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ON THE CHARACTER AND GENIUS
OF THR

HOMAN CATHOLIC RELIGIONV.

Mucu ingenuity bas been displayed, and much learning
wmis-employed, in discovering and defending the dogmas of the
“True Church :” tomes of controversial theology have been
exhausted upcn the subject, and the enquirer, whose soul’s
health was interested in the question, has been either deterred
from enquiry, by its magnitude, and compelled to swallow the
opiate of implicit faith, or else, perplexed and doubting, to trust,
withoit examination; to guides who surpassed hind only in the
substitution of blind assurance for honest hesitation; and in
having acquifed learning—useless and misused. If not more
learned than our fathers, we seem to know the value of time
a little better; common sense has broken the cobwebs in
which learsied sophistry had involved the religious interests of
Man; and we trust that the time is not far distant, when all
those dogmis that have so degraded the human understanding,
and the Christian religion, will be substitnted for a conscientious
adherence to scriptural truth. ,

At that timle —a time which agsuredly will come, though its
arrival may be delayed—at that time when the idols of a corrupt-
ed Christianity, like those of paganism, will ¢ be given to the
moles and to the bats;” whei the Baal and Nebo of a spurious
faith, however the professors may term it, will bow down and
stoop, and the Ddgon of this world’s devices will fall before the
ark of the revealed word—at that time, men will look baek
with astonishment upon the devices which they invented, and
the systems to which they enslaved themselves ; they will look
with the intenseness of the shipwrecked mariner upon the
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rocks and shoals which had well nigh proved their destruction
and will regard with amazement and humiliation, the human-
erected edifices, under whose roofs they had sheltered them-
selves from the piercing light of God’s word. Among those
edifices that founded on the seven hills has not been the /least
distinguished—its walls have been consclidated by time, and its
front adorned with the spoils of reason; its portentous shadow
has darkened long past ages, and its deep recesses have wit-
nessed and concealed the artifices of human cunning, and the .
heavings of human ambition, mingled with the tears of real
penitence, and the bursts of agonized contrition,

It is not enough to account for the thraldom with which
the See of Rome has so long pressed down even powerful
and struggling minds, to ring with sceptical flippancy, the
changes upon ignorance, and priesteraft, and remorse. It has
been said, by divine authority, that « offences must come,” oc.
casions of stumbling must be presented, while the frailty of
man is environed with temptations; but the same divine
teacher adds, © woe to those by whom the offences do come,” —
It is indeed true, that iniquity will abound,‘but the judgment
awarded against its workers is not the less just; itis true that
temptations will arise—but they who drug the envenomed
chalice will find no excuse in this sad moral necessity. There
has been ignorance, and Popery has used it; there is priest-
eraft, and Popery employs it; even the profligate will be visited
with remorse, and Popery has purchased temporal aggrandize-
ment by trafficking with the tears and sighs of its vetaries.
This is all conceded—but in this, Popery does not differ from
other false or corrupted systems; besides, to account for the
phenomenon, it must be shewn that there is something in the
system of Rome which enables it to wield with peculia¥ power
the weapons of ignorance, priestcraft, and remorse; it must be
shewn that this same system was equally calculated to meet the
blaze of science, and to work in the darkness of ignorance;
to overpower or silence the researches of the eighteenth, as
well as the turbulence of the sixteenth centurys to tarn to its
use the learning of Mabillon, the piety of Fenelon, the accute-
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ness of Pascal, as well as the fanaticism of Francis, and the
brutality of Bonner. Considering it merely in a psychological
point of view, the question is not without interest, and is con~
nected with many of the most remarkable phenomena of the
buman mind; in a religious point of view, it is of indefinite
importance; for, if we can discuss the secret power which
this tremendous system has possessed, we may be enabled to
discover the relative weakness in our nature; and if Popery be
indeed the religion of unregenerate man, even Protestants,
the most anxious, may dread lest there may lurk in them-
selves more inherent tendencies to it than they were at first
aware of,

When we survey the system of the church of Rome and its
progress ; in the extent of its trinmphs, and the consolidation
of its powers; in the decline of its dominion and its many
recent aftempts at resuscitation, we must be struck by one of
its characteristics, to which, perhaps, more than any other, that
progress has beep owing, and by which those trinmphs have
been prolonged. If is impossible that a set of opinions and
practices could have had votaries through so many ages, and
from such various quarters; it is impossible that the prince and
the peasant, the warrior and the monk, the philosopher, in the
full blaze of science, and the ferpcious barbarian; it is im-
possible that all these could have confessed ifs sway and re-
ceived its fetters, were there not very much in the system.
which was congenial with human nature in the abstract, and
very much which shifted and varied with the persons to whom
it was applied—Ilike the magic garment in the nursery tale, it
must have relaxed or contracted its folds, according to the
moral dimensions of the recipient; and were we to name the
peculiarity of Romanism, as a religious system, we would ex-
press it in one word—4PPLICABILITY. Other systems have
been invented to suit the characters and genius of indivi-
duals, or times, or nativns. The creed of Manes was the
monstrous product of orientalized Christianity; the visions of
Hindooism sabdued the weak and imaginative professors of the
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creed of Brahma ; ferocity in public, and indulgence in privafe
life, find shelter under the relaxed robes of Islamism, and each
has rechoned its converts by thousands, but they are still con~
fined and local—the one was indigenous in Asia, and never
flourished in Europe; the absardities of Hindoo supershtion
offend the taste cven of those who patronize under another
name, its processwns or penances, and the deserts of Arabia
are the birth-place and limit of Mahomedanism. Not so with
Popery—it not only finds i in human nature a powerful and ef-
Tective a]ly, but when that human nature has been varled and
transmuted, this sy: stem has changed 'with lt—retammg the
same name, and aiming at the same power, it has Proteus.liko
altered its shape and its dimensions, and on the coast of Curo-
mandel, at the court of Pekin, under the mildness of an Italian
or the rigors of a British sky, it présents far different features
and characters, while its identity is preserved by the samo
compromising applicability to human nature; and the same in.
satiable thirst fos dominal‘i.on°

Look at this system as it pervades Spain and Ttaly, revellmg in
the uncontroled power which has been conferred on it look at
it in Great Britain assnming the decorum of moderatlon, and
professing to be the advocate for the rights of man; look at it in
Iroland since the time of the reformation, actuating and inciting
her deluded followers to acts of violence and rebellion, when
she can do it with safety, and stretching the broad shield of her
infallibility to ¢over crimes that are shocking to humanity ; see
itin this country,through the instramentality of a miserable apos-
lacy, striving to erect its head, coalescing alternately with the
infidel who denies the sacred scriptures, and the politician who
abuses those of its professors who make t them their rule of faltb
and guide unto salv ation. Lompare her in these dlﬂerent 51tua-
tions and say if the power she hs obtained is more remarkable
than the pliability which she has manifested. In the da.rk ages
she had her miracles and wonders to amaze and ternfy the
credalous s in enlightened periods she has learning and sophlstry
o (,onfouud for thﬂ devout she has solitude and meditation ; 3
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for the timid purgatory and penance; for the profligate indul-
gences and absolution ; the inquisitive she baffles or satisfles
with her scholastic distinctions and divisions ; and to the indo-
lent or the ignorant she extends her dogma of implicit faith.
1s her penitent fearful of asin, yet desirous of its enjovment >
she propounds to him by the mouth of her casuists that the
:opinion of one Doctor may render an opinion probable,—and
what opinion, however erroneous, has not been defended by
Some one Doctor? Is her penitent addicted to a course of
incorrect living ? she compensates for such by other aets, weigh-
ing against each other good deeds and evil. Is he imperfect in
his 1'epeutdncep she haa her doctrines of attrition to soothe
him. Docs he die in terror? she consoles him with the tem-
porary safferings of Purgatory. Does he shrink from the fear
of eternal punishment ? she presents her pastors to the tremb-
ling wretch, who offer to talse his salvation on themselves, and
io sabmit to the wrath of God in his place. For the gloomy,
she provides fastings, and macerations, aud scourges,—to the
gy, she presents processions, and festivals, and jubilees,—the
serious she sets to work in the learned labours of her mysteries
and the fanatical she employs in forming a new, or reforming a
worn-out order-—cheering them with the distant prospect of
beatification. A S) stem so admirably adapted to haman nature,
which can thus vary with the varying character of its subject,
and can confer on every change the stamp of infallibility, must
have succeeded. ‘I'he magnitude of its claims confounded the
«;nquirer into their foundation ; the Lompromisincr morality of
the system enlisted on its side the advouale and the slave of the
world ; the deep tone of piety which marks maay of its seir-
vices, gratified the feelings of the devout : the ambitious found
1t a useful ally-—the profligate a gentle censor— the enthusiast
.m incentive to hxs nsloua—and the leamed an approver of his
ldbours. ‘

Wide spread as has been the dominion which the Church of
Rome bas éxercised on the minds of men, it bas been, we con-
ceive, the result of this adaptation to their charaeters, their cir-
cumstances, their virtues und their vices. And while the un.
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bending nature of Protestantism disclaims an alliance with the
principles to which Romanism owes its triumphs—a compliance
with these principles decorates in India the Roman priest with
the insignia of the Brahmin, and in Rome confers the majesty
and assumption of empire on ¢ the servant of the servants of
God.” Many have wondered that jn 2 system so apparently at
variance with the details of Scripture, so mach genuine piety
should be found as marks the characters of the Pascals, the
Arnolds, the Fenelons, and the Quresrels, The gquestion isnot,
on our principle, difficult of solution. The system would have
been imperfect if it did not possess attractions for such spirits—
aliments for such minds. Abstracted from the world and supe-
rior to its atfractions, deeply spiritnalized and devoted to the
service of God, they neutralized by scriptural nourishment
winch of the poison of the church under which they lived; and
for the grosser parts of her system found in themselves a re.
pellant principle which prevented them dwelling on them so as to
confute or desert them; Be it remembered too that such men
living in communion with God, have never found favour with
the See of Rome. The condemnation of Fenelon has marked
the extent to which a mind like his can yield to usurped autho-
rity; the agitations produced by the Bul Unigenitus which
condemned Quaesnel have not yet subsided ; and with the con-
demnation of the Jansenists much of the rea! piety of the Church
of Rome was expolled from her ccmmunion. Let it be remem-
bered too that the system which is so spiritualized by the piety
of Fenelon and the deep convictions of Pascal, at that very
moment was extending the sword to the ruthless dragoons of
Louis X1V —breaking every tie which can bjnd society together
in the revocation of the edict of Naniz, and fostering the per-
nicious practice and precepts of the morality of the Jesuits. It
should be remembered that it is not the effect which such minds
as these have on the system that should he regarded as the cri-
terion, but the effect which the system has ypon such minds,
and upon the general mass of mankind. The slavish supersti-
tion of one man, and the slavish submission of the other, only
prove the imposing weight of opinion and respect which could
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enthral such minds; while in the degraded state of the peasan.
try of Treland—in the patrons, stations, and holy wells, we may

see the natural result of the tendencies, when uncounteracted by
education or scriptural knowledge.

