception or rejection
of that Son by the world. That difference is most
clearly asserted in the verse.

‘We are aware that some have tried to make out that
by the world here is meaut the elect, and they even
somelimes try to improve God’s woird to suit their
limited views, by the interpolation of the qualifying
word elect before world, DBut Dr. Wardlaw, of Glas-
gow, has, in one of his Essays, shewn the absurdity of
any such supplement; and instead of improving the
verse, it would make it read absurdly, for it would
read thus: “God so loved the elect world, that
he gave his only begotten Son, that whosoerer’’—who-
soever of what? Whosoever of the clect believeth,
which would imply that not all, but only some of the
elect might believe, which is contradictory. Besides
it would be making the word world apply exclusively
to the elect, whereas in its general meaning in Scrip-
ture it stands rather in contradistinction to the elect.
The elect are those called or chosen out of the world.

Notice now the succeeding verse: “TFor God sent
not his Son into the world to condemn the world, but
that the world through him might be saved.”

The next passage to which we advert is the beauti-
ful prayer of our blessed Redeemer for his Disciples
shortly before his sufferings and subsequent separation
from them, John xvii. 9, « I pray not for the world, but
for them thou hast given me.” Verse 20, * Neither pray
I for these alone, but for them also which shall believe
on me through their word, that they all may be one;
as thou Father art in me and 1 in thee ; that they also
may be vne in us; that the World may belicve that
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tiou hast sent me’  On a hasty inspection of this pas-
sage, more especially the 9th verse, persons have beer
led to regard it as a proof of a limited atonement;
and it has often been adduced in this way; but
it is entirely beside the true scope of the passage.
Observe, in the passage there are two principal objects
of desire of our Savour regarding Liis people, viz., thelr
holiness, verses 15-19; and their union, verses 21-23.
The usefuliiess and efficiency of his church in its rela-
tion to the world, depended very materially on a spirit
of holy union. While his prayer is directly for his
disciples, it is indirectly for the world; it is that the
world may be influenced and induced to believe in the
Son of God through a holy and united agency on the
part of his followers. So far then from this prayer ex-
cluding the world from his regard, it is a most beauti

fui and touching manifestation of his desire for the
salvation of the world. His ardent prayer terminates
on this as a great object, *“ that the world may believe,”
and repeated in verse 23, “that the world may know
that thou hast sent me.” Ina word, it is a prayer for
the holiness and union of his })rofessing people that
through their instrumentality the world may be con-
verted unto God*

Again, observe Ist Cor. xv. 1-3: ¢ Moreover, Bre-
thren, 1 declare unto vou the gospel which I preached
unto you, which also ye have received and wherein ye
stand, by which also ye are saved,” &ec., “ For 1 deliv-
cred unto you first of all that whieh I also received how
that Christ died for ewr sins according to the Scrip-
tures.” Now, observe here the prominence the Apostle
gave to the atonement of Christ. When he preached
the Gospel, he delivered this great truth first of all.

“ Sce a beautiful Tract entitled, “ I pray not fur the World.”
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He did not wait till they were believers before he could
stand among them and say, ** Christ died for our sins.”
No, it was a first, a principal truth. Had the Apostle
required them first to believe the Glospel before he could
tell them that truth, then the dfficulty would be to find
out what gospel they could have believed, or Paul
could have preached to them prior to his prolaiming to
them this great doctrine of Atonement.

The next passage in order is that important one in
it Cor. v. 14. “For the love of Christ constraineth us,
because we thus judge that if one died for all, then
were all dead, and that he died for all that they who
live should not live to themselves, but to him that died
for them and rose again.” Here the Apostle even
proves the universality of human guilt and depravity
by the extent of the atonement.  Why should Christ
die for all if all were not dead? This passage, in con-
nection with the 10th verse, teaches us that human
guilt, human accountability, and the Atonement, have
a universality of extent. To limit the one might
as reasonably lead to the limitation of the rest.

Observe also in connection with this the beautiful
passage at the close of this chapter, verse 18 to the end.

Again, i. Tim. i. 15: “This is a faithful saying and
worthy of all acceptation,” &c. Still farther, ii. 1-6.
“ Prayers are to be made for allmen,” and why ? be-
cause, v. 3, * This is good and acceptable in the sight of
God our Saviour, who will kare all men to be saved,
and to come to the knowledge of the truth, for there is
one God, and one Mediator between God and man, the
man Christ Jesus, who gave Limself ¢ ransom for all,
to be testified in due time.”

Notice also in Hab. ii. 9, it is stated that “ he tasted
death for every man.”
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Also, Titus ii. 11: « For the Grace of God that
bringeth salvation to all men hath appeared, teaching,™
&c. This is the proper translation,. and is:se given in-
the marginal notes.

Another explicit statement is made to us in i. John
ji. 1: “We have an advocate with the Father Jesus
Christ the righteous ; and he is the propitiation for our
sins, and not for ours only, but for the sins of the whole
world.” A passage so plain and unambiguous that to
cramp and limit it would be a dangerous mode of in-
terpretation. ‘We have no more authority to make, the
whole world in this passage mean less than it does in
Rom. iii. 19, where it is stated, * All the world is guilty
before God.”*

These are only a selection of passages from many
that either expressly affirm or evidently imply that the
Atonement of the Son of God was not for some only,
but for all; not for the Elect exclusively, but for man-
kind generally. Hence the importance of the great
commission, and the deep responsibility resting on the
church to carry that gospel round the weorld, and by a
holy separation from the world, and a union of heart
and cooperation of effort to be the subordinate agency
under the Spirit of God in effecting the evangelization
of the whole human family, (John xvii. 21-23.)

* For a more extended illustration of these and other passnges, see a most
valuable treatise published by the Evangelical Union, entitled, * The Exteut
of the Propitiation.”” See also my © Hidden Gospel,”’ Seec. i.
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SECTION III.

A LIMITED ATONEMENT UNSCRIPTURAL AND
UNREASONABLE.

Having shewn from the word of God the great scrip-
tural doctrine of an atonement for all, we proceed now
to state our objections to the dogma of Limited Atone-
ment.

Let us first define the doctrine, and the best method
is to give a brief statement of what it is from its own
abettors.

The following is a short extract from Junkyn on
& Justification” :—

The person or persons whose sins lay on Jesus, and caused
his death, are his principals ; that is, they are the persons for whom
he acted and snffered— whose a1n ** he put away by the sacrifice of
himself,” Hence,

They whose sins “he bore in his own body cn the tree,”
whose sins he suffered for—(because this is what is meant by his
bearing them)—cannot, without the most palpable violation of ail
right, and law and justice, be themselves constrained to suffer for
the same sins. ‘* Shall not the judge of all the earth do right 7”
.Therefore,

The atonement—the satisfaction rendered to divine justice,
is as extensive so, as the sheep of Chnist's flock, and no more—the
atonenient is as long and as broad as the salvation of God. Or in
other words, they whose sins are washed out in the blood of Cal-
vary, must be saved, and none others can be. “ There is none
other name under heaven, given among men, whereby we must
be saved. In other words, They, and all they for whom Christ
died—for whom he paid the ransom, or price of redemption, will
be saved, and none others. To mainiain any other doctrine, is to
abandon the atonement altogether.

Dr. CanpLisH also thus writes :

« The question being, in the firat place, Was the death of Christ,
or his work of obedience unto death, considered in the light of a
satisfaction rendered to divine justice, and an atonement made for
human guilt, undertaken and accomplished for any but the elect ?—
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we answer without qualification or reserve, in the negative, They
Jor whom Christ died are infallibly saved.”

Also in page 91 he adds,

Thns, in the first place, for hig name’s sake, God being such as
lie is, must necessarily provide for all the seed of Christ being in
@ue time brought to him and savingly made one with him; other-
wise, were any of them to be fipally lost—tke punishment of their
sing having been actually borne by Christ—there would be injus-
tice and inconsistency with Ged. :

The Rev. Dr. Burxs in the “ Record” says, ¢ The
price being paid, all for whom it is paid shall go free
and none else.”

The Rev. Dr. WiLLrs also in the same periodical
thus writes—

¢ No one denies that the blood of Christ is, in respect of inherent
value sufticient not only to have atoned for all men, but for ail
creatures—angels as well as men. But either it was according to
the will of God a price for all, or it was not, If it was, then the sak
vation of all must follow ; if Christ was made sin for every indivi-
dual of the human race, justice requires that all shall be wade * the
righteousness of God in him.”

Now observe in regard to these quetations there is a
certain harmony of view among these Limitarians.
Junkyn maintains that all for whom Christ died must
be saved, ¢lse there would be on the part of God the
most palpable violation of all right and law and justice,
Dr. Candlish affirms there would be 7/njustice and incon-
sistency with God, and Dr. Willis agrees and says Justice
requires their salvation.

Our objections to such a view of the atonement are
manifold, for,

1st. It is inconsistent with the nature of an atonement.
If an atonement were the literal endurance of the iden-
tical sufferings of those for whom it was made, then it
would necessarily be limited to those whose punishment
was thus literally borne ; but this hypothesis is entirely
untenable because it would necessarily measure the
value and efficacy of Christ’s atonement by the amount
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of suffering endured. It would place all its value on
his suffering alone to the exclusion of that arising from
his divine dignity. It would necessarily detract from
its infinite meritoriousness, becaunse if the punishment
of more than the Eleet had been borne there would
have been an increase of suffering on his part, and if
fewer, there would have been less. Besides it must be
evident that there are elements of suffering in the pun-
ishment of lost souls that never could have entered into
Christ’s. He never endured remorse—he never felt
the reproach of a guilty and accusing conscience. Even
in the darkest hour he could look up and say, “ My God,
my God.”

