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DISCOURSE I. 

ISAIAH XXXII, 17. 

The work or righteOllinC!I!I shall be peace j and the etrect or righteouI0881, quietues. a.nd 
assurance for ever. 

To an Episcopalian of the United States, my brethren, 
who looks with affectionate veneration to the parent Church 
of England, a formal request to deliver the annual discourse 
before one of her most useful Colonial Societies, is a cir
cumstance of peculiar interest. And when, through the 
friendly agency of the venerable Archdeacon, (who is the 
Rector of this Church, and one of the Vice-Presidents of 
the Society), I received the intelligence, that the first in
stance of such a request had fallen to my lot, I acknowledge 
that I hailed it as a new pledge of that kind and fraternal 
spirit, which had been extended to us in so many other 
forms, before. Personally a stranger to you all, I was 
conscious that the selection was chiefly attributable to 
the fact of my being your nearest neighbour: and I 
accepted the invitation, not so much because it was my own 
individual concern, but rather because I viewed it as an act 
of Christian courtesy to the Church of which I am officer, 
and which I wish I were able to represent on this occasion 
in a manner more worthy of her claims. 

But the place, the time, and the office which I bear, 
alike forbid the \York of apology or deprecation. Such as 
I have of knowledge and of skill, I give unto you; and if 
it be but little, the blessing of God upon his own truth, is 
able to make it prosper. 



My first object shall be to state briefly the origin and 
operations of the Society, on behalf of which I appear 
before you; and secondly, I shall shew, from the language 
of the text, the motives to exertion in its support. 

On the eighth day of March, 1699, Dr. Thomas Bray, 
and four other excellent men, met at London, under the 
sanction of Bishop Compton, to consult upon the best 
method of pl'omoting Christian knowledge; and formed a 
little society for that purpose. In a few years, their num
bers increased so greatly, and the sphere of their opera
tions became so widely extended, that it was found neces
sary to separate the institution into t,,,o distinct branches. 
One of these was incorporated by a Charter from King 
William the Third, under the name of the Society for Pro
pagating the Gospel in Foreign Parts, and directed its ex
ertions to the establishment of Christian ministers in the 
Colonies of North America and the other Foreign depen
dencies of the British Empire. These exertions were blessed 
with so much success, that the Episcopal Church of the 
United States may be truly said to have derived its exist
ence, and the Clergy of the Dioceses of Canada and Nova 
Scotia to have drawn their support, mainly from the zeal 
and liberality of that society. 

The other branch of the original Institution retained the 
name of the Society for Promoting Christian Knmvledge, 
and continued to prosecute its first design by the founda
tion and encouragement of public Charity Schools, and 
by the distribution of the Holy Scriptures, the Book 
of Common Prayer, the Homilies and other religious books 
and tracts, in accordance with the principles of the Church 
of England. In these departments of benevolent Chris
tian effort, it is impossible to survey without astonishment 
the vast amount of good they haye effected. 

Within the first half century they had established two 
thousand catechetical schools throughout the Kingdom, 
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of which the schools of London alone reckoned 5000 chil
dren. This branch of their labours resulted in the forma
tion of the great National Society for the Education of the 
Poor upon the principles of the Church of England, in the 
year 1811 : and the number of children now receiving edu
cation in the schools of that soci.ety, is computed at almost 
one million. 

The other branch of its operations, in the distribution of 
the Scriptures, the Book of Common Prayer, and religious 
tracts, has not only kept pace with the demand created 
by these schools, but has extended its blessings to the 
hospitals, the army, the navy, the prisons, the workhouses, 
and even to the Colonies of Great Britain, in every part of 
the globe. In the prosecution of their admirable designs, the 
Scriptures and the devotional forms of the Church have 
been scattered far and wide, not only in the English tongue, 
but in Danish, in Welsh, in Irish, in the Manx language, in 
Gaelic, inArabic, and in several dialects of the Indian empire. 

Their zeal, however, has not rested here. In 1710, they 
took up the Danish Mission at Tranquebar, then languish
ing for want of support: and under their auspices it was, 
that the celebrated Swartz laboured for fifty years with 
such success among the heathen. His converts alone were 
between six and seven thousand: and not less than two 
hundred congregations were established by their other 
missionaries in Southern India. 

Nor is this all. In the words of the eloquent Bishop 
of Nova Scotia, "Scarcely a settlement can be found in 
the wide forests of Nova Scotia or New Brunswick, or in 
the Islands of Prince Edward, Newfoundland, or the Bermu
das, where some of their treasure is not deposited. Many, 
very many pious members of the Churcl~, too, in those dis
tant Colonies, have been taught to look to the society as 
the chief source, under Providence, of sound religious 
knowledge andJmprovement for themselves and their chil-
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dren and their children's children, and as a centre and bond 
of union for the whole British Empire."* 

Of this admirable Institution, your late eminent Bishop 
recommended the establishment of a branch or committee 
for Quebec, in the year 1818, which was zealously effected 
with the ready co-operation of the officers of the Royal 
government, and the active aid of your present venerable 
and exemplary Diocesan. And since that period you have 
seen commodious buildings erected for your national 
schools, you have witnessed the Christian education of 
children, whose numbers amounted at the period of your 
last report, to no less than 5925, you have attended their 
examinations, and must be familiar ,yith the expressions of 
deep solicitude, and the cares of personal superintendence, 
by which your excellent Rector and your other clergy 
manifest their sense of the importance of the institu
tion. But yet, I am instructed to say, that there is a 
positive necessity for increased liberality and effort, es
pecially in the maintenance of these national schools; 
since otherwise there is imminent danger, that the fu
tme operations of the society will be clogged with em
barrassments and difficulties; the current of good will be 
checked; and the comparison of what might and ought to 
have been done, with the actual result, instead of filling your 
hearts hereafter with humble thankfulness for the blessing 
of Goel upon your labours, will depress you with the 
feelings of disappointment and regret. 