‘, It may be said that Protestantism presents different aspects
in different ranks, and it is partially true ; but the effect of it on
the poorer classes is to raise, not to degrade them —to disen=
thral their minds, and not to rivet their chains. The very exer-
tion of intellect and employment of mind, which are the charac-
teristics of Protestantism, have a tendency to produce this
effect. The gospel preacbed to the poor raises their intellec.
tual as well as moral character, and the mere bible taught
peasant will frequently astonish the enquirer—not more by the
correctness of his deportment than the justuess of his views,
and the sobriety of his opinions. Itis thus Protestantism s
distinguished from Popery as a system; it is, indeed, fitted for
ail classes and all situations, but it is so, because with scriptus
ral power, it redaces all classes to one awful level, and brings
in all flesh guilty before God. Borrowing nothing from the
world ; it recognizes no difference in its ranks; it has no
compromise of morality for the rich, and no commutation of
penance with repentance, for the poor; it has no absolution
which may smooth the pillow of the terrified sinner; and no
purgatory interposing its temporary punishments to prevent
guilt looking into hell. 'The same lesson which is read to the
rich, is read to the poor; the same eflect, if any be produced,
must be produced on both; and the only lesson which she
presents to both, is, repentance toward God, and faith toward
the Lord Jesus Christ. Hence, Protestantism is adapted to
all classes and circumstances, by the transmuting efficacy of
its spirit; by the energy with which it overcomes the world ;
Popery adapts itself to the shifting positions of human vature ;
finds its strength in the weakness of its snhjects; and instead
of levelling the distinctions of life, provides a religion and a

system for each.

1 a Protestant of the Church of England be qnesiioned as
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to his belief, he péin'ts to the Seripture as the sole foundation
of his faith, and to the articles and homilies, as the inter-
pretation which he assigns to it. If the same question be
put to a Rowan Catholic who had just before been boasting of
the unity of his Church, of the muiv ersahty of its communion,
of the sameness of its doctrine and dlSClplule he refers you to
the Council of ‘Trent, which frequently determines nothing, and
which is received or rejected as sovereign and pedple please—
to catechisms which, if we believe Dr. Doyle’s oath, are altered
at the printer’s will—to divines who have no authority, and to
canons which bave no promulgation. Does he refer to the
creed of Pope Pius? that very formnlary directs you for the artl-
cles of faith to canons and rules which no Roman Catholic can
enwnerate or perhaps discover. Does he direct you to couna
vils 2 their best divines differ on the subject of these councils,
and receive or reject them as they please. Does he appeal to
the note and comment which antbority has affixed to their ver-
sion of the Scriptures ? yoa find the text has no anthority, and
speaks by no ecclesiastical voice, and that these notes contra~
dict each other, and their very prelates do not venture to medi«
ate belween the contending parties.  Such happy indistinct-
ness does the creed of this Church possess, that if you press on
them the decrees of Couneils and the uniform practice of the
Church, vou are reminded of one distinetion ; if the meaning of
the words in their common signification be understood, you are
then reminded of another. 'Their very prayers cannot be said
without a mental reservation. Miracles are put forward by
their divines as criterions of faith, and yet are allowed to be
disbelieved ; and the happy ambiguity, with which Trent has
invested all the obnoxious doctrines, is fully equalled by the
coolness with which their most tearned Prelate informs the
assembled Legislature of the British Empire that ¢ the infalli-
hility of the Pope is a very difficu!t quesiion, but if the com-
mittee would study the folio of Melchior Cano, they will know
what he thought uhout the sthec t.”* Such is the fugitive
nature of this Church, thut neither in doctrine nor in digcipline

* See Dr Dovle’s examination before the House of Lords, vt which son.
vainable vbservations are made u*¢ The Digest of Evidence,”



ix

can you {ix its cerfainty; and its infallibility seeins of such a
happy kind, that by evading examination it escapes detection.

This diversity of character it is easy to irace io first princi-
ples ; the system of the Roman Catholic church is the result
of the gradual accumulation of faith and ceremony, under the
influence of time and circumstance; it is not the transcript of
the Divine mind exhibited in one harmonious code, but a mass
which has beén formed by circumstance, and fashioned by ac-
cident, according as necessity or fortune might seem to direct.
Hence, governed by men, keenly alive to their own interests,
the church tobk advaniage of every occurrence, which would
seem to add to its fortune or its power: The claimed infallibility
—while it permitted the church to be stationary, denied the
possiliility of its refrogading, and every fresh assumption
ddding to the former, took its station besida them with all the
dignity of time. The policy which accommodated ijtself to
sitnation and circamstance, converted political concessions into
general precedents; and the course which was pursued, in
order to gain the support of the wordly-minded, or to terrify
the weakness of the timid, became the incrustation of a church
whose boast is to be *‘ semiper eadein.”” Like the British
Constitution, it is the effect of the gradual operation of time;
but that operation which has secared stability to human laws by
a perpetual reference to first principles, has indeed given stabi-
lity, but it is the stability of error, {o the additions which man has
made to the Scriptural code. Protestantism, being the mere
recurrence to Scriptural principles, partakes of their uncompro-
mising character ; uninfluenced by circamstances, unaltered by
situation, it upholds the one standard of the divine decrees, nor
permits any thing connected with this world fo add or diminish
thereto. ¢ The one resembles,”” to use Bacon’s beauliful image;
¢ the gradual work of man proving its mortality by its progres-
sive formation, the other bearing on its uniform front the stamp

of the Divine mind.”

We cannot conclude these hasty observations on the pecu-
Yarilies of Popery, as a system, without professing our perfect
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¢onviction that very many of ihose who have lived and died
under its influenee have experienced and manifested the deepest
piety and the warmest devotion. W e are convinced that there
are many who yield themselves to the dictates of an infallible
church through the influence of gennine humility, and who re~
fuse to examine for themselves; not because the truth would be
distasteful or abhorrent,hut because they conceive their only daty
to be implicil submission, There is no one acquainted with
human nature but must know how difficult it is to shake off the
impressions of early life, to unlearn the opinions with which we
have been once principled, and to break through those mazes of
error in which years bave involved us; and when to this diffi-
culty is added the still keener blow which is felt by the affec-
tions rather than the intellect—1the rending asunder of the ties
which nature and society have produced, and the sad hostility
which a conscientious following out of scriptural examination
is calculated to produce. We confess when we consider all
this, that we are not surprised at the pertinacity with which
many individvals cling to the often refuted errors of Popery.
We would not wish to be understood in these remarks that we
have applied them to any individuals,—we speak of the system
which we conceive blunts or misdirects the beneficial tenden-
cies of the human heart—associates with itself the worst and
most terresirial substitutes—form for substance, and penanece
for repentance,



Yorg, Upper CaNaDa, Ist Jaxvanry, 1834,

TO THE CONGREGATION OF ST, JAMES’ CH{URCH.

My Deir BRETHREN ;

After the Honorable Jouy Eumsiry returned from
England, his attendance at church, which bad been usnally very
regular, was observed to be unfrequent; and after a little time
altogether ceased. Rumours were afloat that he had deserted
the faith of his fathers, and conformed to the Roman Catholic
Church. As he had never spoken to me on the subject, I felt
unwilling to notice such rumours, although, to external appear~
ance, they were not without foundation ; for having known no
instance of such conversion in this Province, it seemed scarcely
credible, that a person who had been carefully educated. to ma-
ture age, in the doctrizes of the Protestant Church, shoald have
suddenly abandoned them, and attached himself to the Roman
Catholic persuasion ; but yet there seemed to be grounds for
apprehension. Sometimes I thought that my duty required of
me to call upon him, and expostulate with him on his absence
from public worship. At other times I considered that if he
were sincerely in doubt, he would make his difficulties known
to me; this I felt to be his duty, and what I was enlitled to
gxpect,

While thus contemplating the matier in my own mind, I
received from Mr. Elmsley the following letter, with the Bishop
of Strashourg’s observations on the sixth Chapter of 8t, Jobn's
Gospel :

Yorg, OctoBeRr Tth, 1833.

My DE4R SiR;

¢« In enclosing you the caopy of a pamphlet, the publication of
which in this country I have been at some pains and expence to
effect, I trnst you wiil pardon the liberty I take in begging for
it your most attentive consideration, in order to my being favour-
ed, at your leisure, with your opinion of the important subject
of its pages, and also of the manner in which the argument is
sustained.