We can hardly conceive then that any can hold such
a hypothesis, more especially as they sometimes speak
of its infinite value and its intrinsic sufficiency for angels
as well as men if God had so intended it. When it is
said that Christ became sin for us, or a curse for us, we
are not necessarily to consider that He endured the
identical sufferings which we would have borne through-
out eternity, but that he endured such sulstitutionary
syfferings as, in connexion with his diviue dignity, Jeho-
vah regarded as sufficiently honouring to his moral ad-
ministration, nay more honouring in being borne by
Christ, than in the literal punishment on the offenders
themselves, so that the Father can now in perfect con-
sistency with the full requisitions of his law, grant furgive-
ness of sin to all who ecome to Him through the infinite
merits 'of his Son.

2nd. There are no passages in the word of God which
expr essly assert that Christ died for the elect only. It
is true we read, that «“he loved the Church and gave
himself for it,” and that “ he laid down his life for the
sheep,” yet there is no passage that positively affirms
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that he died for them only, while there are numerous
passages which plainly declare that he died for others
besides those who shall ultimately be saved ; yea that
« he died for all,” that “ he is the propitiation for the
sins of the whole world.”

3rd. Ifthere are any for whom no atonement has been
made, their salvation is a moral impossibility. For
such Christ is not, and can not be a Saviour. For them
no door has been opened into spiritual pastures. Be-
tween them and eternal life there exist all the obstacles
that lie between Satan and eternal happiness. God is
not able to save them to the uttermost, else if He could
save any without an atonement, we do not see why he
could not save all. We are generally accustomed to
warn the sinner that if he perish, the whole blame will
be attributable to his rejection of Christ ; but if this the-
ory be correct he perishes for want of atonement, for
want of that which, according to Limitarians, would have
necessarily secured his salvation. There can be no Gos-
pel for those for whom Christ did not die. To such the
gospel message (if it deserves the name) would be like
entering a prison and locking the door behind us and
beseeching the prisoner to escape. He asks for an open-
ing. He looks above, but the thick ceiling is between
him and the blue sky. He looks around and the massy
walls of his dungeon hem him round. He looks to the
window and its iron gratings present an insuperable
obstacle. He looks to the door, but it is bolted, it is
barred. The message is a mockery. But notice how
the scriptures describe it, it is preaching “deliverance to
the captive and the opening of the prison doors to them
that are bound.”

Ath. God is not willing to save any for whom Christ
did not die. It is not unusual with the abettors of a
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limited atonement to represent that there is an unbound-
ed sufficiency in the atonement for all, yea for angels as
well as men, if God had so intended it. One of our
extracts at the head of this Section declares this. Dr.
Candlish also avows that such is the infinite meritorious-
ness of Christ’s death, that had the number whom hLe
represented been increased a hundred fold, it does not
appear that it would have been needful for him to have
done or suffered more. Observe then, that which limits
the atonement to some only is just the will of God; it
i just Ais pleasure. Hence it follows as a plain inter-
ence that God is not willing to save any for whom he
has provided no atonement. If He had been willing,
he would have included them. Notice, in contrast
with this, the explicit testimony of his own word.
“God is long suffering, not willing that any should
perish.””  He will have all men to be saved and to
come to the knowledge of the truth.” ¢ AsIlive saith
the Lord I have no pleasure in the death of the wicked,
but rather that they would turn and live ; turn ye, turn
ye, why will ye die?” Our blessed Redeemer wept
over Jerusalem, saying, ¢ O that thou hadst known the
things that belong to thy peace.” * How often wou/d
I have gathered thy children together as a hen gather-
eth her chickens under her wings, and ye would not.”

Can we suppose the God of truth importuning sin-
ners to turn and live and at the same time consider-that
in relation to multitudes who do not turn, that ke had
really no sincere desire, because he had long prior ex-
cluded them from an atonement. He is represented
as entreating them to run counter to his own will; to
appropriate that which never had been provided for
them, the appropriation of which would be spiritual

robbery.
B
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5th. A limited atonement is inconsistent with a unz--
versal offer. Limitarians admit a universal offer, al-
though it is singular they do not recognize that the-
terms so extensive employed in describing the cali’
arc equally extensive in describing- the - atonement.
Consistency seems-to require- that those only for whom
a,Saviour has been provided, should-have the offer of
that Saviour. There can be no “ good news” to any
sinner if Christ's work does not.include that sinner.
"I'rere cannot be good news for every creature, unless
there iz an atonement for every creature. A universal
offer based on a limited atonement is placing a broad
and mighty structure on a narrow foundation. It is
placing the pyramid or its apex.

All however admit a universal offer. To render the
two harmonious it is perhaps stated, that we are to
make a universal offer, because we do not know who
the Elect are.  'We are to offer to all indiscriminately
because we are ignorant of those for whom .atonement
}ias beer made. We reply that this would make the
universal offer merely Zuman. If in your ignorance,
you make your offer extend to more than those for
whom Christ died, you make your Auman offer stretch
beyond God's.

But you are ready to affirm that the universal offer
is not merely man's, it is God’s offer. We reply,—
Suppose then that by some divine communication you
were made acquainted with the fact that for certain
sinners to whom you came, no atonement had been
made, could you:say to-each of them sincerely and
honestly, * Believe in the Lord Jes us -Christ and thou
shalt be saved ¥ Would you not be making a state-
ment that was really not true, and employing ‘an ear-
nestuess that was only a mockery. Now how is God -
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Fepresented in a Limited Atonement? He is -exhibit-
ing as offering salvation and accompanying that offer
with the most solemn entreaty, to those for whom 4e
krows no atonement has been made. He is placed ina
position in which a human being would be ashamed to
stand. Here then is the dilemma. Is it said that the
universal offer is man’s, then we ask, why make it
stretch beyond ‘God’s? Is 1t said that the universal
offer is God’s, then to speak with the.deepest reverence
you represent Giod as tantalizing the non-elect witn
talse offers of mercy.

6th. A limited atonement presents us with the sin-
gular incongruity of God’s requiring multitudes of the
human family to believe in Christ as a Saviour “ able to
save to the uttermost,” whilst there are infinitely
mightier obstacles between them and salvation than
unbelief, The insuperable legal obstacles arising from
the justice and holiness of God have not been removed.
These could only be removed by the atonement of
Christ. 1t is therefore abundantly evident that those
for whom mo atonement has been made, are mot, and
cannot consistently be regarded as under the condition
of the new arrangement, ‘¢ believe and live.” The re-
quisition of faith in Christ, therefore on their part as a
1means of salvation is incongruous.

7th. A limited atonement presents us with the sin-
gular and awful spectacle of God’s punishing with the
severest condemnation all those for whom Christ did
pot die, and that too, because tkey would not trust in him
as & Suviour although ke did neot die for them. It can-
not be doubted but that a fearful condemnation is spo-
ken of in relation te unbelief and rejection of Christ.
It is not merely as transgressors ot the Law, but as re-
jectors of the Gospel that those to whom the message
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comes, are to be punished. ¢ Thisis zhe condemnation
that light is come into the world, and men loved dark-
ness rather than light.”” *He that believeth not shall
be damued.” “ How shall we escape if we neglect so
great salvation 7’ The Lord Jesus Christ is to be re-
vealed in flaming fire to take vengeance on them that
know not God and obey not the gospel, who shall be
punished with everlasting destruction.” Unbelief and
rejection of Christ incur the deepest condemnation,
and yet according to this theory that deepest condem-
nation arises from not trusting in an atonement that was
wever made for them, Without giving them the least
possibility of salvation through Christ, they are sunk
into aggravated guilt and misery.

7th. A limited atonement greatly obscures the gospel.
Our Saviour tells us, there is a gospel to be preached to
every creature. Limitarians however affirm that they
cantot tell sinners that Christ has died to make atone-
mett for their sins, until they believe. It is only after
they believe that they can tell them this * good news.”
Now it is evident that if we cannot point sinners to an
atonement that has been made for them before they
believe, we cannot tell them of a Saviour able and wil--
ling to save. That could only be true in reference to
those for whom He died, for whom the price has been
pud and none elser  Now what is the gospel that is to
be preached to every creature which is to be believed
pior to our being able to tell them that Christ is the
propitiation for their sins. It must be a gospel inde-
pendent of the atonement, and if Limitarians preach an
atonement prior to the sinner’s believing they are over-
stepping their own system. How different the course
of the holy apostle. I was determined to know nothing
among you but Christ and Him crucified.” When he
weat among the Corinthians proclaiming the *good
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news,” he did not proclaim some kind.of gospel and
after they believed it, he could say, “ Christ died for
our sins; but it was the first, the principal truth by
believing which they were saved, and it is thus he
writes, “1 delivered unto you, first of all, that which I
also received, how that Christ died for our sins accord-
ing to the scriptures,”

Sth. A limited atonement is a very indcfinite atone-
ment. It is true that such an atonement in the view of
(God would be definite, that is he would know perfectly
those for whom it has been provided. Dut our enquiry
1s not what is definite to Him, for what is there that is
not perfectly known to Him ? That is not the rule
whereby e judge of what is definite or otherwise.
We judge of it by its aspect of distinctness to ourselves.
Now a propitiatory sacrifice offered and accepted only
for some, would be so far as man is capable of knowing
its extent, exceedingly indefinite.  Ministers would be
required to preach at a peradventure, and in the dark.
They would not know but they might be dealing so
earnestly and energetically with persons for whom .
propitiatory work has been provided. An unlimited
atonement on the other hand gives assurance that there
is an atonement sufficient for all, and that the great
obstacle between the sinner and salvation is unbelief.
His object is to seek the removal of that obstacle Ly
preaching Christ and Him crucified. God's desire
(2 Pet. iii. 9) and Christ’s prayer (John xvii. 21) as well
as his propitiation are that “ the world might be saved.”
(John iii. 17.)