2. Let me then, in the second place, ask your attention 
to the motives which should arouse your best efforts in the 
liberal support of this institution, derived from the principle 
of the text, that' The work of righteousness shall be peace, 
and the effect of righteousnes~, quietness and assurance 
for ever.' And to this end I shall pass over, for the present, 
the more enlarged and full sense of the passage, and con_ 

". See tho R-eport of the SociE'ty fOl' j833. 
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fine myself to the shewing, that upon your implanting the 
principles of righteousness in the minds of the poor, so 
far as you have ability, may depend, under God, not only 
their peace but your own; as it l"l':"pects, first, the quietness 
and assurance of government, next, your social comfort in 
the community, and lastly, your condition in the judgment of 
the great day. 

1. The age in which we live, my brethren, is full of fear
ful warnings. The spirit of insubordination-of revolution
of the overturn of all most sacred and most dear-seems 
to be abroad throughout the earth; and the instruments of 
that spirit, every "'here, are the lower orders of the peo
ple. Excited by the oratory of demagogues, filled \\"ith 
impracticable notions of liberty and equality, taught to 
band together for the correction of alleged abuses, 
ready to destroy every government which hesitates to 
adopt such changes as may please the popular will, and en
couraged to look with suspicious jealousy upon their supe
riors in earthly rank, as if those superiors were all trying 
to monopolize their rights, and trample upon their priyile
ges, the labouring classes of every community exhibit a 
growing hostility to law and order, which the arm of go
vernment cannot always repress, and which can only be 
effectually prevented by the early inculcation of sound 
religious principle. In this aspect of the question, there 
is a serious difference between the rich and the poor, in 
all communities. The rich may be destitute of piety, 
and yet be the friends of government and of the public 
peace; because they have usually every thing to lose and 
nothing to gain by the work of revolution. But if the 
poor have no religious principle to guide them, they are 
always prepared for disturbance and commotion. They 
have no property which they fear to hazard. They have 
no ties of pleasure, or of fashion, or of connexion, or of 
character, or of worldly honor, or of refinement, which can 
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operate in the absence of the checks of conscience. The 
fear of the law is easily silenced when they have the ap
pearance of numbers on their side; and as for all the rest, 
the chances of public agitation seem rather in their favor, 
for they have nothing to lose, and in the general wreck 
they may gain something. Plainly then, the peace of 
governments demands the religious training of the poor. 
Make them Christians, and they will be, on principle, lo
vers of law and order. Make them Christians, and you 
will make them abhor mobs and insurrections, with their 
horrid accompaniments of oaths, and curses, and violence, 
and blood. The Gospel is the religion of peace. It in
culcates the spirit of obedience to all lawful and settled 
authority. It renders the poor man honest, and industri
ous, and temperate,-the lover of his home, and of his 
Church, and of his Bible,-the lover of his country and of 
his government, and of mankind. And hence in this re
spect it might be truly said, that 'The work of righteous
ness is peace, and the effect of righteousness, quietness 
and assurance for ever.' 

2. But the same principle applies ,vith equal force, to 
the social comfort of every community. The rich and the 
poor are bound together by a chain of positive necessity, 
for the support and aid of each other. The rich could 
not live without the bodily labour of the poor. The poor 
could not live without the mental efforts of the higher class
es, and the wages which they receive for their own labour. 
Hence there is an indispensable connexion, which renders 
the upright principles of the poor a primary element in 
the peace and safety of every family. If servants are 
destitute of religion, where is the guaranty for their hon
esty, their fidelity, or their truth? The property of the 
higher classes is entrusted to them. They attend the sick; 
they nurse the children; they look after and regulate the 
concerns of every household; and if they are false or 



treacherous, or profligate, or profane, they do not slltl(~r 

alone, but poison every domestic circle around them. If 
there be many of them in one family together, without the 
motives of religious principle, quarrels and strifes, intrigues 
and corruption, disturb the peace of their employers as 
well as their own: nor is it possible for all the restraints 
of interest and law to keep them in the track of duty, if 
the fear of God and the sense of religious obligation be 
wanting. Hence we see how large a mass of domestic 
trouble grows out of the impiety of the poor. Locks and 
bolts to guard against dishonesty-suspicious watchfulness 
to prevent the contamination of children and youth-and a 
general expression of distrust and dissatisfaction, \\ith fre
quent and painful discipline and rebuke,-all does not suf
fice to secure family peace from constant invasion: and 
therefore it is, that a thoroughly good servant is a rare jew
el, seldom found; and ,,·hen found, almost invaluable. 

N ow it is manifest that this fruitful source of vexation 
and disappointment in domestic life would be cut off, if 
the poor were faithfully trained in the principles of the 
Gospel. Make them Christians, and locks and bolts, and 
suspicion and watchfulness, would all be unnecessary; be
cause a far higher and stronger principle would govern 
them. No longer eye servants, but doing for you as they 
would have done for themselves,-affectionate and obedi
ent, attentive and punctual, sober and self-denying,-pre
serving your property from waste, your character from 
detraction, your children from corruption, and your tem
per from provocation,-in this respect also it would be found 
true, that 'The work of righteousness would be peace, and 
the effect of righteousness, quietness and assurance for 
ever.' 