« [tis an extract from the work of a yvery able and pious Cax
tholic Prelate, a brief memoir of whose life is prefixed to the
work by the London publisher. The view taken by the author
in this most essential point in controversy between Catholics and
Protestants, is to me guite new. 1 have perused, I believe,
every other work to be found in the catalogue on this subject,
helore | fell in with this, and I met with nothing which lavoured
the Catholic ductrine any thing like it; and as I may safely say,



12

I feel mysell qnite unable to gainsay it, 60 1 do.not hesitate to
say, that I have found nothing in any of ihe Protestant writers,
whose controversial works I have perused, which throws the
smallest difficulty upon it, or establishes a single doubt of the

soundness of the argument.

¢ Your reading must’of course have been more, and more va-
rions than mine, and your judgment more matured ; I therefore
come to you, my dear Sir, as an enlightened teacher of that sect
in which I was born and educated, and as a friend of my parents,
and I flatter myself of mine too, to afford me all the information
you can supply on so momentous a subject. In the mean
time, [ will not conceal from you my determination, that, unless
the subject of the Bishop’s argument can be ove;’thrown, | must,l
of necessity, no longer abstain from receiving the Communion
in that Church, where alone the real presence of our Blessed
Lord and Saviour Jesus Christ, in the Sacrament of the Eucha-

rist, is acknowledged.
¢¢ ] remain,
% My dear Sir,
“ Your's very sincerely,
“ JOHN ELMSLEY.”

. Yorx, 7th OcToBER, 1833.

My DEear Sig:

“ I bave to acknowledge your letter of this day, enclosing
a pamphlet, of which you avow yourself the publisher. With
the distinguished Prelate’s works. of which this pamphlet forms
a very small part, I have been for some time acquainted, and
readily admit that, next to Bossuet, it is the ablest apology for
the Roman Catholic Church that I have yet seen. T am, never-
theless, astonished tbat the Bishop’s exposition of the Gth Chap.
ter of St. John should have made so deep an impression ou your
mind; for no tenet of the Roman Catholic Church appears to
me so unscriptural, and so extensively pernicious, as that of
transubstantiation, nor any that has been more triumphantly
refuted by Protestant writers; and had I been called upon to
point out the weakest portion of the Bishop's freatise, I should
have pointed to that which you have published. You must
allow me to premise, that the very fact of your having printed
and disseminated this patphlet belore referring to me, affords
me but small encouragement to enter upon the subject of which
It treats, as it evinces a strong predilection on your part in favour
of the Bishop’s reasoning ; and when our hest Protestant writ.
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ers, which you say you have read, have failed to convince, I
dare not flatter myself with the hope of being able to satisfy
your scruples; bat since you have called upon me as the an-
cient friend of your parents, and as one who takes a lively
interest in your eternal interest, to state my sentiments, I will
do my best to convey to your mind that sincere conviction of the
unsoundness of the Bishop's argument which pervades my own.
I must, however, bespeak your patience, as the preparation for
the opening of the Church, and other avocations press upon me
at present, and will prevent me for some weeks from giving that
attention to the subject which its importance confessedly merits,

¢ I remain,
¢ My dear Sir,
“ Your's very sincerely,
“ JOHN STRACHAN.”

The members of the Roman and Engiish Catheli¢ Churches,
both Clergy and Laity, have always lived on the most friendly
terms in Upper Canada, and will I trust continue todo so. The
former believed the field to be sufficiently large for their spirit.
wal labours, and therefore assiduously abstained from contro-
versy. A regard for the tranquillity of their flocks, and the
variety and extent of their duties, appeared to dictate this line
of conduct to the Clergy ; and their sitnation bas hitherto afford-
ed them little leisire or convenience for polemical discussion.
But new converts, anxious to spread the strange light that has
burst upon them, are not easily restrained within the limijts of
a prudent discretion ; and therefore Mr. Klmsley thought it
necessary, as it would appear, even before his finai conversion,
to labour for the concersion of others, by publishing an English
translation of the Bishop of Strasbourg’s coramentary on the
6th chapter of 8t. John. 1t was, [ freely confess, at the first
view, not a little mortifying to me to see the son of twe old and
valued friends, zealous and enlightened members of tie Church
of England, forsaking the faith of his parents, and that of his
uncle, one of the brightest pillars of our ecclesiastical establish-
ment, and one of the most eminent classical scholars in Europe,
Yet so conscious was I that Mr. Elmsley’s defection would
have no effect as an example, that bad he been content with the
silent possession of his novel opinions, and not atterapied to
spread them among my people, I should not bave undertaken
their refutation. The teneis held by the Roman Catholic
Church, and in which she differs from the trae Catholic Church
of EEngland, bave been so ofien and I think so clearly refuted,
that Mr. Khusley’s adoption of them, when considered in all its
bearings, carried with 1t, in wy apprebension, no weight what.
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ever. He might therefore have ascribed infallibility to the
Pope; adopted transubstantiation, auricular confession, indul.
gences, invocation of the saints, the adoration of the cross, and
the worship of relics, &c. &c., without any molestation from me ;
for I should have considered it sufficient, on proper occasions,
to have marked my dissent from sach opinions, and to have
shewn on what groands our Church pronounces them unscrip-
tural, and holds them to have no foandation in truth or in the
Bible. His letter and pamphlet, however, evidently assumed
the nature of a challenge, and deprived me of the power of res
maining silent. I must acknowledge that I was not a liitle
astonished that he should have embraced at once the devtrine of
transubstanfiation, which Protestants justly consider the most
incredible of any held by the Church of Rome: a doctrine, as
we shall prove, unknown to the primitive Church, and without
the slightest countenance from Scripture. But it was perhaps
still more astonishing that Mr. Elmsley’s adoption of this tenet
should have been produced by the Bishop of Strasbourg’s ob-
servations on the sixth chapter of St. John, when it is recollect-
ed that wany able divines, both ancient and modern, are of
opinion that it has no reference to the Lord’s Supper, and is
directly opposed to the doctrine of a real physical presence of
the hody and blood of Christ in the Eucharist. To me these
circumstances offer some hope: for if so slight an argument as
can be drawn from a disputed explanatjon of a passage of Scrip-
ture, whose application to the subject is doubted, has unsettled
or carried conviction to bis mind, when the utter weakness of
that argument is shewn, he may return to the true fold. Per-
haps Mr. Elmsley has been bewildered by the words ¢ real pre-
sence,” for he seews to think, from the last paragraph of his
letter, that the real presence of our blessed Lord and Saviour
Jesus Christ in the Sacrament of the Eucharist is only acknow-
ledged in the Church of Rome ;—in this heis greatly mistaken,
for the doctrine of the real presence in the Lord's Supper is
held by all Protestant Churches, and particularly by the Church
of Kngland : not indeed as the Church of Rome helds it, a cor.
poral or physical presence of Christ’s natural flesh and blood;
for that Church maintains, in contradiction to reason, Seripture,
antiquity, and the evidence of our senses, that the substance of
the iread and wine is ehanged into the very substance of Christ’s
personal body and blood ; but the Church of England believes
that tho bread and wine become boly, and the spiritual body and
blood of Christ, and therefore the rea! presence which she
tmaintains is spiritaal—not carnal ; for Christ's body is in hea-~
ven, not to return till he come with his mighty angels to judge
the world. How then, to adopt the langunage of one of the most
eminent Prelates of our Church, can his body be supposed tq
eome dowu to twenly thousand different churches 1o be dividud,
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chewed, swallowed and digested: the presence therefore for
which we ‘contend is the spiritual presence of Christ; a pre-
sence by which we abide in Christ and Christ abideth in us, to
the obtaining of eternal life, and such presence is fitly named a
« real presence,” for it is not feigned, but true and faith{ul.

My first intention was strictly lo confine myself o the Bishop
of Strasbourg’s commentary on our Saviour's remarkable dis-
course in the Synagogue of Capernaum, but finding it perverse
and erronecus, I thought it better to change my plan, and to
give such an account of the Sacrament of the Lord's Supper as
should not only contain a full answer to the Bishop, but tend
to instruct and edify my congregation, and all Christians who
should peruse my work on one of the most important parts of
our holy religion. Having little relish for controversy myself,
Y thought many were of the same taste, and I have therefore
divided my subject into three sections:— First, Observations
on the Eucharist. Second, A short Hislory and Refutation of
Transubstantiation. Therd, Remarks on the Sixth Chapter of
St. John's Gospel.* The first section I feel warranted in recom-
mending to the perusal of all who are desirous of forming a
just conception of the Lord’s Supper. The second and third
sections contain less of the spirit of centroversy, than is usnal
in such publications, and are relieved by wany remarks which
perhaps to most readers will be new and striking,

The numerous calls upon my time have delayed the work
some weeks longer than 1 intended, or rather the delay bas
been occasioned by enlarging the plan. I have consulted 2li
the anthors on the subject within wmy reach ; nor have I scru-
pled to mix up their observations with iy own, and even to use
their words, for little absolately new can ke said upon a subject
which, from its great dignity and importance, has employed tha
peus of the principal Christian writers since the days of the
Apostles, My great aim has been lucid atrangement and per-
spicuous statement; and if 1 bave succeeded, the touching
beauty and value of the ordinance of which 1 treat, will wmake
my performance uselu} to the Christian inquirer.

I remain,
My dear Brethren,
Your affectionate Pastor,
JOHN STRACHAN.