9th. A Limited Atonement presents us with a most
inconsistent view of what is termed the sufficiency of the
Atonement. Many who advocate this doctrine never-
theless very gravely assert that there is a sufficiency
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for all. They attempt to draw a distinction between
its sufficiency for all and its efficiency for some,as if Christ
in some inexplicable way died in two senses. The ob-
seurity in their case, we consider, arises from their at-
tributing to the atonement itself a difference, which is
clearly traceable to the difference of position in respect
to the atonement. Believers look to Christ—they en-
joy light; unbelievers reject Christ~they are in dark-
ness. The difference is not in Christ or his work, but
in their aspect either towards or against him. It would
just be as correct to say that the difference between
day and uight was attributable to a difference in the
sun.  The sun is the same, whether it be to us day or
night, summer or winter; the difference is clearly
traceable to the changes of our position in relation to
that luminary. 8o with Christ; “He is the same yes-
terday, to day and forever,” and whatever changes we
experience are not in him, but arise from our relation
to him.

Failing however to realize this simple and important
distinction, while they maintain that all for whom Christ
died must be saved, and consequently limit the Atone-
ment really to the Elect, the_y, nevertheless, for the
sake of an appearance of consistency with a free salva-
tion, endeavour to represent that the Atonement is
sufficient for all. But it is to be observed how tlis
sufficiency is described.  According to Drs. Candlish
and Willis, such is the intrinsic value of the propitia-
tory sacrifice of Chuist, that it is sufficient to atone not
only for all men but for Angels as well as men if God
had so intended it. Now, observe what kind of uni-
versal sufficiency this is: 1t is a sufficiency extending
to the non-elect in the same sense as it might extend
to angels if God had seen fit thus to extend it. What
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13 this but 2 mere hypothetical sufficiency ? It may
eXist intrinsically in the atonement, but it is no more
available for those for whom it has not been -provided,
than for devils: It is a sufficiency according to this
view extending’ equally to both. It is evident that
when Limitarians tatkeof a sufficiency for all, they are
using a phrase that has nothing really umder it—it is
a mere assumption—a mere name. Suppose that asa
debtor 1 am put into.prison and-have nothing to pays;
what advantage would-it'be to be able te tell me that
there is a sufficiency of money'in the Bank of Englanu
to pay all my debts, and not' mine only- but theusands
of others if the Directors were willing to-do so. That
mere sufficiency: that did not give me a warrant and
ground of encouragement to make application would
be entirely valueless. So we must be able to shew
sinners the abundant warrant that they have to come
unto God through Christ,—a warrant that could not be
valid on the hypothetical sufficiency adverted to.

10th. A’ limited ‘aronement is-a great barrier to the
enquiring .sinner’s finding peace. As there can be no
salvation beyond the ‘circumference of the atonement.
the auxious sinmer may very. properly. be perplexed
with the enquiry; whether'the atonement includes him.
As the Rev. Mr. McCheyne remarks inone of his ser-
mons* <1t gives no comfort to know that Christ is a
precious Saviour. te others, unfess 1-know that he isa
precious Saviour'tome. If the deluge is coming on—
the windows of heaven opened, and the fountains of the
great deep broken up—it gives-me no peace. o know
that there is an ark for others, unless you'tell me that
it is an ark for me, You may tell me of Christ’s right-
eousness for ever, and of't:he safety of all that are in him; .

*No 5. ,
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but you must convince me that that righteousness an-
swers me and is offered to me, else I have no comfort.”

Now if Christ unly died for some, how is the sinner
to be able to find out whether he is-one of the some—
the knowledge so necessary to his peace. There are
only two ways. Either he must get some special mi-
raculous communication from heaven—some private
vible for himself, or the knowledge must be obtained
inferentially from something else, As regards the first,
it is not to be expected. As to the second method of
obtaining it as a deduction from some mental exercises
or experiences, it is entirely unsatisfactory. It 1s re-
quiring sinners to look inwardly into their own hearts
to obtain a warrant to trust in Christ, whereas the Bibie
way is to look outwardly to the word of God to get
God’s nwn warrant. Dr. CuavMERs thus exposes this
fallacious and unsatisfactory mode of seeking salvation :

- Instead of looking broadly out on the gospel as an offer, thev
look as unxiously inward upon themselves for the personal qualiti-
cation of faith. as thev ever did upon the personal qualification of
obedieuce. This transfers their attention from that whicli is sure,
even the promises of God—to that which is unsure, even their own
fickle and fugitive emotions. Instead of thinking upon Christ, they
are perpetnally thinking upon themselves—as if they could discover
Him in the muddy recesses of their own heurts without previously
admitting him by the avenue of a direct and open perception.
Flus 1s not the way the children of Israel looked out upon the ser-
pent that was lifted up in the wilderness- They did not pore upen
their wounds to mark the progress of healing there; nor did thev
reflect on the power and perfection of their seeing faculiies; nor
did they even safter any doabt that still lingered in’ their imagina-
tions, to restrain them from the situple act of lifting up their eves.”
—0n Rom. iv. 16. ’

Hear also how the sainted McCuevne justly con-
demns it,

*Examine from whence your comfort flows. All trne gospel
comfort flows from the cross of Christ—from the Man of Sorrows.
The comfort of hypocrites flows from themselves. They look to
themselves for comfort; they Jook to the change on their life—they
see sowe improvements there, and take rest from that: or, they
look deeper to their concern—their meurning over sin—their coo-
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wictions—their endeavours after Christ; or, they look to their de-
votions—their delight in prayer—their flowing of affections ang
words; or to texts of the Bible coming into their minds; or, they
look to what their friends or ministers think of them, and they take
comfort from these. All these are refuges of lies—false Christs.
that mast be castaway, or they will ruin your soul. Christ'sblood
and righteousness, and not any work in your own heart, mnst be
your justification before aholy God. True Gospel comfort comes
from a sight of Christ's bearing double for all our sins. ** Behold
the Lamb of God!” Gospel comfort is a stream that flows direct
from Calvary.”

Again he says,

* But many look in for righteousness; they begin to look to their
sauctification for peace; they begin to look to the work of the Spi-
rit in them for righteousness, instead of the waork of the Son for
them. This grievesthe Spirit. This is quite contrary to the divine
plan of salvation—dishonours the law—makes Christ dead in vain.”

The mode thus condemned so clearly is that into
which Limitarians are pushed in adherence strictly toa
Limited Atonement,—QO! whatahiding of the glovious
(iospel. How it withdraws the attention of the sinner
from the only sacrifice—even *the Lamb of God that

taketh away the sin of the world.”

11th. A limited atonement has no proper «ralcry wn
the iypes and emblems of Scripture.  Christ is the L./t
of the world. When a man walksin darkness, itisnot
because there is no light in the sun of righteousness,
but “ because he will not come to the light.”” Christ is
the great Physician. Has he power to heal those only
who are actually healed? Is not the death of a sinner
traceable not to want of healing power in Christ but to
want of a personal application to that healing virtue.
Christ’s blood is a fountain opened for sin and unclean-
ness, but it will be known that those who were not
washed in that Spiritual Jordan, remained vile, not
from any deficiency in Christ, but because they prefer-
red the Abana and Pharpar of their own righteousness.
Christ is the spiritual manne. Had the manna only
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power to nourish those who were actually nourished'
Had an individual of - the Israelites. refused to eat of it,
it would be absurd to charge. his death on any deficiency
of a nutritive virtue in the food. Christ is the smitten
Rock. Had not the water from.it.a power to assuage
the thirst of those who would not drink as-those who
did? He was typified by.the City of Refuge; but
did not its gates stand open to every one placed in the
circumstances to require it. He was typified by the
Brazen Serpent, but who would limit the healing virtue
through it, only to those who were actually healed !
The only reason for any perishing was -that they did
not look. The defect was not in the serpent but in
themselves. So also the blood of the sacriices and of
the Paschal lamb, and various other emblems are em-
ployed in scripture.to set forth, -the fullness, the free-
ness and the fitness of gaspel grace for all sinners, yea
the very chief; and most emphatically to warn all
to whom the gospel comes, that if they perish, tkey
destroy themselves. (Hos. xiti, 9) “ How shall we escape,
i’ we neglect so great salvation 1"’

12th. A limited atonement cannot be pr rached. " We
commend to the attention of the reader the following
eloquent remarks from the pen of a Presbyterian min-
ister in the United States, who is known in Britain and
-this Continent as one of the greatest Commentators in
the present day. "We refer to the Rev. Dr. A. Barnes,
of Philadelphia. He thus writes in the Biblical Re-
pository :—

“ There is a third form of theology which may be noticed, in its
relatiun 1o preaching, similar to those already referred to. It is
that which men are constrained:to ebandon when they come 10
preach, or which will .not bear the test.applied to it, when they
engage earnestly in an effort 1o convert sinners 10 God. It may

be tanght in the sehools—it may be-defended by a venerable tradi-
{ion—it may be embodied in creeds, .or in standard systems of the-



THE ATONEMENT OF CHRIST. 37

siogy—but it cannot be preached. It contains dogmas so abhor-
rent to the obvious teaching of the Bible—so repellant to the com-
mon sense of mankind——so at variance with what are found to be
just priuciples of philosophy—so much fitted to retard a work of
grace, and so utterly contradictory to what a man is constrained to
preach when hia heart is full, and when he has the most enlarged
and elevated views of the work of his Saviour, that he cannot
preach them. Tt would shock his own feelings—it would coatra-
dict all his prayers—it would be fatal to all hisefforts to do good—
it would throw off the sinner 1o a hopeless distance, though he had
begun to return to God—it would present theology as at war with
the elementary convictions which men have of what must be true.