3. In the third place, however, I have said that on your 
implanting the principles of religion in the minds of the 
poor, according to your ability, depends, under God, your 

~ 
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own peace, as it respects your condition in the judgment 
of the great day: and this I think can be easily demonstra
ted, from the inspired declaration, that though you had all 
faith, so that you could remove mountains, and yet had not 
charity, you would be nothing in the estimation of God. 
The blessed Redeemer, in his description of the judgment, 
represents the accusation brought against the wicked, in 
these words: ' I was hungry and ye gave me no meat, I 
was thirsty and ye gave me no drink, I was a stranger and 
ye took me not in, naked and ye clothed me not, sick and 
in prison and ye visited me not.' And when they ask him 
saying, 'Lord when saw we thee hungry, or thirsty, or na
ked, or a stranger, or sick, or in prison, and did not minis
ter unto thee,' he replies, 'Verily I say unto you, inasmuch 
as ye did it not to the least of these my brethren, ye did 
it not to me.' 

Now can it be believed that the Saviour will thus con
demn the neglectors of these duties of charity to the bo
dies of men, and yet not punish with equal severity the 
neglect of a still higher duty to their souls? If we are 
bound to supply the flesh of the poor with food convenient 
for them, are we not equally bound to supply their immor
tal spirits with the bread of life? Must the lips of the 
thirsty receive drink, and shall the soul be denied the wa
ters of salvation? Shall the nakedness of the body be 
covered, and the nakedness of the spirit be overlooked or 
disregarded? Is the stranger to be taken into a house of 
hospitality, and shall those who are aliens to the common
wealth of Israel and strangers to the covenant of promise 
not be taken into the Church of Christ? Shall the sick
ness of the mortal frame be relieved with medicine, and 
shall not the leprosy of sin upon the soul call for the balm 
of Gilead, and the divine Physician there? Shall the pris
oner in an earthly dungeon be visited, and shall not those 
who are in bondage to Satan be brought into the glorious 
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liberty of the children of God? Nay, my brethren, it 
would be a most absurd perversion of the principle of the 
divine judgment to think, that the Lord will punish the 
neglect of the lesser duties to our fellow creatures, and 
yet suffer the greatest of all to be despised. If we have 
not the spirit of Christ, saith the Apostle, 'we are none of 
his,' \ve are solemnly bound to belike-minded with him-to 
be followers of his steps,-to walk so as he left us for an 
ensample. And as it was the chief business of his bless
ed life to preach the gospel to the poor, in vain may we 
hope for his approbation, if "-e do not, according to our 
utmost ability, follow him in the same work of mercy. In 
this respect then, in a far more eminent and important 
sense,-if prosecuted with the pure aims and motives of 
religion,-this ' work of righteousness would be peace; and 
the effect of righteousness, quietness and assurance for 
ever.' 

But specially imperative is this application of our subject 
when we remember that 've cannot provide effectually for 
the religious education of the poor, without setting before 
them the light of a Christian example. The lower orders 
of our fello,,- men look to the higher in all things. The 
poor ape the rich, as well as they can, in sentiment, in 
dress, in language, in manners, in pleasures, and in the 
whole economy of life. And how should it be othen-vise, 
when we reflect that we are of the same blood, possessing 
a common nature; the same appetites, passions, faculties, 
belonging equally to us all. So long, therefore, as the rich 
are dissipated and profligate, lovers of pleasures, more 
than lovers of God, we can expect no great progress of 
good amongst the lower orders of society. If the master 
despises and laughs at the restraints of the Gospel, the 
man will do the same. If the mistress gives her heart 
to personal decoration, and her hours to idle reading, 
neglecting the Church, and preferring the society of 
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the gay and thoughtless, to that of the sober and the 
wise, her maid will copy the example. There was a 
time in the early ages of Christianity, when, in the lan ft 

guage of prophecy, Kings were the nursing fathers, and 
Queens the nursing mothers of the Church. The famous 
Constantine, the first Christian Emperor of Rome, had a 
Chapel in his palace; and often read to his courtiers from 
the oracles of God. Theodosius, surnamed the Great, 
submitted to the public penance imposed by Ambrose of 
Milan, and gave the testimony of his personal obedience to 
the power of the gospel. And Alfred the Great-perhaps the 
brightest name in English story-translated the Scriptures 
into Saxon for the use of his subjects; and composed hymns, 
like another David, for the worship of that Lord, 'by whom 
Kings reign, and Princes execute judgment.' 0, blessed 
would be the transformation throughout all lands, if the 
great, and the wealthy, and the powerful, would thus set 
themselves to the work of practically exemplifying the ex· 
cellency of the Gospel. Then, National Schools for the 
religious education of the poor would indeed fulfil the 
object of their institution, for every family would carryon 
the work which they began, and cherish the seed of Chris. 
tian truth until it brought forth fruit fit for the harvest. 
Then the spirit of discontent and insubordination, of faction 
and intrigue, of impiety and ambition, would cease to 
threaten the stability of the throne and the security of 
the altar. Then the fearful scourge of pestilence, and the 
horrors of war, would no longer desolate the nations. 
Then the favorite occupations of earth would tend to fit 
mankind for heaven: affection, and confidence, and holiness, 
and truth, would govern all the relations of our race: 'the 
light of God's countenance would shine upon us; and the 
work of righteousness would, indeed, be 'peace, and the 
effect of righteousness, quietness and assurance for ever.' 