4 The Publishers consider it sufficient in giving the third section of the
venerable the frchdeacon’s pamphlet entire, being an answer to, and com-
plete refutation of the Bishop of Strashourg's erroneous comments on the
sixth chapter of St. Jehn’s Gospel. In the concluding remarks which it is
their intention to make on this subject, portions of other sections will be
wiade use of,



SEXTH CHAPTER OF $T. JOHN,
FROM VERSE 27 TO 71, INCLUSIVE,

£ 97. Tahour not for the meat which perisheth, but for that meat which
endureth unto everlasting life. which the Son of man shall give unto you ; for
him hath God the Father sealed.

** 28, Then said they unto him, What shall we do, that we miglht work the
works of God ? .

“ 29 lesus answered and said unto them, This is the work of God, that
ve believe on him whom he ha h sent.

30, They s« therefore unto him, What sign shewest thou then, that we
may see, and believe thee? what dust thoa work?

“ 31. Our fathers did eat manna in the desert ; as it is written, He gave
them bread from heaven to eat.

* 32, Then Jesus said unto them, Verilv, verilv, I say unto you, Moses
gave you not that bresd fruin Heaven; but my Father giveth you the true
bread {rom heaven.

*¢ 33, For the hread of God is he which cometh down from heaven, and
giveth life unto che world.

44 Then said they unto him, Lord, evermore give ns this bread.

¢35 Ana Jesus said unto them, 1 am the bread of ife: he that cometh to
me shall never hunger, and he that believeth on 1ae shal! never thirst.

** 36. Bac | said unto you, That ye also have seen wme, and believe not.

“ 37. All that the Father giveth me shall coe to me ; and him thac com-
eth to me, | will in no wise castout.

“ 38. For } caine down [rom heaven, not to do mine own will, but the will
of him that sent me:

 39. And this is the Father’s will which has gent me. that of all which
he bath given me I shiould lose pothing, but should raise it up again at the
last day.

** 4y, And this is the will of him that sent tae, that every one which seeth
the Son, and believeth on him, wiay have everdasting lile; and | will rvaise
bim up at the last day

** 41, T'he Jews then murmured at Lim, because he said; T am the bread
which comech down from Heaven.

** 4. And they said, Is not this Jesus, the son of Joseph,whose father and
mother we know ? Low isit then that he saidh, I came dowu trom heaven 2

* 43. Jesus therelore answeced and said unto them, Murmur not awmong
yourselves,

** 44, No man can come unto me except the Father which hath sent me
dvaw litin 5 and Uwill raise hisn up at the last day.

* 45, 1t is written in the prophews, .ind they shall be all taught of Gud.
Every man therctore that bath heard, and hath learned of the Father, comedh
uuly me.

* 46. Not that any man hath seen the Father, save he which is of God;
he harh seen the Faiber.

* 47. Verily, veiily, F say unto you, He that believeth on me hath ever-
lasting life.

* 48, Tam that bread of life.

* 49, Your fathers did ext manna in the wilderness. and are dead.

* 5U. This is the bread which comech down from hieaven, that a man may
eat thereol. and not die. ) )

51, Lam the living bread which came down from heaven. If any man
eat ol this vread, he shall hive tor ever: and the bread that £ will vive is iy
fesh, which 1 wiil give tor the lile of the world. °

52, The Jews therelore strove among themselves, saving, [low ean this
man give us Ais flesh w eat? )
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€ 53. Then Jesus said unto them, Verily, verily, T say unto you, Except
ye eat the flesh of the Son of man, and drink his blood, ye have no life in
you.
o 54. Whoso eateth my fle<l1, and drinkelh my blood, hath eternal life;
and [ will raise him up at the last day.

+ 55 TFor my flesh is meat indeed, and my blood is dvink indeed.

56, e that eateth my flesh and deinketh my blood, dwelleth in me,and

Tin bim

¢ 57. As the living Father hatl sent me, and I live by the Father; so he
that eateth me, even he shall live by e,

*90N. This is that bread which came down from heaven: not as your
fathers did eat wa.a, aad are dead : Ire that eateth of this bread shall live
for ever.

¢ 84, These things said he in the synazogne, as he taught in Capernaum.

“ 60. 9 Many thevefore ol his (isciples, when they lLieard s, said, this
is a hard saying, who can hear it?, .

¢ 61. When Jesus knew in himself that his disciples murmured atit, he
said untothem , Doth this offend you ?

* 62. /Fihat, and if ye shall see the Son of man ascend up where he was
before 2

* 05 It is the Spirit that quickenetn; the flesh profiteth nothing : the
words that I speak unto you, ¢cy arespirit, and they are liiz. )

* 64, Bat theve are some ot you that believe not. For Jesus knew from
the beginninyg who they were that believed not, and who should betray him.

* o, And he said, thereiore said § unto you, 't'hat no man can come unto
me, except it wete given unto him ¢f my Father.

¢ Gu. [ From that Zie many of his disciples went back, and walked no
niore with him.

¢ 67, Lhen Jesus said unto the twelve, Will yealso go away ?

65, Then dimon Peter answered him, Lord, 10 whem shall we go ? thou
hast the words of eternal life.

69, And we belicve, and are sure that thou art that Christ, the Son of
the living God.

*¢70. Jesus answered them, Ilave not 1 chosen you twelve, and one of you
isa devil ?

* 71, He spake of Judas Tscariot, ¢4 son of Simon j for he it was that should
botray bim, being oue of the twelve,

In the history and refatation of the doctrine of transubstan~
tiation, given in thie second section, 1 purposely reserved for
speciel consideration, what our Lord says in the Sixih Chapter
of St. Johu's Gospel, because the Bishop of Strasbourg seems
to think that the strongest argument {or the real presence is
derived [rom that portion of Scripture. 1In this opinion the
learned Prelate s the misfortune to differ, as will afterwards
appear, with the most ancient Fathers of the primitive Church,
as well as with the most able Divines belonging to his own;
and when we place St. Ignatius, Clement of Alexandria, Ter-
tollian, Atbanasius, Cyril, Augustine, Pope Gelasius, and
Facundus, in opposition to the Bishop of Strushourg, the latler
stands, as an author, in a position by no means enviable. On
reading the sixth chapter of 8t. John, you will find, that our
Saviour, after feeding the five thousaud, was under the neces.
sity of wilhdrawing himself from the multitude, as they were
going to take him by force to make him a Xing; believing,

: C
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from the supernatural power that he had displayed, that he was
able to deliver them from all their enemies, and to redeem the
Jews from their present slavery nnder the Roman yoke. Jesus
having retired to the mountain alone, his disciples set sqll for
Caperpaum, and while they were -tossed by a tempest in the
middle of the sea, they saw the Lord walking on the waters,
and immediately they found themselves at land. Next morn«
ing the multitude sought Jesus thro’ the whole neighbourhood,
for they knew that hebad not gone in the ship with his disciples 3
Butnot finding him, the most forward of them procured some boats
and went in search of him to Capernaum. Beholding Christ on
their arrival, surrounded by his disciples, teaching the people in
the Synagogue, they were unable to contain their astonishment,
and exclaimed —¢ Rabbi, when camest thou hither ?” Jesus
kunowing their spirit and temper, rebnked them, and exhorted
themto seek abetter portion than the meat that perisheth, namely,
the meat which endureth {o everlasting life, which the Son of
Man shall give unto you, for him hath God the Father sealed,
that is, authorised and commissioned to bestow ibis spiritual
food.. "Fhe mention of the meat that perisiieth, connected as it
was with the miracle of the loaves, afforded our Saviour an
opportunity of improving, as was his usnal custow, the incident
for the edification of hishearers. Solemn and awakening there.
fore as this discourse certainly is, it was not introduced by any
formal preparation. Jesus had escaped from the people when
they wisbed to make hie a King; he had passed over the sea of
Tiberias to Capernanm ; some of the more active aid forward
of the mullitude had followed him, on account of the miracle of
the loaves, and from carnal, not spiritual motives.. This gave’
rise, in a way quite natural, to the remarlable conversation rg-
corded by St. John; as in his discourse with the woman of
Samaria, our Liord took occasion, from her drawing the water,
to pursue his conversation under the allegory of waters so, on’
this occasion he carries it on under the allegory of eatinig and
drinking. He calls the docirine of the Gospel bread and wine,
because Christianity rests on the great doctrines of the incarnax
tion and death of Christ, whichare here called his flesh and blood.
T'herelore Jesus speaksof the bellef of these things ander the
phrase of eating his flesh and drinking his blood, by which:
food they were to become immortal and partakers of his glory.
The metaphor of expressing spiritual food by meat and drink,-
used by our-Lordl, through the whole of this chapter, is familiar
to easteril nations, and occurs frequently in Scripture.  Thug
Solomon represents wisdom as jnviting men, saying, ¢ Come
¢ eat of my bread, and drink of the wine which I have mingled.'”
1saiah exclaiis, ¢ Wherefore do ye spend money for that which
is not bread, and your labour for that which “satisfieth not;
learken diligently unto me,  and eat ye that which is'good,
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and let your soul delightin fatness.” And our Lord in this
chapter exhorts the Jews not to labour for the meat that per;
isheth, but for that meat which endureth for ever. But why, it
may be asked, should this allegorical or figurative mode of in-
straction bave been adopted by Christ, as the mere natural way
would have been to deliver his doctrines in express terms, as in
some cases he has actually done; whatneed of another language
to convey the same truth? "o this I answer, that the more
natural method to the Jews was the figurative or allegorical,
such being the character of their numerons rites, anl of the
greater part of their Scripture, in which the Divine communi-
cations are not literal, but conveyed in types, symbols and meta-
phors.—For the Mosaic dispensation was not so’ mieh a revela-
tion as a deposit of truths to be revealed: the form in which
these truths are deposited being calculated rather to mould men’s
minds for their reception, than positively to teach themp.—1t
was the Gospel which was fo biing them to ligkt. Hence the
Christian’s view of the doctrines of his religion is by this mode
of expression connected with its proofs: our Lord, therefore,
by conforming his plan of teaching to the spirit of the Jewish
Scriptures, reminded them of the character of these Scriptures,
which were so composed that the indocile and uncandid seeing
might not see, and hearing might not understand. N