** Among those dogmas, we may mention the doctrine of limited
atonement. It would be improper to deny that plausibile argumen-
tation way be adduced 1n favour of that doctrine; and still wore,
that it has been held by men of great eminence in theology—but it
canuot be preached. It does not suggest itsell 1o a wan’s mind
when he ia preaching—it does not fall in with the design of preach-
ing. \When a man is most deeply engaged in Lis work, it cannot
be preached. It must always be pracuically abandoued when, un-
der the highest influence of his commission, and under the cou-
straint of the highest motives which press on the soul, the preacher
offers the gospel to his fellow-men. Then, there is nothing that
more cramps the powers and fetters the hands, and chills the heart
of a preacher, than such a doctrine; and though tiiere ay be.
liere and there, one so clearly and horoughly trained in such a
forin of systematic theology, so fettered and bound by authority.
and by the manacles of a creed, so wholly under the influence of a
theology derived from paat ages, that he will have the moral cour-
uge to stand up in-the pulpit and defend the dogma—ireeze him
though it does, and grate on the feelings of, his hearers though it
way—vet it is not'a dogma that is. or can be; extensively preached.
It uever has been—it never will be. It comes so across a winis-
ter’s comuission; to “ preach the gospel to every creature,” imply-
inz that the gospel is to be, without mental reservation on the part
ol God or man, offered to every human being—it is so contrary to
the carrent statements of the New Testament about the design ol’
the atonement, as understood by the mass of readers of that book—-
it is so chilling to the gnshing feelings of a preacher, when his heart
warms with compassion for guilty men—it is so contradictory to
the prayers which he must offer, iu the sanctuary andiin his nearest
approaches to the throne of mercy in private—it is s0 cold and
withering in its inflience’ ot-the heart, that men will not preach it.
If they felt that it was an essential and necessary part of their mes-
sage, they would abandon preaching altogether, and engage in far-
ming, or'teaching. or the mechanic arts—any.thing, rather than have
their better feelings subjected to constant torture.

« As a matter of fact, therefore, the doctrine of limited atonement
is not, and cannot be preached. It is found 1n ancient books of
divinity, written in a Sterner age, and when the principles of inter-
pretation were less understood, and the large anfi, liberal nature of
the gospel was less appreciated. Itis* petrified” in certain.creeds
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maintained by the church—made firm, Jike fossil remains in a tran-
sition state, when ancient opinions were passing to a more liberal
form. Itistaughtin a few seminaries. where men feel themselves
constrained to repress the warm emotions of their own =ouls, and
are prohibited frow allowing their own minds to reach conclusions
which they can scarcely avoid. But the doctrine is not preached,
except when the heart is cold and dead. 1t is not preached when
the soul is on fire with the love of men, and when the cross, in iis
true grandeur and glory, rises to view. It is never preached ina
revival of religion—a proof, not fable, that the doctrine is not
true.”

3th. A Limited Atonement was unknown in the
Christian Church till the ninth century. We have
before us an address on this subject delivered by the
Rev. G. Ken~nepy of Leith, Scotland, in which we have
a most clear and decided testimony to this effect. His
statements have not, so far as we are aware, been ques-
tioned. In reviewing the writings pf the early Fathers
of the Christian Church, he gives brief extracts suffi-
ciently satisfactory on this poiut. Weshall advert only
to a few out of many. In the first century we look to
the infallible writings of the Apostles. In the second
century, Irenmus says, ©Christ was the Saviour of the
whole human jfamily,” and Justin Martyn affirms,
« Christ wrought out a great salvation for mankind.”
In the third century, Origen a most distinguished writer
says, “Christ gave himself for the redemption of the
entire human race ; to redeem those who were in bond-
age, by tasting death for every man.”  Cyprian, Bishop
of Carthage, affirms, * Christ’s death was designed to
benefit or save those that despise him and ultimately
perish.”’

In the 4th century, we have many writes, but we
shall only mention the names of Chrysostom and Au-
gustine. The former declares, * Christ died, not_for
belieters only, but for the whole world.” Augustine, one
of the most renowned of the Fathers, was the great
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champion of Predestination, Pelagius and some of his
disciples charged him in connexion with that doctrine
with holding a limited atonement, that Christ died only
for the elect. In his reply he repudiates the charge, and
complains of their falscly accusing him. Altogether
about twenty instances may be noted in his writings
where he maintains the uriversality of the atonement.
He declares that Christ died for Judas, though he ulti-
mately perished. In the sixth century, Primasius a
great admirer of Augustine, writes * Christ died for all,
and shed his blood for every man, though enly those
that believe shall be saved.” We cannot however do
better than quote, in cenclusion, Mr. KENNEDY'S awn
words,—

 During the firsteight hundred years, ther. of the Christian era,
<he doctrine of a limited atonement did nrot originate. We have
endeavoured to lay before you, calmly, yet candidly, the evidence
upon the subject, so far as it may be gathered from ecclesiastical
history. Iucase any of you should suppose that the speaker stands
alone in this cenclusion, he nuay be allowed to say that he is very
far from that. If names are of any use. [ may say, that Vossins,
Dally, Whitby, Goodwin, and Bishop Davenant, all agree in say-
ng that the dectrine of an atenement fer the elect only was not
4nown during the first eight centuries; aud all these 2re men who
had not many eguals in their extensive and accurate knowledge of
‘he history of the Christian Church.

* It now remains for us, in a very few words, to say when s
dogma of a limited alenement was originated, tenaciously main-
ained, and learlessly proclaimed. In the year 847, amonk, of the
name of Godeschalcus, enamoured of Aungustine’s predestinarian
views, began very boldly to propagate the. On the notion that
Christ died only {or the elect, he laid peculiarstress. This he main-
tained, aud quite legitimately, Sowed, by necessary consequence,
from Augustine’s dectrine of predestination. Rabanas Maurus,
in whose diocese Godeschalcus laboured at the time he begau to
propound this novel doctrine, wrote and spoke agaiust hira in va-
vions ways; and at last assembled a ceuncil, when the mork was
still farther condemned. He was then sent back to Hincmar,
Archbishop of Rheiwms, from whom he eriginally received the order
of priesthood. Here, in'the year 848, another council was assem-
bled, in whieh he was condemned a second tin{le,.and ‘ was also
treated in a mauner equally repugnaat to the principles of religion
and ihe dictates of "humanity.” Becanse he still maintained his

doctine, he was imprisoned, where be lingered till the year 868,
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when he died ; affirmiag with his last breath the truth of his views:.
Thus did the limited atonement originate.”

What evidence can be plainer and more explicit with:
regard to the origin of this dogma which has done, and’
still does much to cramp and confine the fulness of the
(rospel of Christ.  And in connexion. with this it is re-
markable to notice that although the name of Calvin
hzs been associated so much with this doctrine and
otliers of a kindred nature, yet there is the greatest room
to doubt whether really that great Reformer did hold
that doctrine in the stringent way held by many that
adopt his name. The Rev. Dr. Jenkyn. a most able
writer on the atonement, and who has most clearly de-
1wonstrated its universality, states that he has examiued
the whole of Calvin’s Institutes for the express purpose
of ascertaining this peint, and he bas not been able to
find a siugle passage which asserts that Christ died for
the elect only, or for those ouly who shall ultimately
be saved.  And in addition to this it is highly worthy
oi notice that Calvin in his last will and testament,
written a little befove his death thus says, I testify also
and profess, that | humbly seek from God. that he may.
so will me to be washed and purified by the great
Liedeemer’s blood, shed for the sins of the whole human
wace, that it may be permitted me to stand before his-
tribunal under the covert of the Redeemer himself.””
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SECTION: TV

‘A LIMITED ATONEMENT IN RELATION T0 THE
ELECT AND THE NON-ELECT INCONSISTENT
WITH THE SCHEME OF GRACE.

Eph.ii. 8. “By grace are ye saved through faith.”

The reader’s attention is again solicited to the de-
¢ription of Limited Atonement at the beginning of the
previous Section, The statements there made, thongiy
abundantly harmonious with one another, are entirely
inharmonious with divine grace. 1t is there stated that
all for whom Christ died, must be saved—justice 1e-
quires it;  they cannnot, according to Jenkyn, witiour
the most palpable violation of all right, law und justice,
be themselves constrained io suffer for the same sine”’
and to this Dr. Candlish agrees in saying, there rwourd!
be injustice and inconsistency with God.

Now it is important to notice this aspect.of the doc-
trine. Let us look briefly at it in its relation to ti.c
‘Elect and Non-Elect. First to

THE ELECT.

The Elect are those .for whom, according to this
view, atonement has been made ; for whom «lone it is
a price, and therefore in reference to whom God is
obliged by justice and consistency-to pardon their sins
and save them—and.to aet otherwise would be a violc-
tion of all right and law and justice. It follows there-
fore most legitimately

Lst. They neder could-uve been in a state of condem-
.netion. If it.-would be-unjust.in. God to condemn them
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because the punishment of their sins was literally borne
by Christ, then the question arises, were they everin
condemnation ? If it would be a violation of all law
and justice to condemn them in céernity, would it not
be equally a violation of justice and consistency to con-
demn them e time? Now, we ask, 1s this in harmony
with the word of God? Does it not speak of Believ-
ers as biaving been in a state of condemnation prior to
tleir faith in Christ—as dead in trespasses and sins—
as children of wrath eren as others—without Christ and
sotlont hope? Now to speak of them as having been
su. would necessarily be a reflection of the deepest
kind on God, charging him with a violation of justice
and consistency. Does not this doctrine also lead most
plainly to the conclusion, that at the present moment,
il the unbelieving, ungodly, gospel rejecting sinners,
hut who are among those for whom atonement has been
made, are iu virtue of that atonement necessarily ex-
empted from condemnation prior to faith, for it would
be a violation of all right and law and justice un the
part of God to regard them as under condemnation ?