For the sake then, my beloved brethren, of every interest 
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that should be dear to your hearts-as patriots, as huslwnds, 
as fathers, as Christians-cherish the Society fur the promo
tion of Christian knowledge,-uo your skll'l~ or tile great 
work, so much required,-support your estalYhshnwnt Jor 
the religious education of the poor, and let it not languish 
for want of any encouragement or assistance which you are 
able to bestow. The objects of such a charity are 01 ines
timable worth. These children are the future lllefl and 
women of the state. Talents, energies, powers, may now 
lie dormant "ithin them, which shall hereafter prove a 
blessing or a curse to the world, according to their present 
training. It is not for me to say what destiny may be 
prepared for them in the mysterious Providence of that 
God, who often works such wonders by the humblest in
struments. It is not for me to tell the consequences, even 
to your posterity, of your neglect or fulfilment of this very 
duty. But be all this as it may, of one thing we are cer
tain: The children of the poor are immortal beings; equal 
to the highest of our race, as well by nature, as by the privi
leges of redemption. If trained up to piety and virtue, they 
may never rise to any earthly honor, but they shall one 
day stand in the presence of the King of kings. If conse
crated to the service of Christ, they may never rise to any 
earthly rank, but they \~,:ill one day be crowned with a dia
dem of glory, when the brief distinctions, the fleeting riches, 
the empty pomps and vanities of this world, shall have fled 
for ever. Think, then, I beseech you, that to your hand 
they are committed. Think that of your hand they will be 
required. And do on this and every similar occasion, whatso
ever you shall find in your heart; not grudgingly, nor of neces
sity; but remembering that 'the Lord loveth a cheerful giver.' 

But I am aware that in the views of many, the engrossing 
anxieties which cluster round the exciting crisis of Pub
lic affairs, as well as the pressing calls of private ne
cessity, serve as a sort of apology for neglecting such 
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charities as this. Other work is to be done, far more im
portant-other opinions to be expressed, far more inter
esting-other duties to be fulfilled, which will brook no 
delay. Alas! how hard we find it to practise the precept, 
'Take no thought for the morrow, sufficient unto the day is 
the evil thereof.' How hard to trust Providence with the 
government of nations; and quietly, in humble reliance on 
his wisdom and his power, to go on fulfilling cheerfully and 
faithfully our own circle of allotted effort. And yet, can 
we resist the encroachments of misrule and disorder, with
out the Divine blessing ~ Is it our prerogative to rule' the 
raging of the sea, the noise of his waves, or the madness 
of the people~' Is it the voice of poor mortality, though 
decked in all the greatness of this world's dominion, that 
can say to the tumults of anarchy, Peace, be still? Nay, 
my beloved brethren, after all we can do, God is the Ruler 
of nations. The powers that be, ARE POWERS only because 
they are ordained of Him who is the source of all power. 
And if ever there is a time which more than all others calls for 
humiliation, and the zealous performance of every Christian 
work which our hand can find to do, it is when the ele
ments of the social world are in danger, and the moral pes
tilence of confusion and discord is abroad throughout the 
earth. 

May you, then, my brethren, suffer nothing to hinder 
your partaking in this and every other labor of Christian 
beneficence. May that blessed Saviour, without whom 
nothing is strong, nothing holy, inspire you with such zeal 
for this and every other good work, that in the last, the 
final day, you may lift up your heads with joy, and behold 
many of these children, saved by your instrumentality, and 
hear them, in the presence of an assembled universe, in
voke blessings on your name. 

NOTE.-The author is perfectly aware that the principles touched upon in this dis
~ourse are by no means developed nor enforced as their importance deserves; nor 
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was it his own opinion thllt eo slight lind hasty II productIOn merited the trout.le lind 
cost of publication. He would avail himself, however, of the occasion to eay, that 
while he disclaims all reference to any particular system, he is thoroughly con. 
vinced that political economy will never be understood, until National Christianity 
is adopted, as its fundamental principle. National education, if 1I0t sanctified by 
religious truth, will only qualify mankind the better for the work of discord. 
Reforms in governments will be worthless. unless some betler mode is provided for 
the training of the people in the knowledge and love of the Divine Will: and no 
union will ever preserve national prosperity or national peace, until men learn to be 
united in the service of the Almighty. 



DISCOURSE II. 

MAT. xxv, 45. 

Verily I Aay UlIto you, Innsmuch Bil ye did il not to olle of the loalt of thelle, y8 did it Dot 

to me. 

IT has pleased the directors of the Society in whose be
half, my brethren, your liberality was exercised this morn
ing, to request that such as were not then present, or who 
were, probably, unprepared for the collection, might have 
an opportunity to contribute on this occasion. It will not 
be ~xpected, however, that I should enter again on the 
specific objects of the Society. Leaving these to your own 
unbiassed principles and feelings, let me rather apply my
self to the higher aim of instruction, on the great principle 
of good works in general, \yhich is to regulate the final 
judgment of the last day. The ministers of Christ may 
indeed, lawfully reiterate their plea, for any object of Chris
tian benevolence or Christian morality: but the peculiar end 
of their office is of a more comprehensive kind. It is to 
implant the character of pure and undefiled religion in the 
soul-to explain to the understanding and press home 
upon the heart the true influence of that celestial faith, from 
which, as from a perennial fountain, all charity must flow, 
if it would claim the elevated rank of Christian virtue. 
May the Spirit of God be present with us, that we may set 
before you aright the exalted standard of religious obliga
tion, and that you may seek to attain it with sincerity and 
truth. 
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, 'When the Son of man,' saith our blessed Saviour, ' shall 
come in his glory, and all the holy angels with him, 
then shall he sit upon the throne of his glory: and before 
him shall be gathered all nations, and he shall separate them 
one from another, as a shepherd divideth his sheep from 
the goats, and he shall set the :-:heep on his right hand, but 
the goats on the left. Then shall the King say to them on 
his rIght hand, Come ye blessed of my Father, inherit the 
kingdom prepared for you from the beginning of the world. 
For I was an hungred and ye gave me meat: I ,,'as thirsty 
and ye gaye me drink: I \\'as a stranger and ye took me in: 
naked and ye clothed me: I was sick and ye visited me: 
I was in prison and ye came unto me. Then shall the 
righteous answer him, saying, Lord, when saw we thee an 
hungered and fed thee, or thirsty and gave thee drink: when 
saw we thee a stranger and took thee in, or naked and 
clothed thee: or when saw we thee sick and in prison, and 
came unto thee? And the King shall answer and say un
to them, Verily I say unto you, inasmuch as ye have done 
it unto one of the least of these my brethren, ye have done 
it unto me.' 