Our Lord having reproved them for their eagerness after
perishable food, they ask, ¢ W hat shall we do, that we may
work the works of God ?”> The Saviour answered, ¢ This is the
work of God, that ye believe in him whom he hath sent.”” In
this expression the Jews understood him to mean himself, and
to requive a belief in his divine character as the Messiah; bui
overlooking his miracles, and deluded with the notion of a great
temporal king and deliverer, they were offended, and hastily
inferring that he could not be that mighty conqueror promised
in the law and the prophets. Nevertheless, as he manifestly
assumed that tille, they demanded new and greater proofs than
those which be had yet given; for as the Messiah was higher
than Moses, he onght to do much greater miracles; and baving
vegard to the feeding of the five thousand, they suggested that
Moses did much more. “ What sign,” said they, ¢ showest
thou, that we may see and helieve thee to be the Messiah ; what
dost thou work ? Our fathers did eat mannain the desert, and it
is written, He gave them bread from heaven to eat;” asif they
had said, admitting the miracle of the five barley loaves and the
five thousand, it was but a single miracle, and a trifling number ;
but Moses fed the whole Jewish nation, being upwards of two
willions, not for a day or a month, but during forty years. Our
Saviour rectifies their mistake, teaching them that it was not
Moses but God,who gave them tie manna, and now gavethem the
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true bread from heaven, of which that was the type and figure,
for the bread of God is he which cometh down from heaven, ang
giveth life unto the world.  8till supposing Christ to speak of
the material bread which would not saffer them to die, but to
live for ever, or to a very great age, they: said unto him, ¢ Lord
evermore give us of this breads” for if you can give us such
bread, we are ready to acknowledge you to be greater than
Moses ; for our fathers, though they did ezt manna, died in the
wilderness. Qur Lord then adds, ¢ I am the bread of life; he
that cometh to me shall never hunger, and ke that believeth on me
shall never thirst; 1 came down from heaven to save the world,
and fhis is the Father's will that hath sent me, that of all which
he hath given me I sbould lcose none, hut raise it up at the last
day.” Our Lord's fizurative manner of expressing himself
througk the whole of this discourse, is particularly manilested
in this quotation; had he not been speaking spiritually; it weuld
have been absurd to promise that his disciples should ot hunger
and thirst afier eating this mysterious meat: what our Lord
promised is, that they should never hunger and thirst for want
of it. 'This answer not pleasing the Jews, they murmured,
saying, ¢ Is not this Jesus, the son of Joseph, whose father and
mother we know ? —how is it then that he saith I came down
from heaven?” Disappointed in their worldly expectations,
and having no relish for spiritual blessings, the Jews were
incensed at his arrogance in pretending to have come down from
heaven, and said in bitter derision, € Is not this the son of Joseph
the carpenter; how then has he the presumption to say that
he descended from heaven ?” On this onr Lord rebukes them
for their hardness of heart, and intimates that their opposition
to spiritnal things arose [rom their corrupt natores, which divine
power could alone subdue: and he declores, that no man in his
present degenerate state can divest himself of his blindness and
enmity to Ged, and serionsly believe in his Sou, unless the
Father draw him, that is, persnade him by the infiuence of his
Spirit. The time was nol yet come when the mystery of the
incarnation was 1o be so revealed as to become an article of
faith, but the discourse ef cur Saviour led {aem to his celestial
origin and divine mission, end the testirsiny afforded by his
works or miracles {ully justify his fnsisting upon their belief on
him. ¢ Verily, verily, I say unio youn,t:at he that believeth on
me hath everlasting tile”” Here the Lishop of Strashourg
asks, “ What is the meaning of 11is exordiam, and of this man-
ner of opening bimself by hzlves, and by degrees ? How comes
it thut he reminds them, at repeated intervals, of the necessity of
!he faith due to his cl‘mracter, his miraeles and divinity ? ~What
is the tendency of these preliminary recommendaiions? In
what are they to end or whatis he thinking of proposing (o
them? Something very extraordinary no doubt, and very difi-
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v

cult to he received, otherwise he would have explained himself
without making use of all these precautions.”” Before proceed-
ing to notice the Bishop’s solution of these solemn questions,
and which we shall prove, as I believe to Le, altogether erro-
neous, it is necesgary to prewise :—

1st. That there is a material difference and distinetion between
the teaching of Christ and the teaching of the apostles ; a dis-
tinction which has been teo much overlooked by divines, and
which the Bishop of Yirashourg does not notice, although it
would have farnished im with a much betier exposition of cur
Saviour’s menning in this chapter than that which he has adopt-
ed, and expliined in a far more satisfactory maunner the serious
questions which he proceeds to propound.—Gur favionr came
rather to be the subject of Christianity than the author of it.—
He did net baptize, though baptism was the rite ol admission
into his zeligion; be preached not to the Gentiles, althongh the
most ciztinguishirg feature of the new dispenzaiion, was ifs
extension to all mankind. Te established no Chnreh during
his abode on earth, and left no written laws behind him, but as
the subject of Christianity, he appears God manilested in the
flerh, and in that characler aceompliched ovr redemption Ly his
mysterious death and sufferings.  As the teacher of mankind,
he instracts them in a way by which they might attain to the
Diivine favour, thus made accessible toall.  In the first stage of
Christianity, it wes impessible for onr Lord to cxplain more
clearly than he did, wany things respecting his birth, his tran.
scendant dignily, his lnst sufferings, bis triamph over death and
the grave, and his azcension up into heaven: and this enables
us to account for the diffienlty of explaining meny of his alla-
sions and darl: sayings, without the aid of larther revelution,—
There is, however, one thing which ke never fails to d- wand,
ihat iz, faith in his words and testimorny. This he requires of
all thoseon whom he perfortied miracless for as he made faith
ary to that ef=rnal salvation which he came to ofllp, it
fitting, that temporal deliversnce should in like manner
bred with the eame condition, if we suppoese the latter to
be intended cs atype of the former. Cor Lord explains fre.
quently to the muliitede, ond always fo his disciples, every
thing in as far as the prosress of events veould admit, and on
the present occasion, his address to the peeple is rct more dark
and mysterious, than the incidents to which it alluded rendered
necessary. 1f therefore bints and allusions were often given by
our Lord, which partook more of the obscurity of prophecy
than the explanation of a new truth, it was becanse mwary of
the Christian doctrines could neither be as yet clearly commnu-
niealed nor comprehended, asthey depended upon events which
had not taken place, The great doctrine of the atonement for
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example, which was not fully accomplished till our Lord’s as.
cension, his resurrection from the dead, &c. were not designed
to be publicly understood till the illumination caused by the
descent of the Holy Ghost. Eveu the twelve, thongh common-
ly allowed an explanation, were as much in the dark respecting
some of the main truths of Christianity till the coming of the Holy
"Ghost, as the multitude around them. To speak therefore of our
Lord’s careful exordium, his opening bimself by halves and de-
grees, is altogether erroneous. W hen our Lord says (o bis disci-
ples, it is expedient to you that I go away, he plaiyly indicates that
the office of making Christians belonged to the Cemforter. God
manifested himself in the flesh to redeem the world and to atone
for sin ; to be made the vhject of a new faith ; the subject ofa new
religion. God manifested himself by the Spirit, to instruct men
in what he had done, and to teach them what they wete bound in
consequence to do. The Holy Spirit was sent to tho disciples,
not only to bring all things to their remembrance, but to teach
them all things: the necessity of which is manifest in a great
number of instances. We trusted, said the two disciples, {n their
disappointment and despondency, that it had been he which
should have redeemed Israel, evidently shewing that they were
even at this time unacquainted with the doctrine of redemption
by the death of Christ. It is not for you, or you cannot be ex-
pected to know, says Christ to his disciples, the times or sea-
sons which the Father has put in his own power; but ye shall
receive power after that the Holy Ghost is come upon you, and
ye shall be my witnesses, Even if it be admitted that our Lord's
teaching embraces all the essential doctrines of Christianity, yet
from the very form adopted, that of parables, symbolical mira-
cles, and didactic prophecies, the truths so deposited by his fol-
lowers were plainly not designed to be understood, until the
Holy Spirit should not only have brought Christ’s ministry to
their remembrance, but taught them also all things implied and
intended by it. Until such assistance was given, they were in
possession of a vevelation which they did not understand, and
without this assistance, there can be no question that the
Christian doctrines conld never have been understood, explained
and preached. From Adam until Christ, the scheme of man’s
redemption was prefigured. In Christ’s ministry it was acs
complished, by the Spirit it was explained. This great doc-
trine depended upon our Lord’s death and sufferings, and
could not be properly understood till after his crueifixion. —
These remarks, which might be profitably extended, account
satisfactorily for our Saviour's mode of teaching, without hav
ing recourse to any art or management, as the Bishop of Stras«
bourg appears to suppose. Every thing was told in such a
manuer, asto be understood at the time; or so plainly, that
when the eveut to which it referred took place, it was fully coms



23

prehended;; or if it still partook of prophetical obscurity, it was
taken by the Holy Spirit and brought home to the apprehension
of the Apostles and conyerts.