2nd. This view necessarily renders salvation indc-
nendent of faith. 1If God is obliged by justiece and con-
sistency to a certain procedure, and the very supposi-
tion of any other would imply a violation of law, &ec.,
it 15 evident, that that renders the salvation of the Elect
entirely independent of faith. They must have been
in a state of salvation as much defore believing as after.
It 1s true that the knowledge of this would be useful,
but the salvation i#self was ir no way conditioned on
faith..  Now, the Word of God from beginning to end
points us to the necessity of faith in order to salvation.
The great principle or rule of grace is kept prominentlx
before us : “ Believe and live, believe not and perish.”
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« It is of fait?, that it might be by grace.” ¢ Without
faith it is impossible to please God.”

3rd. It does not exhibit the remission of sins to those
for whom Christ died as pardon and jforgiveness. If
Justice requires it, if all right and law and consistency
demand it, it is evident that this necessary and impera-
tive demand of Law is not pardon. It cannot be jfor-
giveness. How unnecessary it would be tolook up and
say, [oreive us our trespasses. We do not consider
that a man is forgiving another a debt, if justice demands
that the liability should be cancelled. I'or example,
suppose an individual owed me a hundred pounds and
had nothing to pay, and another generous friend were
to interpose and pay me the identical amount in his
stead ; would it not be absurd in me to pretend to for-
give and pardon my debtor? I am bound by justice
and consistency to do so, and in cancelling the obliga-
#on, there is strictly zo pardon in the matter.

4th. This view renders the remission of sin to the
elect a matter of right and justice, and not an act of
Jrec zrace. The whole word of God is most emphati-
cally explicit in regarding the whole of a sinner’s sal-
vation from its beginning to its consummation as all of
tree grace.  Grace not only in providing an atonement,
but grace still freely in exercise even «fier the atone-
ment is provided. It is evident, however, that what-
ever grace may be manifested in the original appoint-
ment of Christ as the surety of sinners, certainly if it
obliges God by mere justice to save those for whom
atonement is made, all that is done after such an ap-
pointment is no longer free grace, but the demands of
strict law and justice. Drs. Jenkyn, Wardlaw, and
Payne, have unafiswerably brought this objection to a
limited atonement, and it is a wonder that after the
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qowerful argumentative artillery of such men that 1
still exists; butitis evident that Limitarians themselves
in broaching their favorite dogmas have not seen the
‘necessary tendency of their view to swbrert grace n
that scheme which is emphatically a-sckeme of gracc.
¢ Through grace are ye saved.” We are most ready
t0 allow that they are strenuous for grace, but we are
desirous that they should not cleave to that which is
subversive of it.

On this point Dv. Warpraw well observes, that he
sbjects to an atonement for the elect alone, because
zays he,

It excludes exeny thing of the nature of grace from every part of
the sinners salvation, excepting the originil appointment of the
Snrety, whose payment, in each case, -af the estimated debt, can-

cels the bond. and renders the liberation of the debtor not graciou:
onut obligatery.”

Dr. Pav~e also has a similar remark, he says,

- {1 renders the deiiverance of the elect from punishment a mat-
ter of justice to them. 'I'liere may, indeed, consistently with th:s
apimen, have been grace in the accepiance and in the provision of
asubstitute ; but surely if that substitnte endured the precise amonut
of punishment wiich the strong arm of the luw would have other-
vice laid npon thore whom he-req.resented, there can be no grare
-n remitting it afterwards to thew.”— Letters on Sovcreignty.

Observe nnw.-secondly in reference to

THE NON-ELECT.

They are those for whom no atonement has been
made—no . price paid—

1st. How are we to.aecount for God’s procedure to
‘them in suspending during their existence here, the
full amount of the penalty of their sins? On .what
.principle can we explain God’s dealings with them in
sending his Spirit to strive with them—or offering them
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salvation—in urging and beseeching them to believe
and live ?

2nd. If all for whom atonement is made, must be
saved, it follows that when a sinner dies in uubelief
and impenitence, that really %o atonement’ had ever
been made for him. Hence,

3rd. If during that sinner’s life any. person proclaim-
ed a Saviour for him ; it turns out that he was trying to
persuade him to put trust in that which had no exis-
tence ; to enter into the'sheepfold when for him there
was no door, and to get into which could only have
been by climbing up seme other wiy s a- thief or a
robber.

4th. According to this opinion, we need never be
concerned about sending the gospel to the perishing
Leathen, or to any person around us; for we would be
assured, that if there are any among them or us to whom
the propitiation extends, God is obliged by justice ta
save them ; and of course also ou the other hand if there
arc none, what is the use of sending the gospel. Iu
reference then to the Heathen now perishing, to the
auestion, why do they perish? Scripture givesa reply
that appeals strongly to our sympathies and responsi-
bilities, it is “ for lack of knowledge,” but according t-
the opinion we are combating, it is for tack of that
which would have obliged God as-a mere act of justice
tn save him.

5th. \What is the use of. preaching the terrors of tie
law to sinners at all?  Paul was led.to-say, “ knowiug.
the terror of the Lord: we persuade men.””  To preach
of the “ wrath to come;” and of the awful consequences
connected with sin and impenitence appears in his view
(to speak on.so grave asubject.with reverence) entirely,
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nugatory ; for in the first place, to seek to awaken the
minds of those for whom atonement is made by making
known the terrors of the law, would be to warn them
of that which it would be a ziolation of all law and right
to inflict; and secondly, to preach such truths to those
for whom no atonement is made is just “ to for ment them
before the time.””  Now, to hear ministers who hold such
views warning sinners, is entirely incongruous with
their own system.

6th. It would introduce @ complete fatalism into the
scheme of grace. It would tend either to presumption
or despair, The sinner has no choice in the matter.
The atonement is a past transaction, finished eighteen
huudred years ago. He may reason—the price has
cither been paid for me, or it has not.  If it has, I must
be saved; if it has not, I cannot. God ouly knows, [
leave that matter with himself, Were this view cor-
reet, would it not be in entire harmony with it for a
minister to address his congregation thus,—* Dear
iriends, You have all sinned against God, and deserved
his wrath and curse; but I have to tell you that an
gtonement has been made of such a natare that all for
whom it is provided must be saved, else God ould be
unjust, and of course those for whom it has not been
provided caunot be saved”; and here he might add the
words already quoted “ The price being paid, all for
whom it is paid shall go free and none else.”  And if the
enquiry was, Has that price been paid for me ? no satis-
factory reply could be given. It would lead either 1o
presumption or despair,

7th. Such a doctrine must tend when legitimately
carried out, to strike at the root of the Church’s respon-
sibility to carry the Gospel to the world, and alsv at the
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sinners’s accountability to God in receiving that Gospel
when it is preached.

O! when will the professing Church learn the simple
lesson of preaching the Gospel to every creature, be-
lieving that there is an atonement for all, that there isa
glorious fulness and freeness in its provisions for the
exigencies of a perishing world; and that whatever
other reason or reasons there be why sinners are nat
converted to God, certainly that is not the true reason
that ascribes it to a defectiveness in that propitiation
which is for “ the sius of the whole world” ?

SECTION V.

A LIMITED ATONEMENT INCONSISTENT WITH
THE STATEMENTS OF SOME OF THE MOsT
EMINENT FREE CHURCH DIVINES.

Having satisfactorily, as we think,shewn that this ten-
et is neither in harmony with scripture nor reason, and
that it is subversive of grace, we shall now solicit the
reader’s notice to a few extracts from some of the most
celebrated divines in the Free church of Scotand, in
order to prove that many of their statements are en-
tively contradictory to what, by that churech is held to
be a stardard doctrine.

And here we hate the pleasure of submitting a few
extracts from one whose praise bas long been in all the
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churehes, and whose spirit we believe is now with his
Saviour. We refer to the late Dr. Chalmers.* Inhis
exposition of Rom.v. 18, 19, he says:

And it is of vital importance for you to know, that the free gift,
though it comes not upon you-all in the way of absolute convey-
unce, it at least comes upon you all iu-the way of offer. 1t is
yours if you will. The uffer is unto all and upon all who now
Lear us—though the tiung otfered is only unto ull’ and upon all
who believe. We ask each individual anong you to isolate hiw-
self from the rest of the species—to conceive for a moment that
Lie 15 the only sinner upon the fuce of the earth, that none bat he
standsin need of an atoning sacrifice, and none but he of an ever-
lasting righteousuess brougnt in by another and that mightavail for
Itts jusufication before God. Let himimagine, that for him the orre
and sulitary offender, Christ came on the express errand to seek
and to save—that for him He ponred out Ilis soul unto the déath-
—that for him the costly apparalus of redewption was raised—-
that for hita and for him alone, the Bible was written ; and 2 mes-
senger from heaven sentto entreat that he will enter into recon-
ciliation with God, through that way of mediatorship which God:
in his jove had devised. for the express accomodation of this single
wanderer. who hud strayed, an uncast and an alien from the habi-
tations of the unfullen: And that it now turus upon his own choice
whether he will abide among the paths of destruction. or be re-ad-
mitted te all the honours und felicities of the place from which he
bisd departed.  “U'here is nothing surely wanting to complete the
warrant of such an iudividual, for eutering into hope and happi-
tiess; and yet. ye hearers, it 1s positively not more complete than
the warrunt which ewch and awchich 21l of you hace at this moment.
To you. wdividually to you, God is holding out this gift for your
dcceplance—nou is He beseeching to come again into friendship
with Hun. With you is He expostnlating the cause of your lfe
and your death; and bidding you clicose between the welcome
offer of the one, and the sure alternative of the-other if the offer is
rejecied.  He is now parleying the matter with every hearer: and
Just as effectually, asif that hearer were the only cremture in the
3t‘orl:l, to whom the errand of redemption was at' all applicable.
There is nowng in the maltitade of hearers: by whom you are
rarrounded, that should at all deaden the point of s sure aud
specific application to yourseif.