'Then shall he say also unto them on the left hand, 
Depart from me, ye cursed, into everlasting fire, prepared 
for the devil and his angels: for I was an hungered and 
ye gave me no meat; I was thirsty, and ye gave me no 
drink; I was a stranger, and ye took me not in; naked, 
and ye clothed me not; sick, and in prison, and ye visited 
me not. Then shall they also answer him, saying, Lord, 
when saw we thee an hungered, or athirst, or a stranger, or 
naked, or sick or in prison, and did not minister unto thee? 
Then shall he answer them saying, Verily I say unto you, 
inasmuch as ye did it not to one of the least of these, ye 
did it not to me. And these shall go away into everlasting 
punishment, but the righteous into life eternal.' 

There are several questions here involved, worthy of our 
3 
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consideration: First, how is it that we hear nothing of faith 
but only of works, in this representation of the judgment ~ 
Secondly, how is it that Christ himself is looked upon as 
the party interested, whenever we assist or neglect his 
people? and, thirdly, how shall we be exposed to condem
nation, mp-rely for omitting a certain class of Christian du
ties, rather than for the perpetration of gross crimes? To 
each of these we shall endeavour to give a satisfactory 
reply. 

1. First, then, how is it that the great Redeemer takes 
no notice of faith in the striking and important detail here 
given us ~ Was it not himself who said 'Whoso believeth 
in me shall not perish, but shall inherit everlasting life? 
Does not his Apostle expressly tell us, that salvation is of 
grace through faith, and not of works, lest any man should 
boast ~ Are we not told to forsake our own righteousness, 
which is of the law, and rely solely on the merits of Christ, 
who is made of God, to us, righteousness and sanctification 
and complete redemption ~ And is it not certain that jus
tification, by faith alone, is the standing article of belief, 
among all the reformed churches ~ How then, is it, that in 
this most interesting passage of his revealed word, we read 
not one syllable abouffaith, but are referred to works alto
gether, as the decisive test of our title to the kingdom of 
heaven? 

This question, my brethren, would truly present to us a 
serious difficulty, if it were not for one circumstance which 
is all important to the proper interpretation of the passage. 
Observe, then, that our Lord is not speaking at all of the 
general performance of moral duties or benevolent actions 
to mankind at large, but simply of those duties and actions 
as they concern him, and him only. He does not say, 
Your neighbour was hungry and ye gave him meat; your 
fellow creature was sick, and ye visited him; but he says, 
I was hungry, and ye gave me meat; I was sick, and ye 
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came unto me: and when the righteous say unto him, Lord, 
when saw we thee, in this condition? he replies, If ye saw 
not me, yet ye saw and relieyed my brethren, for my sake; 
not my creatures, not mankind at large, but 1'1, BRETHREN. 

Now who are his brethren, ,ve learn from his own lips, in 
a very remarkable passage, related by St. Matthew, when 
being told by one of the company that his mother and 
his brethren stood without, desiring to speak ,yith him; he 
answered and said, "Vho is my mother and ,vho are my 
brethren? And he stretched forth his hand towards his dis
ciples, and said, Behold my mother and my brethren: for 
whosoever shall do the will of my Father in heaven, the 
same is my brother and sister and mother.' 

Precisely parallel is the passage where the Saviour saith, 
, Whosoever shall give to one of you a cup of cold water 
only, because ye belong to Christ, verily I say unto you, he 
shall in no wise lose his reward,' and again, 'He that receiveth 
you, receiveth me, and he that receiveth me, receiveth 
him that sent me.' 

N ow with this clue, we shall have no difficulty in dis
covering the true interpretation of the principle of the 
judgment: namely, that the works on which it will turn are 
not the works of morality nor of natural benevolence, but 
the works of faith. They are works which have respect 
to Christ Jesus-works done for him and to him-if not to 
him in person, yet to those who belong to him, and done 
because they belong to him, that is, for his sake. True, 
we do not understand by this that it is not the Christian's 
duty to be merciful, compassionate, and charitable to all 
men. So far from it, that we are expressly commanded to 
be kind, even to the unthankful and the evil; and St. Paul, 
in like manner, admonishes us to do good unto all men, 
especially to the household of faith. But these are not the 
works referred to in the passage before us. On the con
trary the limitation is clear; the works of which our Lord 
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~peaks are WORKS CONNECTED WITH HIMSELF; and that,so 
closely, that he counts them as done to him in person, be
cause done for his followers in his name. 