2nd. T am as ready to admit as the Bishop of Strasbourg,
that our Saviour’s discourse on this occasion was very remark-
able, and that his strong manner of expressing himself, and his
emphatically repeating the same thing in the same or different
phrases, is sufficient {o persuade us that some important mystery
and significant lesson of instruction was intended to he commu-
nicated. MNow the Bishop contends that the mystery revealed
was that of transubstantiation, or his real physical presence in
the Sacrament of the Lord’s Supper, and that a prior belief in
this doctrine is required by Christ, as necessary to salvation,
That this is a great error will be abundantly shewn (in my
opinion) in the sequel; at present it may be observed, that in
this chapter our Lord plainly announces himsell to be the Mes-
siah; that he had come duwn {rom heaven ; that he was greater
than Moses; that his kingdom was not, as the Jews vainly be
tieved, temporal, but spirilual; that he would at length ascend
into heaven, and appear no more personally among them ; that
eating his flesh and drinking his blood were not meant in a
gross "carnal sense, but of spiritually living in him, and on his
filness by faith ; for as the soul of wan giveth life to the body,
without which the flesh is only a lifeless putrefving lump of elay,
so without the life-giving spirit of God, all forms of religion are
dead and worthless : he declares, that by believing his doctrine,
{rusting in his promises, and meditating on his instractions,
they would spiritually eat his flesh and drink bis blood. It is
therefore not wonderful that a discourse containing such high
and mysterious things should astonish our Lord's aundience,
since it contradicts their dearest prejudices, for though instruc.
tion had frequently been spoken of as the food of the soul, yet
no prophet or servant of God from the heginning of the world,
had spoken of himself as the bread of life.

This discourse at Capernaum, happened about a year before
our Lord’s institution of the Kucharist, and many of the most
able divines, both ancient and medern, contend that it has no
refation to that ordinance, but werely to spiritual feeding in
general; others maintain that the connexion is iutimate, and
that our Saviour's expressions on this occasion appear a sort of
preparation for the appointment of the last Supper. The arga~
ments on both sides are exceedingly strong, and I am inclined
to believe, that though this discourse more immediately refers
fo the atonement, and the benefits we derive from it by faith,
yet it may be justly considered a prophetic intimation of the
advantages to be derived from the participation of the Lord’s
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Sapper. 'The saerifice of Curist and the Holy Sacrament have
sach a relationship, that the mention of the one may naturally
suggest the other, In speaking of the offering of his body,
Christ,we may well suppose, spake of it with a reference to that
Sacrament, in which it is typified and its benefits applied.—
Those who by true faith are pavizkers of Christ’s propitiation
have eternal life:; and iu like manner those who rightly and
worthily receive the Holy Sacrament are spiritually partakers of
Curist’s Lody and blood s they becore onc with Christ and
Carist wita thew; they reaily partale of the benefits of his
passion; they feed on him by luith; they are supported,
nourished wnd strengthened by bim, and the divine principle of
life wiich is then confirmed in their souls, will, if not forieited
by siu, lead to efernal Luppiness.  Bat tbougi it may be right
to apply the general docirine of this Chapter to the particular
cage of tue Lord’s Supper, cousidered as worthily received, be-
cause (he spirilual feeding here mentioned is the thing signified
and eilceted Ly the Lord’s Supper, yet when we come to the
erificad examination of words and phrases, it will be found that
this admission gives no sivenglh or countenance to the Bishop
of Sirusboury’s doctrine,

a
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Huving premised these things, we proceed with the examin.
ativi of vur Lord’s discourse : and here it may be proper io re-
mwurl, that there is a spiritua] feeding or eating and drinking our
Lont's hody brolienand blocd shied, or participating of the atone-
et made by our Loed’s death and sufferings, without refer-
ence to sacrawcntal feeding, because many have doubtless been
suved lhroush the blood of Christ, who uever bud an opporta-
nity of participating in the Cowmunicn. It iz, hon‘e\'ér, the
boanden duty of all Clristians frequenily to commemorate the
death of Chrizt, and when they commanicate worthily, they feed
spiritnaily on Lis body and blood, for this is the substance. The
actual orul manducation of the Lread and the drinking of the
wine, being werely the oubward sigus,  -Admiiting tierefore
the relativn between what our Sasiour here says about eating
his flesh and drinking his blood, with the Lord's Supper, I cont:
tend that the expressious are fignrative. In this | am {ully
warranted by the 63rd verse, as well as by the gencral purport
of tae whole cm’lversatiou, which appears upon the face of it
to carry aimystical, unot a literal meaning., «it is the spirvit
that ¢uickenethi 5 the flesh profiteth nothing : the words that ¥
s!)eak u'nto ycvlu, 11\;93,' are spirit; and they are ife ” The words are
as0 uaniversal and not pariicular in their applicati
we take them negativel;) or alil ronatively PI }:jb*(:fi'mtl, - WL}ethef

¢ . . xcept yo eat the
ﬂesh“oi the Son of R"lan, and drink his blood, ye have no life in
you:"—so far negatively, < 1f any man eat of this bread, he
shall live for ever: who so eateth my flesh and drinketh,my
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blood, hath eternal life:" that is, all who feed ipon what is
here mentioned have life, and all that do not feed thereupon
have no life, orall that finally share in the death, passion and
atonement of Christ, are safe ; and all that have not a part there-
in, are lost : all that are saved, owe their salvation to the salu-
tary passion of Christ, and their partaking thereof, which is feed-
ing upon his flesh and blood, is their lile. This is the basis of
the Gospel ; we must be reconciled to God, by the death of his
Son, before we have a just claim or title to any thing besides.
Therefore the foundation of all our spiritual privileges, is our
having a part in that reconciliation; and which, according to St.
John, in this Chapter, is eating and drinking his flesk and blood,
or as St. Paul tells the Hebrews, eating of the altar: the result,
frait or effect of our thus eating his crucified body, is a right
tq be fellow heirs with his body glorified, for if we are made
partakers of his death, we shall also be made partakers of his
resurrection, On this is founded our mystical union with
Christ’s glorified body, which neither supposes nor infers local
presence ; for all the membhers of Christ, however distant in
place, are thus mystically united with Christ, and with each
other. 'The sum of the doctrine of this Chapter is not contined
to oral or spiritual manducation in the Eucharist, hut also ex-
tends to spiritual manducation at large. 'The feeding on
Christ’s death and passion, at the price of our redempiion and
salvation, confers a spiritual, or mystical anion with Christ’s
human nature, and by that with his Godhead, to which his
bumanity is joined in an unity of person; hut as this spiritual
manducation belougs also to the Eacharist, our Lord’s expres-
sions are not foreign to the ordinance, but have such a relation
to it as the inward thing signified has to the sign.

3rd. Our Lord’s conversaiion in the Synagogue at Caper-
riaum was not more mysterious than that which he held with
Nicodemus respecting the new bhirth; but when the latter was
explained, as referring figuratively to baptism, or the washing
of water upon the outward man, and sanctification of the spirit
in the inner man, it became plsin and easy of comprehension,
When, therefore, our Lord says, 1 am the living bread which
came down from heaven : if any man eat of this bread, he shall
live for ever; and the bread that I shall give him is my flesh,
which I shall give for the life of the world :>* it is the same as
if he had said, [ am the bread of life whom God hath sent into
the world, to direct and bring you into the way of everlasting
life. 'With this bread, the manna of which you boast that your
fathers eat in the wilderness, is not to be compared, for the
manna preserved them not from temporal death. But whoso-
ever eateth of this bread, by believing on me, embra-eth my
docirine, and persevering in obedience {o my commaudments,
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shall be kept and nourished nnto everlasling life. For I ar
the word, and the word was made flesh, that by it the world
night be saved. But my incarnation is not all, I must ales
suffer death upon the cross, and give my life a ransom for many.
He therefore that believeth in my incarnation and passion, and
acts accordingly, shall as certainly he nourished, as the bread
be eats supports the life of his body. In all this our Lord
says nothing more mysterious than when be tells the woman
of Samaria, ** The water which "I shall give him, shall be in
him a well of water springing up into eternal life 2 for as the
body is nourished iy the food thatis eaten, so he that receives
me into his heart with a spiritual appstite, his soul shall live and
never die. But the Jews, unable to elevate their thoughts to
spiritual things, disputed among themselves, saying, « How
can this man give us his flesh to eat > 'This oral manducation
of his very flesh, they deemed monstrous and absurd. These
gross conceptions, which our Lord hastens to rectify, bave been
adopted Ty the Roman Catholic Charch, and yet they loudly
éxclaim against those who cleave to the truth. Indeed, were
not the suhject so awfully serious, it would he amusing to fol-
low the Bishop of Strashourg in this part of his interpretation.
The Prelate admits that the Jews understood oor Lord, when
he spoke of giving them bis flesh to eat, to mean a real man.
ducation; and although our Lord explains bimself as speaking
spiritually, not carnally, the Bishop adopts the condemned opin-
ion of the Jews, and pleads also for an oral manducation of
a similar kind, though covered with a veil to render it invisible
to the senses. The Roman Caiholic believes that the elements
of bread and wine do not so much as exist iu the stupendouns
mystery; for he helieves, ¢ That by virtue of the Divine
Omnipotence, and in consequence of the solemn act of conse-
cration, these humble substances are completely changed, heing
thus transubstantiated into the body and blood of our great
Redeemer, in conformity to that plain and strong assurance
of this Divine being—¢ this is my body, this is my blood.’
Now the plain and chvious meaning of the words of the insti-
tation, as noticed in the former section, as well as those used by
our Lord at Capernaum, was never mistaken for many centu=
ries; butin process of time, the true sense became obscured in
the dark ages, and by degrees came 1o be almost entirely lost ;
and even now this misconstruction remains in the Roman
Cath()lic Church a standing monument of human infirmity ; nor
was it easy to restore the true sense at the reformation, and
~clear off the mist with which it was surrounded, « The bread
1!mt .l will give you is my flesh. Except ye eat the flesh of
I.nH Son of man, and drink his blood, ye have no life in you."i
Such expressions now repeated cannot mean that the bread and