We could not possibly. desire a clearer and fuller
statement of unlimited atonement. It is impossible to
reconcile it with the opposite doctrine, and the warrant

* The writer may here remark that in his defence before the Synod, whrn
reading soine of these extracts from one o greatly venerated by the PFree
viurch, considerable uneasiness was manifested by many of the members u.
taey no doubt felt the inconsisteucy of their position in libelling him fcr
views vo clearly brought vut by that Father in Licael. °
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*thus given, we believe to be no stronger—mnot more
free than the Word of God enjoins.

Observe also -another quotation from his remarks on
ch. vi. il:

-Why, my brethern, it is no-where said in the Bible that Christ
so died for me in particular, as that hy His simple dying the hene-
fits of His atanement are mine in possession.  Butitis everywhere
said in the Bible, that He so died for me in particular, as that by
His simple dying. the benefits.of tis.atonement are mine in offer.
They are mine if I will. Such terms.as whosoerer, and all, and
any, and ho every ane, bring the gospel redemption specifically to
my door; and there it stands for,acceptance as mine in offer, and
ready 1o become mine in possession on my giving credit to the
word of the testimony. :

Again on ch, viii. 31:

‘Forusall.’ The aposile may perhaps be coutimng s regards
in this ¢lause to himselfand to hisconverts,tothose of whom he had
this evidence that they were the elect of God—even that the gospel
had come to them with power, and with the Holy Ghost,-and win
much assurance. But notwithstanding thie, we have the authority
of other passages for the comfortable trath, that Christtasted death
ior every man-—and so every man, who hears of tire expiation
rendered by this death, hath a warrant to rejoice therein; and that
He is set forth a propitiation for the sins of the world—and so it13
competent for every one in the world, to look unto this propitia-
tion and be at peace ; and that. He gave flimself a ransom for afl
to be testified in due time——and so might each of yon who hears
this testimony, embrace it for himself, and feel the whole charm ot
his deliverance from gniit and from all its -consequences.  Chrit
did not so die for all, as that all do.actnally receive the gift of sai-
vation. Bnt He so died for all, as that all'to whom He s preached
have the real and honest offar of salvation. He is not yours in
pos<ession, till yon have laid hold of Him by faith. DBnt He 13
yours in offer. He is as much vours as anything of which yocan

-say I have it for the tiking. ~You, one and.all of yon, my brethern,
have salvation for the taking; and it is because you do not chivose
1o take it, if it 4o mot indeed belong to you.

Again, ch. ix.24:.

We tell you of God's beseechinz voice. e assure yo1. n
His uune, that he wants yon not to die.  We bid yon venture fo-
.pardon on the atonement made by Him loiw died for all men.

Once more, on ch. x. 12, he writes:

Gnd, it is said here, makes no difference between the Jow ani
-the Greek ; and theremre some, who, in defending the articles of
heir awn scientific theology, wonld make the nniversality of' the
_gospel offer lie in this—that, now when the middle wall of partiticr.
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is broken down. it might be offered to men of every nation. But
the Scriptural theology carries the naiversality farther down than
this—and so as that the gospel might be offered, not merely to men
of every nation, but to each man of every nation. God is not enly
no respecter of nations, He is no respecter of persons. It is not
only whatsoever nation shall call on the name of the Lord shall be
saved: but whatsverer man of that nation shall call apon the name
of the Lord, he shall be saved.

In addition to these most clear and satisfactory ex-
hibitions of a full and free salvation, we would take
the opportunity of submitting an extract from the
Wesleyan Methodist DMagazine, containing the views
of that great man, as expressed in a conversation with
the Rev. Mr. Dunn of that Body. It will readily be
seen that the views entirely harmonize with the extracts
from his own writings.

Mr. Dunn writes as follows, under the head, ¢ Re-
miniscences of Dr. Chalmers” :

His views of the deeply-interesting and important snbjects of
redemption will interest your readers. I have heard him speak
thns: +* Particular redeinption presents the gospel unfavourably :
it is a drag and deductiou to the offers of the gnspel. Those
ministers must feel the difliculty of preaching. who think that
Christ died ounly for the elect. Thus the message of Heaven's
good-will has been laid under embarrassment; reacons have been
taken from the upper connsels to retard the gospel. The annun-
ciation from Heaven's vanlt is, ‘ Peace. gnod-will.” as boundless
as the universe. Christianity will soon brealk forth from the
prisomnent iz which, by many, it has long been held. They have
made it to pass throngh a strainer, instead of falling as a universal
shower npon the world. It is not snfficient that we believe
¢ Christ gave himself for his sheep:’ but that * He is the propitia-
tion for the sins of the whole world.” A man is not first to believe
[hnt.he is one of Christ's sheep, but that he is one of the “ world
for it is not said ¢ Look unte me, ye few favourites;' hut. ¢ all the
ends of the earth.”  1n no place in the Bible is pardon offered to
the elect, but to every person as one of the species.  If the gospel
were offered only to the eleet, it would not be glad tidings 10 a
single soul; for no one knows, when he first hears the gospel, that
he 1s one of the elect. ¢ There never was a more direct way 1o
darken the message of the gospel than to mix up the doctrine of
election with it: such preaching gives a world of erplexity and
alarm to hearers. Thereis nothing in the dogma of predestination
that should in the least trammel us in our offers of salvation. Itis
a distorted gospel that does not offer salvation to all. It is net »
liited, but a universal offer of the gospel, that is the instrument
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of salvation in every particular case. 'The Sun of Righteousness
has arisen as generally upon hutnan spirits, as the natural sun hag
arisen upon human eyes, That minister is not true to his com-
mission, who does not indiscriminately offer the gospel. That
theologian darkens and bewilders himself, who goesto the decrees.
But we are told it is God’s work to enlighten and renew men.
Yes; but God's grace is given with great liberality, and it is
lameutable that any clergyman should shroud this doctrine by any
speculation on predestination, which is too deep and mysterious
fur our optics.

'The offer of the gospel is not only to men of all nations, but to
all men of all nations. And all men may accept of it. Al men
ought to accept of it: they have a warrant to do it. It is their
owa faaltif they do uot. It is their condemnation if they do uot.
The only sense in which redemption is particular aud hmited is,
that some will refuse the ofter; but this is their own fault.”

‘We have thus given, at some length, the views of
that venerated man, because he occupies s prominent
a position in the churches, and more especially in the
Free Church; and also, because we believe that his
views on these points were far a-head of many that
belong to that church, and profess the utmost respect
for his opinions. We cannot but feel that if it be
heresy in us to hold an unlimited atonement, there i3
the strongest reasons to bring—not the Doctor himself,
for he is now beyond the bar of man, but ks writings
—to the tribunal of that church, for verily there is
sufficient to warrant an indictment; if a limited atone-
ment is the standard doctrine of that church, and that
it is so we have had the plainest proof in our own case.

We could also adduce extracts from McCheyne,
Paterson, Purves, and others of the Free Church, but
we forbear.  Sufficient has been brought forward to
prove the entire irreconcilibility of these statements
with the dogm.a in question.
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SECTION VL

TWO MAIN SOURCE3'OF ERROR IN A LIMITED'
ATONEMENT.

Truth and Error can never harmonize ; they are twe
lines that never run parrallel.  If they touch, they touch
but to cross each other. To deviate from the line of
iruth, and to pursue that line, would never lead in that
direction to truth again—continzance would ouly
inereuse separation. . The Word of -Ged is the great
hime of truth, and while many follow it a certain length,
ihey are led into. some point of divergence either by
snelr own speculations, -or- by following where others
nave opened up a line of divergence before them.
Some pursne this line and never come back to truth;
others again, after finding themselves brought into dark-
ness and confusion, leave the line and make an abrupt
return to the infallible standard, -and thus pursue a zig-
zag course, partly of truth.and partly of error.  Yet it
1s always to be.ohserved that the line of truth.is never
again reached, without leaving the line of deviation.

It is well known int Greometrieal science that when
‘wo lines diverge, the farther that they are extended.
they only recede the farther from each other; and at-
‘he same time it is true that the angle at the points of
greatest extension, where the interval appears so great
und so marked, is really no. greater than the angle at
tie original point of divergence. This is emphatically
vv in moral science. When the lines of truth and errc.;
are sufficiently extended into their ultimate tendencies,
e are often enabled to observe the mightiest discrepana-



THE ATONEMENT OF CHRIST. 55

cy; but yet it isno less true, also, that the discrepancy
thus so observable is, in reality, no greater than at the
first point where the deflexion commenced.

This leads us to the adoption of two important meth-
ods in our endeavours to distinguish truth from error.
The first is to extend the lmes sufliciently—that is to
carry them out to their lenrmmate tendcncxes——tlll an
obvious intexval of separation is fully marked; and
having accomplished this, the second thing is to retrace
these lines, and endeavour to detect the exact point
where the divergence begins, and if that point can be
discovered, it 1s a matter of great moment fkere to put
up, for the sake of the unwary traveller, a finger post,
with its index to the way of truth, and with the legible
inscription, « This is the way, walk ye in i’

Our object in carrying out the dogma of Lmited
atonement so far into its ultimate tendencies, has been
for the purpose of fully showing its divergence from
the truth of scripture, and from the scheme of redemp-
tion as a scheme of grace. In doing so wehave endeav-
oured to extend that line im its own direction, without
secking unfairly to bend it to eur own purposes. And
at the same time we are willing to give the abettors of
that doctrine full eredit for not inteutionally diverging
from truth, or endeavouring to subvert grace. Having,
‘however, plainly seen the marked and wide separation,
it should be our desire to diseover, if possible, where
are the points in thc line of truth at which that deviation
originates.

The following we wegard as probably main sources
of error in limited atenement :

1st. One source of error is in the assumption that the
sufferings of Christ, by -svay of atomement, were
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identically the same as those which the elect would have
suffered through eternity. We believe that this idea
very frequently is the great nucleus in the views of
many on this subject, and seems apparent in the extract
given from Jenkyn. We have already adverted to this
in Scction III.,, when speaking of the nature of atone-
ment. But we desire to draw attention farther to it as
a main source of error. For were it true, the atone-
ment would necessarily indecd be limited to the Elect
only.