This being understood, we proceed to answer the ques
tion, Why is faith not mentioned as the ground of accep
tance, instead of works? Because our Lord intended to 
guard his people from a very common and destructive 
error. There are two kinds of faith, my brethren, a dead 
faith, and a living faith-a false and a true. The dead 
faith produces no works. The living faith is an active 
principle, for it works by love, saith the Apostle; it purifies 
the heart; it overcomes the world; it is the good seed sown 
on the good ground, which brings forth thirty, sixty, and 
an hundred fold. Hence, at the judgment, our Lord puts 
the great and final decision, not on faith in profession, but 
on faith in fact. He rests not on the faith which might be 
shewn without ,,;orks, but on the faith which was shewn 
by works; and in order to set the question in the strongest 
light, he calls for the ,,-orks of faith at once, and makes 
their presence or their absence the ground of his sentence. 
The same principle is clearly inculcated in other places, 
where the general judgment is calle(; the harvest of the 
world. For although every husbandman knows that it 
is the plant which produces the grain, and the tree which 
produces the fruit, and that the processes of ploughing, and 
sowing, and grafting, and pruning, and watering, together 
with much watchtulness and careful cultivation, must be 
bestowed on the plant or the tree, if ever he would expect 
to see the harvest; yet when that time arrives, the in
quiry is not for plants and trees, but for grain and fruit. 
The plant and the tree are hardly named, but the question 
is solely about product. The field which produces, is 
reaped; the orchard which is fruitful, is gathered with joy; 
while the barren and unfruitful are condemned and forsa
ken. Now in the things of God, faith is the plant-faith is 
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the tree: green leaves and blossoms, indeed, look well, 
and promise fairly, and they may represent to us the com
mon outside of a religious profession; but good works are 
the grain and the fruit, without which, plant, tree, leaves, 
and blossoms, are all worthless and unavailing. There
fore, in the judgment-the harvest of souls-Christ speaks 
of works only, not because it is possible to save us without 
a living faith, but because the only unquestionable mode of 
proving that we had this faith, is by shewing the good 
works produced by it. 

2. Seeing, then, through this simple analogy, that the 
passage before us is in no respect inconsistent with the 
doctrine of salvation by grace, through faith, but rather 
confirms it; \ye proceed, in the second place, to con
sider how it is that Christ considers himself personally in
terested, whenever we assist or neglect his people. ' Ve
rily I say unto you, inasmuch as ye did it not to one of the 
least of these, my brethren, ye did it not to me.' Now 
this is easily explained, on the same principle with one of 
the most common feelings of human nature, in cases of fam
ily connexion, or strong attachment, or even in the union of 
national partiality. 

Thus, for instance, suppose my child to be in danger or 
in want, and one of you should step forward to protect 
or relieve him, do not I acknowledge the benefit, as if it 
were done to myself? So of my brother, or any other near 
and dear relation. Again, what is more universal than to 
introduce our friends by letter, to strangers at a distance, 
asking their kind offices, for our sakes; and in all such 
cases, are not the acts of attention or benevolence felt by 
ourselves as a personal favor; do not ,,·e say, Inasmuch as 
ye did it to this, my friend, ye did unto me? Again, con
sider the character gained by the man, who, in foreign 
lands, exerts himself to shew kindness to ou~ countrymen, 
though they may be personally unknown to us. Even in 
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this case, do we not find our hearts drawn to him? do we 
not feel ready to say to such an one, Inasmuch as thou didst 
it to these, my countrymen, thou didst it unto me? On 
the other hand, let our child, or our brother, our relation, 
our friend, or our countryman, be neglected, injured, or op
pressed, and who does not understand at once the operation 
of the same principle? Do we not all feel it as a personal 
wrong? Nay, is it not harder to pass by and forgive an 
injury or insult offered to those we love, than if it had been 
done to ourselves alone? And where is the heart or 
tongue in such a case that is not prepared to adopt the 
language of the text, and say, Inasmuch as thou hast done 
it to one of the least of these, thou hast done it unto me? 
Here then is a simple explanation of this interesting truth. 
Christ Jesus in his Divine nature, is one with our Father 
in heaven. The benefits conferred on his children, shall he 
not acknowledge? the neglects and wrongs offered to 
them, shall he not avenge? Christ Jesus, in his human 
nature, is our elder brother, the head of the whole house
hold of faith. Can we be aided or injured, without his affec
tionate sympathy, and tender concern? Christ Jesus in 
both natures, is the Sovereign Governor of his Church; and 
can we, the subjects of his government, be protected or 
oppressed without his requit:--1 ? Shall the governments 
of earth be more just and watchful, than the government 
of heaven? Manifestly, then, my brethren, reason demon
strates, and even nature approves, the gracious principle 
announced in the text: that in every benefit conferred, in 
every wrong inflicted, on the children, the brethren, the 
subjects of Christ, he should say, 'Verily inasmuch as ye 
did it unto one of the least of these, ye did it unto me.' 

3. We come now, in the third and last place, to consider 
Why the wicked shall be rejected in the great judgment, 
not so much for what they have done, as for what they 
have neglected. 'I was an hungered, and ye gave me no 
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meat; I was thirsty, and ye gave me no drink; naked, 
and ye clothed me not; a stranger, sick, and in prison, 
and ye visited me not.' Here is not a single act of posi
tive crime: no idolatry, no blasphemy, no Sabbath break
ing, no disobedience to parents, no murder, no adultery, 
no theft, no perjury, no falsehood, no covetousness; but 
simply and merely the want of those good works of a liv
ing faith, which Christ commands, is set forth as alone suf
ficient for our eternal condemnation. A more solemn truth 
can no \"here be found than this, nor one \yhich merits a 
more practical examination from all who bear the Chris
tian name. Listen then, my brethren, while we endeavour 
to shew you the justice and necessity of such a sentence, 
on the grounds of the precepts and the example of the 
Saviour, and the nature of heaven. 