wine be.ame really and literally our Lord’s body, in the same
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broken. state as it hung upon the cross, and that blood which
was spilt upon the ground more than eighteen hundred years
ago; neither can they mean that this bread and wine, litémlly
and properly, are our Lord’s glorified body, which is as far
distant from us as heaven is distant.  All sense—all reason—all

cripture—all antiquity, and sound theology, reclaim against
sowild a thought. As a further confirmation of this reasoning
and illustration of the sulject, I observe, that there was a very
prevz}lent tradition among the Jews, suggested by many pro-
phetic passages of the Old Testament, that upon the coming
of the Messiah, all the sacrifices of the law would cease; only
Fhe sacrifice of thanksgiving (Eucharist) should be perpetuated
in bread and wine, after the example of Melchisedec. Of this
person we know neither his entry into the world nor his exit
from it, that he might be the more like to Christ, who is an
eternal Prince and Priest: King of Righteousness: King of
Peace, without beginning of days or end of life, for of his
kingdom there shall be no end. Melchisedec came to meet
Abraham with Dlessings in 4is mouth,and in his hands bread
and wine, Andour Lord, who is declared by the apostle to be
a Priest, afier his order, took bread and wine, and under these
symbols offered bimself a sacrifice well pleasing to God, and
obtained a blessing for ail the seed of Abraham who in the
Divine strength are conquerors of their spiritual encmies.
Satan, sin and death. This application of the bread and wine
which Melchisedec brought forth or offered as a type of Christ,
and his oblation of bimself under such symbols for a blessing
to mankind, i> fully acknowledged by the Church {from the
Apostolic age. St. Clement of Alexaudria, who flourished
in the secoud century, calls Melchisedec’s bread and wine
¢ food sanctified for a type of the Eucharist.” ¢ Qur Savioar,
(says Eusebius) the Christ of God, does yet celebrate by his
servants the functions of his Priesthood, after the munner of
Melchisedee; for as he heing a Priest of the Gentiles, never
appears to have offered corporeal sacrifices, but blessed Abra-
ham in bread and wine; in like manner our Savioar first, and
then all Priests from him, celebrating the spiritaal winistry
over all nations, according toc the laws of the Church, myste-
riously represent his body aud salutary blood in bread and
wine.” St. Avgustine, in his work ¢ De Civitate Dei,” men-
tions Melchisedec’s interview with Abraham, and says, ¢ thers
first appeared the sacrifice which now througb the whole world
is offered by Christians to God, and that is fullilled, which was
long after said by the Prophet to Christ, who was yet to come
in the flesh.” —“ Thou art a Priest for ever after the order of

Melchisedec,”

Now this interprefation of Melchisedec’s, so far [rom
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favouring the Roman Catholic Church, strongly militates
against their opinion; for they can neither say nor suppose.that
the body and blood of Christ could have been substantially
received before he took flesh and blood by his incarnation, and
therefore they must admit that bread and wine may be a saeri-
fice, pacificatory and refreshing to our souls, without believing
that there is any transubstantiation in what they represent, and
the virtue of which they heneficially apply. Indeed this arga-
ment, drawn from Melchisedec’s typical offering of the Encha-
rist, is, in my opinion, decisive, were there no other against the
doctrine of transubstantiation.

Bat to procced :—our Lord’s expressions, in his divinely
mysterious sermon at Capernaum, were ¢ the bread that I will
give you is my flesh, which I will give for the life of the world.”
Here he speals in the future, which he explained and fulfilled
when he took bread and blessed it, and gave it to his disciples,
saying, “this is my body which is given for you.,” The words
at Capernaum were ¢ which I shall give'’; but now, ¢ this
bread is my body which is given”—this hody, with its drink
offering, his blood, in spirit and in power. But our Lord
bimself, to gnard us against taking those strong expressions of
his in a literal sense, plainly points out their spiritual meaning
in the same chapter—¢‘ it is the spirit that quickeneth; the
flesh profiteth nothing;” forbidding at once the thought of his
natural flesh, and condemning for ever the docirine of the
Charch of Rome, that the substarice of the bread and wine
passed into the mnatural substance of the flesh and bLlood of
Christ, that very flesh and blood which he took of the sub«
stance of the blessed Virgin, and which hung on the cross on
Ronnt Calvary : had the primitive Chnrch believed or sus-
pecied this, they never would have thought of praying for the
santificalion of the elements of bread and wine, as is expressed
in all their Liturgies; to bave done so under that supposition
or belief, would have been exceedingly absurd, if not blaspbe-
mous. — The natural hody and blood of Christ are capable of
no additional sanctification, being united in one person with
the divinity, and having the spirit without measure, being the
fountain of it, to all who receive it. If any difficalty be fglt in
explaining our Lord’s words at Capernaum, it is effectnally
removed in the institution of the Lord's Supper, when he took
bread, blessed and brake it, and declared that same substantial
bread to be his body; and when he took the fruit of the vine
which the cup contained, and said, ¢ This ig my blood,” as:
serting, after the cousecration and consumption of it, that what
be gave, so consecrated and received by his apostles, was in
substance wine, which the Jews called the fruit of the vine; the
same meaning is established by St. Panl, for he repeatedly calls
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what was offered and received, bread after consecration. Thus
let a man examine bimself, and so let him ¢ eat of that hread,
and drink of that cup: for whosocever shall eat this bread and
drink this cup of the Lord unworthily, shall be guilty of the
bedy and blood of the Lord.” Bread therefore it is, and yet
the body of the Lord; and wine it is, and yet the blood
of Christ. At the sawe time, this bread and wine so blessed
and declared to be Christ's body and blood, became more
than a bare representation or figure. They are, as our
Church, tanght by Scripture, declares in her twenty-fifth article
of religion, an effectual sign in virtue and effect, though not
in substance the thing which they represent, It is the bread
and wine quickened by the Spirit, who is the giver of life.
That Divine person, who rendered effectual to our spiritual
health and soul’s salvation, all that our Redeemer had done and
suffered for us, and by the means of his own appointment.
'The same almighty word which gave bread its natural virtue
to nourish the body, by his blessing in the first institution of
food, gives the sacramental bread its supernatural virtue in
this divine institution for the strengthening and refreshing of our
souls in the spiritual life, and for the resurrection of our bodies
to life eternal; for says our gracious Lord, “ He that eateth
my flesh and drinketh my blood, bath eternal life; and I will
raise him up at the last day.” This appears to have been ths
doctrine of the Christian Church, for more than six centuries,
and was scarcely in any degree obscured till very corrupt and
jgnorant ages followed; nor was it ever totally lost, even in
the Western Church, though nearly choked for a time by the
prevailing growth of transubstantiation ; yetin the face of anti-
quity, and that of Secripture, sense and reason, the Bishop of
$trasbourg proceeds, with amusing gravity, to rebuke the Pro-
testants for adopting his new doctrine; and this at the very
moment that he bad seen our Lord telling the Jews, who
understood bis words as Roman Catholics now do, ¢ It is the
spirit that quickeneth; the flesh profiteth nothing : the words
that [ speak unto you, they are spirit, and they are life.”” Thus
we have a plain and convincing intimation that Christ spoke
of eating his flesh and drinking bis bloed in a figuralive and
spiritual manner, and that eating of bis flesh, as the carnal
Jews understood, and as modern Roman Catholics understand,
would profit nothing. ere I pause from lollowing the Bishop,
till I make good my assertion made in the beginning of this
section, that he stands in opposition, in his explanation of St.
John, to the most celebrated Fathers of the Church.

St. Ignatius, the disciple of St, John the Evangelist, and
who had lain in the hosom of that apostle, as the apostle had
in the bosom of Christ, and who must have received the senze
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gnd meaning of this chapter from the holy penman himself,
speaking to the Ephesians, desires them to make baste together
to one place, in one common faith, in one Jesus Christ, breaking
one loaf, which is the medicine of immortality, and our anti.
dote against death. Although this father does not quote this
chapier, he had it in his eye when he says in another place,
« I delight not in corruptible food, nor in the entertainments
of this world. The bread of God is what I covet—heavenly
bread—bread of life, namely, the flesh of Jesus Christ the
Son of God; and I am athirst for the drink of God, namely,
his blood, which is a feast of love that faileth not, and life
everlasting.” Clemens of Alexandria, who flourished about
192, speaking of the Eucharist, suys, ¢ Our Lord, in the
Gospel according to St. John, bas otherwise introduced it
under symbols, saying, « Eat my flesh and drink my blood,’
allegorically signifving the true and clear liguor of faith and
of the promise, by both which the Church, like man, com-
pacted of many members, is walered and nourished, and is
made up or compounded of hoth—of faith as the body, and
of hope as the soul, like as our Lord of flesh and blood.”

Terlullian. speaking of our Saviour’s disconrse at Ca-
pernaum, ¢ Though,” he says, ¢¢ the flesh profiteth nothing, yet
the sense is to be governed by the subject matter ; for hecause
they thought it a hard and intolerable saying, as if he had
intended really to give them his flesh to eat; therefore he
promised that it is the spirit that quickeneth, and then sub-
joined, that the flesh profiteth nothing, namely, towards quick-
ening; therefore, as he makes the word quickener, because
the word is spirit and life, he calls the same his flesh, as the
word was made flesh, which consequently is to be hungered
after for the sake of life, to be devoured by the ear, to be
chewed by the understanding, and digested by faith.”