That the sufferings of Christ were not, and could not
be identically the same with the literal puniskment of the
sins of those for whom he suffered. will be apparent if
we consider, First,—Godin receiving an atonement for
sin admitted a change in the person suffering. The law
inits strict letter denounced its penalty only on the trans-
gressor, ‘the soul that sinneth, 1t shall die.”” In the
atonement, there is a change from those that sinned to
Christ. Here is a substitution—a change from the strict
letter, but not from the spirit of the law.

2nd. It is evident that Christ’s sufferings were not
wdentically the same in duration with the sufferings of
lost sinners. The penalty of the law is not merely tem-
poral death, but death spiritual and eternal. 1t is crer-
lasting misery.

3rd. It is as evident that there was a difference as
w the Zind of suffering endured as well as to the du-
ration. 1st. Remorse and the stings of a guilty and
accusing conscience are fearful elements in the torments
of lost spirits. It is evident our Saviour could never
have suffered from these. 2nd. Even in his sufferings
he had joys and supports that fallen spirits never could
bave. We are told, “for the joy that was set before
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him he endured the cross and despised the shame.” He
knew that beyond the dark cloud that hung over him,
and that oppressed his soul, there was a bright and
glorious sunshine, after the Divine justice had discharg-
ed its fiery thunderbolt; but it is evident that to the
lnst soul there is no such beam of sunshine—no ray of
hope behind the dark cloud of eternal despair.—
3rd. There was on the part of Christ deep submission
to God, even under the awful infliction of divine Jjustice,
a state of mind very differcnt from that of lost souls,
whose misery will be aggravated by blasphemous and
rebellious insubordination to Jehovah. 4th. The man-
ifestation of tenderness to his mother, his conversation
with the penitent thief, his prayer to (God, and the
spirit of forgiveness towards his persecutors, are suffi-
cieni to show that he did not experience the identical
feelings of misery whichare elements iu the sufferings
of lost souls.

4th. Tt is evident that his Zuman nature alone was really
susceptible of suffering. Theologians tell us his divine
nature was vnpassible.  If it were insisted on then, that
his atonement consisted in the endurance of the identi-
cal sufferings, it would follow that the whole value of
his atonement consisted in so much suffering merely, and
hence, also, the inference would be legitimate, that the
value of the atonement was attributable exclusively to
his Auman natwre, for it was in ¢ that he suffered. But
it is evident, that however great and inconceivably
intense his sufferings were, that it was his divinity that
lent infinite value to those sufferings. It was not just so
much suffering abstractly considered ; but the value lay
in this, that it was,the sufferings of suck a sufferer—no
less than the only begotten of the Father—one infinite
in dignity—and. of infinite influence in relation to the
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government of God.  We are willing, however to admit
that many Limitarians do not hold exact identity
between Christ’s sufferings and the literal punishment
of lost souls; for it will be observed that Dr. Candlish
in one place expressly affirms that he believes that
although the number of the elsct had been a hundred
fold greater, that Christ svould net have required to
have done or suffered more than he did. This statement
seems plainly to indicate that the value of the atonement
does not arise merely from the proportionate amount of
sufering endured by our great substitute. This is also,
we allow, plainly implied also in Dr. ‘Willis’s statement
of an intrinsic value of ap infinite kind in Christ’s atone-
ment.

We go on, therefore, to notice-anether point of devi-
ation, viz., Second. That the atonement in itself neces-
sarily secures that all for whom it is provided must b¢
sared. Thisis an error similar to the one previous,
an<l runs parrallel with it. This point has become one
of divergence in two opposite directions. Assuming that
the atonement per se necessarily sccures salvation, it has
led those who plainly saw that all would not be saved
into the dogma, that therefore the atonement must be
limited ; and that, therefore, those passages that seemed
so plainly to assert that Christ died for all, must be taken
in a limited sense. Again, on the other hand, Univer-
salists assuming the same false principle, and looking at
thosc passages that teach so plainly that Christ died for
all, have run into the other extreme of holding that /i
will be saved. The two opposite dogmas may be traced
to the same point.

Itis thus that from a mistaken view of the nature of
atonement that the most serious errqrs have prevailed.
The atonement does not Jorce God, it enadles. It does
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not” demand the exercise of justice, it satisfies justice.:.
and permits the exercise of merey.: It does not oblige
God to save some, else there would de a violation of all.
law and justice, -but it enables him. to -save those. that
believe in Christ without any violation of law and jus-
tece. It makes “ mercy and truth meet together—and.
righteousness and peace to embrace each other.”

Look to the language of Scripture. QOur Saviour
says, * I am come that ye might have-life,” not that ye
must have it.  “ God sent not his Son to condemn the
world, but that the world, through him, might be saved,”
not must be. Of how many is he obliged to sav, “ Ye
will not come to me that ye might have life.”” « How
often would 1 have gathered you—but ye would not.”

Look for illustration to some of the types. The blood
of the paschal lamb though appointed by God as a means
of protection from the destroying angel, did not iz itself
necessarily secure that deliverance. It secured only that
when i¢ was sprinkled on the door-post, the deadly visi-
tation would not enter. The manna did not in itself
secure that all the Israelites must be nourished ; it only
secured that they who eat of it would be nourished.
The city of Refuge did not secure that every person
guilty of certain acts would be safe, it secured only that’
those who fled to it would enjoy safety. The lifting up
of the brazen serpent did not secure that every serpent-
bitten Israelite would not to dic—it secured only that
those w/ko looked would be cured. So it is with the
work of ‘Christ, it does not iz utself secure that all for
whom it is accomplished must be saved ; it secures only
that “ he that belicveth shall be-saved.” “ Except ye ea¢’
the flesh and ‘drink.the blood of the Son of Man, ye have -
no life in you.” “ As Moses lifted up the serpent in the -
wilderness, so must the Son of Man be lifted up, that
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whosoever believeth in him should not perish, but have
everlasting life. It is not enough that the blood be shed,
it must be sprinkled—not enough the fountain be open-
ed, we must wask in it—not enough the manna come
from heaven, we must eqt it—not enough a door” be
opened unto spiritual blessings, we must enfer in—not
enough the foundation be laid, we must build upon it—
not cnough that there is balm in (iilead and a physician
there, we must ¢pply to him and reccive the healing
virtue. Nothing is plainer from the whole tenor «f
scripture doctrine and type, than that the atonement
does not s itself necessarily save, but it is the medium
nf salvation to those that trust in it.  * The gospelis tue
power of (iod unte salvation unto every onc that beliee-
o’

To illustrate s:a1ll farther the nature of an atonement,
take an illwstration. Suppose an individual has been
condemned, and that justly by the laws of his couniry,
for some great crime. The Sovereign as the head of
executive power, in the exercise of the royal preroga-
tive of clemency, does not extend the offer of pardon to
the criminal, unless there is something that will vindicaic
his character as a governor and support the adminisira-
tion. There must be something that not only in his vvwn
view, but also in the view of his dutiful subjects, wiil
exhibit him as just while he thus exercises mercy.
Suppose that in his behalf some person of the highest
dignity and influence, who has an inviolable attachment
to the governor and the government interposes ; he sub-
Jects himself to the great sacrifices on the prisoner’s ae-
count, not however in opposition to the law or govern-
ment, but to uphold the law and open up a way for the
exercise of royal clemency. Butit is to be observed,
that the interposition in behalf of the criminal, however
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greal, does not change the government, does not force
the sovereign to pardon the criminal for the sake of
gustice ; ma, no, it satisfies justice and cnables him to
manifest grace. So it is in the government of Jehovah,
He manifested inconceivable grace in providing and
accepting the atonement, but when He offers through it
pardon, it is as much grace affer the atonement as he-
fore it, but it is grace harmonizing with justice in virtue
of the interposition in our behalf of the Son of God.

The idea therefore, that the atonement, in itself, neces-
sarily secures the salvation of all for whom it is made,
because it obliges God by his justice,—and to act other-
wise would be a violation of all law—is an entire mis-
apprehcnsion of what an atonement is as an cxpedient
introduced into moral government. It opens up a way
for the overtures of grace, but the grace thus offered
may be despised—the message thus sent may be reject-
ed; but it will never be true on that account that in
reality there was no atonement provided for such at all.
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SECTION VIL

THE ATONEMENT IN RELATION TO THOSE THAT
FINALLY PERISH.

A difficulty seems to be felt by some in regard to a
universal atonement, becausc it represents it as made
for those who perish, as well as those who are ultimately
saved. A little consideration may suffice to shew such
that this is no solid objection. 'We consider that in re-
ference to those who are punished for rejecting the
Gospel, an atonement was necessary to vindicate God's
dealings with them, as well as his dealings with those
“ that believe to the saving of the soul.” For

1st. Many passages of scripture plainly émply, that
those who perish, do not perish for any want of atone-
ment. Hear that solemn warning accompanied by the
oath of God— turn ye, turn ye, why will ye die ¥” It
is evident that Jehovah intends to shew sinners that the
reason is not in Him, or the provisions of his grace, but
in their own wilful unbelief. Observe that other ex-
postulation, where God speaking through the praphet
says, “ Is these no balm in Gilead, is there no physician
there ? w/ky then is nat the health of the daughter of my
people recovered I To suppose for a moment that
this spiritual disease was occasioned by the want of a
physician or a Lealing virtue, would entirely destroy the
whole forco of the appeal. Notice also the great com-
mission to preach the gospel to every creature. Here
is the universality—a gospel to all—but the difference
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of result is attributable to the reception or rejection of it,
and not to any inherent defectiveness in it to any.