First, then, let it be observed, that the table of the ten 
Commandments is chiefly concerned with forbidding sin, 
and was not designed to furnish, except by necessary im
plication, the full and positive rule of duty. Hence we 
see, that at the very period of its promulgation to the Isra
elites, the Lord added a vast number of other precepts, 
shewing them what they should do, as well as \\hat they 
should not do. Of these precerts our grp:it RedccE1er 
places two in the first rank, on which all the rest depend. 
'Thou shalt love the Lord thy God with all thy heart, and 
thy neighbour as thyself.' N ow this love, of itself: provides 
for the whole circle of duty. ' Love worketh no ill to his 
neighbour,' saith the A postle, ' therefore, love is the fulfilling 
of the law.' But more than this: it is of the nature oflove 
to be active, busy, and anxious to please and to serve the 
object beloved. Thus a parent loves his son: is he content 
therefore with not killing, not robbing, not slandering his 
child? and when he abstains from positive wrongs, does he 
think that he has done his duty? Far from it. If he com
mits any aCtual crime against his offspring, he is regarded 
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as a monster;: but he may not commit any such crime, and 
yet be a very bad and worthless parent still. And how s01 
Why, simply by not providing for his child as he ought to 
do: by not instructing, feeding, clothing, and watching 
over him in the spirit of fatherly affection. These things 
are the acts of love. Every kind, friendly, benevolent 
look, word, and deed, proceeds more or less from the same 
fountain: and the precept of Christ could not insist more 
plainly on the rendering our whole life one round of active 
beneficence, than by saying' Thou shalt love thy neighbour 
as thyself,' or as it is expressed elsewhere, 'Whatsoever 
ye would that others should do unto you, do ye even so to
them, for this is the law and the prophets.' Now there 
is no man that does not wish to be beloved by those around 
him: therefore he must love them in turn. There is no 
man ,,·ho, if in want, from hunger and thirst, cold or na
kedness, \yould not wish his fellow men to supply his ne
cessities: therefore he must supply the necessities of 
others. There is no man who is a stranger, that does not 
wish to receive hospitality; therefore he must render hos
pitality: neither is there any who, heing sick or in prison, 
would not wish to be visited in kindness: therefore let him 
do the same. Here, then, is the simple principle of social 
obligation, as applied to the world around us, and especially 
to our Christian brethren, by the express command of the 
Redeemer; and the love of the Lord, on a still higher 
scale of duty, \vould plainly mingle the spirit of piety with 
all our actions towards each other. If we loved him with 
all our hearts, we should delight to commune with him in 
prayer and praise. If we loved him with all our hearts, we 
should find our chief pleasure in conforming to his word 
and his will. If we loved him with all our hearts, we 
should count no sacrifice great that he demanded, no ser
vice irksome which he required; feeling his present accept
ance and his future favour more than an ample reward for 



hardships greater by ten thousanLi fold than his service re
quires. How plain then is it, that if, at the h;t da v, we be 
found not to have performed the action:::: 0[" killd~ll'sS and 
benevolence towards oUt" brethren according to our oppor
tunities, it must be because we have not loved either Christ 
or oUt" neighbour: and hence, although we may think 
that we haye done no positi\e harm, and broken none of 
the ten Commandmenb, is it not manifest that \\ e shall 
have liyed in perfect yiolation of the two greatest Com
mandments of all, and therefore must be worthily cast out 
amongst the condemned who io'.-e themselves to~) well to 
feel any proper love either towards Christ 0," towards each 
other. 

Equally clear is this point, if we yiewit in connex
ion with the example of our Saviour. His whole mis
sion-his mortal life, his miracles, his sufferings, his death,
all exhibit a stupendous and almost inconceivable wonder 
of love-love unlimited, perfect and divine. He taught 
the ignorant, fed the hungry, healed the sick, ,,-ept with 
the mourner, and continually and without cessation or rest, 
went about doing good. He liyed for others, not for himself. 
While he restored to others, ease, and health, and earth
ly comfort, he wandered ,,-ithout a place to Jay his head, 
gave his back to the smiters, his cheeks to them that buf
feted him, his temples to a crown of thorns, his limbs to 
chains, his soul to agony, his body to the cross. Now we 
are expressly told again and again, that if we would be his 
disciples, we must follow his steps, so far as the difference 
of our condition and circumstances would justify. At 
least we ate bound to live for others, to go about doing 
good, to sympathize with the distressed, to feed the hun
gry, to clothe the naked, to minister to the sick, to visit 
the widows and orphans in their affliction, and to keep our
selves unspotted from the world. And if these easiest 
and most obvious parts of our Lord's example be not fol-

4 
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IOIVCd,-if we refuse to look unto Jesus the Author and 
Finisher of our faith, even in those points where it requires 
the smallest self-denial to imitate him,-if our faith cannot 
manifest itself even by these works which are the most 
readily performed,-how can we lay any claim to his great 
salvation in the judgment of the great day? How can we 
escape the just sentence due to those who not only diso
bey the precepts of the Saviour, but disregard his example 
also? 

Stillmore conclusive, however, does the argument appear 
to my mind, when we look at the nature of that heaven 
which Christ died to obtain for his people. It is a place 
of holiness, and purity, and love. The glory of God is 
the light of it. The Redeemer is there in person, to lead 
his followers by the still waters and pleasant fountains of 
the river of life, and to wipe all tears from their eyes. 
The Cherubim and Seraphim are there, casting their crowns 
before the majesty of his throne, and saying, 'Holy, Holy, 
Holy, Lord God Almighty, who art, and wast, and art to 
come.' The multitude of the angelic hosts are there, with 
harps of gold, and yoices of celestial harmony, to swell 
the high hosannah of holy triumph and enrapturing praise. 
The spirits of the just made perfect are there, Abel, and 
Enoch, and Noah, and Abraham, and Moses, and David, 
and all the prophets, and apostles, and martyrs, and re
formers, and confessors of the faith, all the holy and hum
ble men of heart, all the virgins, and matrons, and widows 
who were sanctified in spirit, all the little ones in Christ who 
were taken during infancy out of this world of danger, all 
the servants and followers of the Lamb of God, united in 
peace, in love, in happiness and glory. And is there any 
selfishness, unkindness, uncharitableness, illiberality, cov
etousness, parsimony, or cold hearted insensibility, to be 
admitted in such society as this? Can two walk together 
if they be not agreed? And can we walk with Christ, and 
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with the angels and saints who rejoice to do his will with 
their whole heart, unless we too deliver ourselves without 
reserve to his guidance, and make it our privilege and bliss 
to follow his steps, by a lIfe \ of active usefulness, untiring 
beneficence, and Christian ait'ection? Thus then, again, 
we justify the sentence of the last day; and clearly see 
how impossible it i~, fi'om the very nature of heaven, that 
an unchanged, illiberal, churlish, uncharitable soul, can ever 
be received there. 