2nd. The scriptures expressly assert that those for
whom atonement is made, may perish. The apostle in
exhorting the Corinthians to the adoption of a rule of
conduct in relation to meats, warns them against putting
a stumbling-block in the way of others, lest, says he,
“ through thy knowledge shall the weak brother perisk,
Jor whom Christ died.” (1st Cor. viii. 11.) DPeter, also
in his 2nd epistle, ii. 1st v., thus writes, “ There shall be
false teachers among you, whg privily shall bring in
damnable heresics, even denying the Lord that bought
them, and bring upon themselves swift destruction.”
Here it is evident that though bought by the Lord, they
may, by denying him, bring upon themselves swift de-
struction.
3rd. By referring to some of the quotations from the
early Fathers given at the close of section 3, it will be
seen that they believed in an atonement made for all—
for those who despise Christ, as well as those that re-
ceive him,
4th. How can we account for God’s procedure in
punishing those that reject Christ not merely for sins'
against Law, but for the awful sin of unbelief ; if it be
true that He was never really offered as @ Saviour 7'
How shall we account for the *sorer punishment” of
which they shall be worthy ? It would be good news'
to many a lost soul in the place of woe, if they found out
that after all, Christ had never made any atonement for
them. It would pluck the most painful stings of remorse
from their accusing conscicnces.

5th. How can we account for God’s procedure with
them when on earth ?  God dealt with them very differ-
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eutly from fallen angels for whom no saviour dieth
Let us take for illustration two cases set before us in the
word of God—namely, that of the Antediluvians and
that of Judas. We are told by the apostle Peter thgl
those who perished at the flood are now « spirits in pn-
son.”  We are told moreover, that the spirit of Christ
preached to them when they were on earth—and that
was through Nouah, who was a « preacher of rig11tqous-
ness.”  We are told that God’s Spirit strove with them,
dealing with them in a gracious and long suffering man-
ner, till He was obliged to say, My Spirit shall not al-
ways strive with man.”® Can we dccount for Jehoval’s
werciful dealings with that ungodly generation on any
other principle than that of an atonement? Was not
an atonement necessary to enable God’s Spirit as a
Holy Spirit, thus to go forth on his mission of mercy and
grace? The very dealings of Jehovah with the world
from the time of man's apostacy, made an gdtonement
necessary, even although the gracious overtures ground-
ed on it should be disregarded by man. He has evi-
dently dealt with man since the fall, on the basis of a
propitiatory sacrifice; as if the Lamb had been slain
Srom the foundation of the world. Hear what McCheyne
says in reference to those before the fiood,—

The men were giants in wickedness. Every imagination of
their heart was only evil continually.  But this is the very reason
le strives.  He sees the lood that is coming—he sees the hell that is
beneath them ; therefore does he strive. Inthe preaching of Noah
he pleaded with them ; he pricked their hearts—made them think
of their dangqr, their sin, and their misery. In pre paring the ark
he pleaded with them—showed them the way of salety, and suid,
“ Yet there is room.” He made every stroke of the bhaminer go

to their hearts. “ The Spirit and the Bride say, come.” O how

sad it is to think that so many who ha the Spirit of G ivi
with thew, skould perish ajtul; all. ve the Spinit of God sriving

Such appeals to the conscience as this, would be
entirely valueless, nay, even absurd, ou the supposition
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that really after all, vo atonement had ever beeu made
for these auti-deluvians ; for we contend that an atone-
ment is necessary, not only nctually 1o save, but even
to bring such means before sinners as are intended and
adapted to that end, although these means—those
strivings of the Spirit may be resisted, and they perish.

Look again to the case of the traitor Judas. We
have plain intimation that he is a lost soul. Qur
Baviouar says, “It had been good for that man if he had
never been born.” We are told also that “he went
to his own place.” Yet hear how Mr. McCheyne
describes the gracious dealings of the Redeemer with
him, and on the assumption that Christ’s atonement
did not include even him, the whole would appear a
mere absurdity. In his sermon on John xiii. 21, he
thus writes :

Question,—What could be Christ’s reason for so often and so
solemnly speaking of his betrayer 1

Answer,—1 can see no other reason for it but that he might
make one last effort to melt the heart of his betrayer. 1st. His

erfect knowledge of him.  2nid. His anxious loze for him; as if
Ea had said, ** I love thee, Judas: I have left the bosoin of the
Father just {or lost sinners like thee: I pitied thee before the world
was: [ am quite willing still to be a Saviour to thee. In this way
Ha tried to win the traitor—to draw him to Himself. The second
argument which Christ made use of to mect and win the heart of
Judas was His love: [ have loved thee, Judas, and came to save
thee. He willed not the deuth of Judas—he wills not the death of
any of you.

He then concludes this beautiful discourse with the
following paragraph:

My friends, there may be within these walls some with a heart
as hard as that of Judas.” You think that Jesus is your enemy. But
whatdoesthe Biblesay? Look there—He is iroubled in spirit—He
weeps as he did over Jerusalem. Yes, He that once shed his
blood for you, new sheds kis tears for you. Immanuel grieves that
you will not be saved. He grieved over Judas, and He grieves
over you. He wept over Jerusalem and tle weeps over you.
He has uo pleasure that you should perish—He had far rather
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that you wonld twn and live. There is not one of you
within these walls so hand, so cruel, so hase, so unmoved, so.fur
from grace and boliness, so Judas-ike, that Jesus does not grieve
over yonr hardness—that you will resist all his love—that you will
still love death, and wrong your own souls.  Oh! that the tears
which the Saviour shed over yonr lost and perishing sanls mnight
full upon your hearts like drops of liquid fire—that you wight no
more sit unmelted under that wondrous love which burns with so
vehement o lame —which many waters canuot qnench—which all
your sius cannot smother—the love which passeth knowledge.
Awmen.

Another difficulty to which we shall briefly advert,
as experienced by some with regard to an unlimited
atonement, is, that it represents Christas dying for many
in vain, and as if God’s will was counteracted. To
the objector we would say, in reading the preceding
extracts did you sympathize with the spirit of them,
and yet do not the appcals made come from the
admission of the very point which you regard as a
difficulty?  Christ’s blood and ClrisCs tears shed for
impenitent and lost sinncrs.  That God wills and
desires the salvatlon of many who still perish in their
sins is plainly a doctrine of Scripture, and an exempli-
fication of his earnest and intense interest in the well
being even of those who “ will not come to Him that
they might have life.”

But look at this difficulty in the light of both views
ot the extent of the atonement, and it cannot fail to
appear, that so far from its being on the side of the
unlimited view, it is entircly so on the other.

According to the urlimiied view, those that ultimately
perish, perish for not knowing or believing in Christ’s
atonement.  According to the Zlimited view, they
perish for want of that which would have necessarily
procured their salvation—which would have compeiled
Godby justice tosave them; God,according to this theory,
is represented as receiving and accepting only fera fa-
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voured few an atonement whicli cven Limitarianes affirm
was a price sulficicod for all mien—yea, even forGallen an-
gels too—aninfinite pricethat mighthave sceurved neees
sarily the salvation of all auilty heings, and would have
obliged Him to save them all—hut alas! alas! it was
limited only to a few. What a dark cloud does this
throw on the character, aud more especially the lore
and benevolence of Deity!  1f Limitarians would only
admit that the atonement was sufficient fur the elect
ouly; then there would not be so great a difficulty—
but when they say that it was sufficicnt to sceure the
salvation of all beings—(for that is what they consider
necessary to an atonement)—but that Jehovah would
not receive it with this unlimited value, and, therefore,
while Christ paid a price sufficiert for all guilty beings
—it was only accepted as really a price for some.

O how immensely is the difficulty increased. Does
not Christ die in vair as much in the one view as in
the other—yea, inconceivably more so; for while taking
the atoncment in its wrlimited extent, we can warn tho
sinner that if he perish it will be because he “opealerts
so great salvation”—on the other view, we could not
escape from the conclusion, that either there was some
inherent defectiveness in the atonement for all, or (to
speak with trembling) Jehovah would not confer salva
tion commensurate with the price which Christ paid.
O! what inconceivable diflicultics erowvd around that
view that represents Jchovah as ob/iced to save those
for whom the price has been paid, aund that, thercfuf‘c,
those who are not at last saved, had really no price
paid for them at all.

In Conclusion,«The doctrine of an unlimited atone-
ment, so plainly in harmony with Scripture doctrine,

¢
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exhortation and warning, sets moast clearly before
the tultowing practical reflections

1st—The great responsibility of the Chureh to carry
“the Giospel to every ereature.”

20d—The clear and explicit warrant that we have
1o tell sinners, wherever we find them, of a perfect
prapitiation for sin, and to wrge them to an immediate
aceeptance of the overtures of merey.  We know that
20 fur as atoncment i3 eoncerned we ave not preaching
‘at a porm]\'omln‘c; we know that wherever wo see a

human beling, that he is, whilst an thisside of the grave,
within the eircumfeoence of atoning blood,

rd——We see the dreadful, the fearinl nature of
wnhelicf. 1t shuts out Christ—and the blessings of
galvation—it exposes to the most fearful condemnation,

4th—The importance of preaching Christ and Him
crucified.  Pointine to him as the Lamb of God thar
taketh away the sin of the world—resolving, like Paul,
to glory only in the Cross.

Sth—"The fearfully aggravated doom of those who
amid the privileges of Gospel light still go down into
spiritual and eternal darkness.

Lastly—The respousibility resting on every sinner
to wham the Gospel comes. It is a message from
God, of infinite importance —it does not leave him as
it found him—it is either the savour of life unto life,
or—O 1 dread alternative '—it is the savour of death
unto death.  Dear reader, have you found peace
through the peace-speaking Dlood of Christ?  ITave
you laid Told on the hope set before you in the Gospel?
I not, we wonlld now, “ as ambassadors for Christ, ns
llml{gh tiod did heseech you by us; we pray you, in
Christ’s stead, be ye recouciled to Giod ; Jor, He hath

made him 1o be sin for us who knew po sin, that we miaks
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