From all this you may readily perceiYe, my brethren, 
how erroneous and dangerous is the common notion of 
the world and worldly Christians, that if they live without 
any gross and discreditable criminality, pay their debts, 
and maintain passable characters in the eyes of society, 
they are at liberty to do in other respects as they please. 
No opinion can be more false, nor more utterly opposed to 
the principles of the Gospel. 'Christ died for us,' saith St. 
Paul, 'that we might henceforth live not for ourselves, but 
for him.' And' By this we know that we have passed fi'om 
death unto life,' saith St. John, 'because \ve love the breth
ren.' If then we would have a liying faith, we must have 
that which shews itself by works of continual beneficence. 
, We must not be weary in well doing, for in due time we 
shall reap if we faint not.' We must spend and be spent in the 
sel'vice of Christ and his people; we must remember that 
we are not our own, but are bought with a price,' and 
whether we eat or drink, or whatever we do, we should 
do all to the glory of God, and the advantage of our 
brethren. 

But some of you will say, perhaps, that this is an extra
vagant view of the subject; v.rhich, carried to its full ex
tent, would leave us no time to attend to our business and 
our families; no time for the acquisition of literary know
ledge, and no time for wholesome recreation. The objec
tion is plausible, my brethren, but it is not correct. The 
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Gospel itself charges us to be not slothful, but diligent in 
business; yet in suchwise that we may be also 'fervent 
in spirit, serving the Lord.' The Gospel commands us to 
take care of our families, expressly saying, that' He who 
provideth not for his own, and specially for those of his 
household, hath denied the faith, and is worse than an in
fidel.' The Gospel further warrants, and indeed demands 
as large a stock of literary knowledge as we can obtain, 
so that it be capable of a useful, religious, and moral appli
cation. But it i::; true that Christ gives no encouragement 
to the wa:;te of time and means, in the perusal of that 
worse than idle literature, "which cannot profit, but must 
inevitably weaken and vitiate the mind. It is true that 
Christ does not sanction the indulging of our families in 
luxury and extravagance, while his houses are unfinished 
or unpaid for, his ministers but half provided, or his poor 
,,"anting bread. It is true that Christ does not authorize 
his servants to \yaste their evenings and their property, in 
prol~mity, riot, leyily, revelry, and noise, while there are 
lvidmys to comfort, orphans to relieve, sick to provide 
for, or any other good work to perform, within the reach 
of means and leisure to accomplish. Yea, it is true that 
Christ authorizes nothing which we cannot justify before 
his final tribunal,-nothing ".-hich his example, if present, 
would not sanction-nothing which his SPIRIT, WHICH IS PRE

SENT, would not approve. A better and simpler rule cannot 
be laid down in uninspired language, than this: that the 
Christian should always act and speak as in the sight of 
God; and should never engage in any occupation whatever, 
on which he cannot ask a blessing. 

Remember then, my beloved brethren, the great princi
ple of the text, in its connexion with the sentence of the 
last day. Have you faith? See that it be not the dead 
amI balTen faith of the worldling, the formalist, or the hypo
crite ; but the living faith which produces the fruit of love 
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and good works towards all around you. Have you hope? 
See that it is connected with zeal for the service of the 
great Redeemer, and ,,-ith those Scriptural eyidences of its 
power in your life and conn:,r~ation:\d)ich shall prove its 
steadfastness and truth. Haye you charity? See that it does 
not stint itself to a few mi~(Tablc acts of aiJns-o-iving or n , 

a few forced sub~riptions, bestowcll not so much [rom the 
love of God, as from the fear of mall. But let it be thein
ternal motiYe of Christian affection, supreme towards Christ 
and warm towards his people, flowing into every channel of 
beneficence with constant readiness, and anxious' to promote 
every good work to the glory of your Lord. True, you 
cannot merit heayen by thi~. Most true, that your salvation 
must be at last' by grace through faith;' and that the only 
righteousness on ,,-hich you can rely before God, must be the 
perfect righteousness of your Lord and Saviour. But then 
though this be true,-though after allyoucan do,you "will still 
find reason to mourn oyer the hardness of your heart and the 
coldness of your affections, and be forced to acknowledge 
yourselves unprofitable servants,-still is it equally true that 
your blessed Redeemer ,yill prosper all your humble efforts 
by his holy Spirit-"will help your infirmities-will kindly re
cord eyery one of your works of faith in the book of his 
remembrance, and count it done to himself, in the presence 
of angels and of men. 

May the Lord grant you grace both to will anel to do of 
his good pleasure. l\lay no soul amongst you ever hear ad
dressed to him the awful sentence of rejection: 'Depart ye 
cursed, into everlasting fire, prepared for the devil and his 
angels; for I was an hungered and ye gaye me no meat; 
thirsty, and ye gave me no drink; naked, and ye cloth
ed me not; a stranger, sick, and in prison, and ye visited 
me not; for verily I say unto you, inasmuch as ye did it not 
to one of the least of these my brethren, ye did it not to me.' 
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But may Christ, the King Eternal and Immortal, welcome 
you as the blessed of his Father, and give you the Kingdom 
prepared for his people from the foundation of the world! 

And now to God the Father, the Son, and Holy Spirit, 
be ascribed all honor, power, dominion, glory, and praise, 
world without end. AMEN. 
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