Origin says, ¢ Christ’s flesh is meat indeed, and his blood
drink indeed, becaunse he teedeth all mankind with the fiesh and
blood of his word, as with pure meat and drink.”  Athanasius
says, ¢ The words which Christ spake at Capernaum, are not
carnal bat spiritnal, for how could Lis body have sutficed for
mcat, that it should be made the food of the whole world.”
Cyril, of Jerusalem, observes, ¢ that Christ, once discoursing
with the Jews said, © except ve eat the flesh,” &e.; but they, not
understanding the things that were spoken; or in a spiritual
manner, but supposing that he exhorted them to eat flesh (like
canuibals) were scandalised, and went back {rom bim.”

St. Augustine says, ** Wy preparest thou teeth and stom-
seh > Believe, and thou hast caten, for to helieve in him is to
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#at the living bread.”  Again in his tract on St. John, le says,
¢ To believein him is to eat the living bread; he that believes
eats, because heis inwardly replenished.”

Again he introduces Christ as saying, « Understand what
I say in a spiritual manner; you are not to eat that body which
you see, and you are not about to drink this identical Llood
which they who crucify me will pour out. [ hare commended
to you a Sacrament which will give you life if spiritually un-
derstood ; though it is necessary to be celebrated in a visible
manner, yet it must be invisibly apprehended. What is the
bread of the Kingdom of God, but he who says, I am the living
bread which came down from heaven, prepare not your moath
but your heart. 'This is the commendation of this Sapper, see
we believe in Christ; we receive this with faith in receiving,
we know what is the sabject of our meditation.” ¢ Certainly;"
says Pope Gelasius, in the fifth century, < the Sacraments of
the body and blood of the Lord, which we receive, are a divine
thing, because by these we are partakers of the divine nature.
Nevertheless, the substance or nature of the bread and wine
ceases not to exist; and assuredly the image and similitude of
the body and blood of Christ are celebrated in the action of the
mysteries.”

* The Sacrament of adoption,” says Facundus, in the sixth
century, *“ may be called adoption, such as the Sacrament of
the body and bLlood of Christ, which in the consecrated bread
and wine, we are wont to call his body and blood. Notindeed
that the bread is properly his body, or the wine is properly his
Llood, bat because they contain the mystery of his body and
blood within themselves. Hence it was that the Liord denomin-
ated the consecrated bread and wine which he delivered to his
disciples, his own body and blood.”

Tt were easy to multiply extracts of a similar nature, bat
these are quite snfficient, (more especially when tahen in con-
nexion with the celebrated men noticed in the last section who
opposed transabstantiation) to prove that sach a doctrine was
wnknown to the primitive Church, and that the words of St.
John are figurative, as well as those which our Liord used at the
iristitution of the Kucharist,

Thus we have seen that the primitive Church, as wel as all
Protestant Churches, repudiate the doctrine of the real physi-
cal presence, and that the bread of God which came down Irom
heaven, and of which the manna in the wilderness was a type
ot shadow, is to he received by faith; for what our heavenly
Father demands of us is, to believe in him whom he hath seat.
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The kingdom of Christ is not of this world, it consists not of
exterior things, but of a dominion over the heart and under-
standing; and therefore what our Lord says of eating and
drinking has far more respect to vur spiritoal than our carnal
nature : for as the animal spirits quicken the body, so in the
work of grace the Spirit of God quickens our souls to.spiritual
and eternal life. The elements of bread and wine, considered
merely in themselves, are of no advantage to the life of the soul,
but they have been selected by our Saviour as symbolical of
conveying the Holy Spirit, whose influence, as the fruit of
Chrisl’s death and resurrection and ascension, is effectual to
éternal life. Consequently, the shocking idea conveyed to
the Jews by his words, our Saviour carefully removes and en-
deavours to convince them, on this as on all other occasions,
that his religion is spiritual; yet notwithstanding our Lord’s
earnestness to convince his hearers that he was speaking of
Leavenly, not earthly things, the Bishop asserts that there is no
figurative langnage in the discourse, but that it must be taken
literally, Now if our Lord had not corrected the Jews for
their low and grovelling conceptions, the words used, faken
literally, outrage common sense, to which all Scripture is ad.
dressed; and it is not a little exiraordinary, that while the
Bishop conteuds for the literal sense of our Saviour’s words, he
is compelled to allow that the flesh and blond are presented
under the form of bread; that under the form and appearance
of bread his flesh is eaten ; that they participate of the substance
of his body, ard are nourished by it under the appearance and
usage of the ordinary alimentof man. \Vhat inconsistency ! —
the words are not symbolical, and yet they are symbolical. In
fine, if the Bishop attaches any distinct meaning to his belief,
it maust Lo that of the Church ¢f England; any other, even by
his own shewing, betrays Rim into the most glaring contradie-
tions. The fault of the Jews not only consisted in taking our
Lord's words in their lileral sense, ¢ How can this man criave us
his flesh to eat 2" hut they also despised and opposed s;iritual
things, for their indignation did not reach its height till our
Lord repeats what he bad said before, ¢* that no man can sav-
ingly believe in him except the Father draw him by the Spirit

and thus give him strength and grace to come unto him in ;;
gpiritual wanner,” His disciples were so stung and offended
at this close applicationi of his doctrine, that many departed and
retaried to the world, Belore they went away our Lord in his
wonderfal benignity endeavours to recall their attention to
spiritual objects, Are you suiprised and disturbed at what 1
bave now spoken, as if they were strange and unintelligible
things ?  What if hereafter ye shall see me go up again to the
same place from whence I first came? When ve see this ve will
learn to understand my words, not in a gross,‘but in 8 spiritual
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and rational sense. In truth, the metaphor in tbis discourse of
food as doctrine, and eating and drinking as believing, was not
difficult to be apprehended by the Jews, because found in the
Secriptures and known in their schools; but eating his flesh and
drinking his blood, literally understood, gave them offence
because prohibited by the law of Moses, and repugnant to the
customs of civilized nations.

Our T.ord, on this apesiacy, to try ihe faith of (he tweive,
said, in a moving and affectionate manner, ¢ Wilt ye also go
away ?' Bebold how wany have forsaken me, will ye follow
their example > W hat are your thoughts and purpeses ?. Then
Simon Peter answered him, ¢ Lord, to whom shall we go?
thou hast the words of eternal life, and we believe, and are sure
that thou art that Christ, the Son of the living God.” These
words of St. Peter are of great importance to ihe right explica~
tion of the context: ke and the other Apostles had continved
with cui Saviour from the frst; they had been witnesses dzily
of Lis miracles ; they had beheld his Divine eounicnance, that
mild and God.like face, tempered hy buman limitations; they
had seen his pure unspotted innocence—his heavenly deport-
raent—his conversation, so wise, condescending and sublime,
connecting the present with the future, earth with heaven, and
therefore with entire conviction they exclaimed, Yes, we he-
lieve and know that thou art Christ, the Son of the living God.”
Nor do we understand thy words in the carnal and absurd sense
which these men have given them, for we perceive that thou
speakest of those doctrines and revelations by which we are to
be guided to eternal life. This declaration, which is fully im-
plied in the words of St. Peter, proves beycnd controversy, that
the Apostles believed our Lord's conversation in a spiritual and
not in a carna! sense, for theif answer to ocur Lord's appeal is
the same as if they bad said: Thou art the true bread of life.
the promised Messiah so long looked for—the eterna! Son of
the living God, who camest down from heaven. Hence the
faith required by the Gospel is the submission of the heart to
the reception of Divine truth, much more than any peculiar
capacity for anderstanding abstruse doetrine ; and when men
are willing to receive instruction, it will always be supplied
them in a sufficient degree {or securing the great object of
religion, the salvation of their souls. Here lay the distinction
hetween the disciples who remained and those who forsook our
Saviour: neither of them understood or counld understand the
full import of Christ's words, for his crucifixion, resurrection
and ascension, bad not yet taken place ; hut one part gave the
Saviour their full confidence, and the other was self.sufficient
and averse to spiritual things. And here it is right to observe,
that we stand on the vantage ground — Christ hath risen from the
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dead and aseended into heaven ; the Holy Ghost has come and
annonnced that he is the Messiah, by the most astonishing
manifestations, and these proofs of his divinity must bring cer-
fain conviction to every well ordered wind. With such accu-
mulation of proofs in favounr of the sense which we give to our
Saviour's discourse, the Apostles, the Fathers, &c., it is rather
too much for the Bishop of Strasbourg to call upon us to give
up our dearest hopes Lecause we do not adopt bis carnal inter-
pretation. Christianity is a spiritual worship, and its object is
io bring men to a nearer conformity to God; for this purpose,
it elevales their views above temporal things, and qualifies them
for a higher state of existence; but to maintain that the words
of our Saviour in the Synagogue at Capernaum are literal, not
spiritual, is so self-evident a misapprehension of the nature
and design of the Gospel, as to be almost incredible ; and is in
fact an extravagance more difficult to reconcile to the mind,
than even the apostacy of the Jews when they heard and were
offended at them, One has hardly patience with the Bishop
ol Strasbourg when hLe says, ¢ That if the Jews were shocked
and scandalized when Jesus said, I will give you my flesh to eat,
w bhen he was upon earth, and before their eyes, how much more
will you be scandalized when yon shall see bis body go up to
beaven und disappear frem your sight? If this manducation
apppears 1o you incredible, now that you see my body, how much
more will it appear to you when you see it no more? 'ihis
doetrine was therefore such, that after his resurrection it would
represent more difficulties to be understood than it did before 5
and {rom this I conclude that his doctrine wus not such as the
relonaed attribute to him,”

Now this mode of reasoning is singularly weak. The hard
saying at which the Jews were offended, was the monstrous, and
as they conceived, the savage doctrine of ealing his flesh and,
drinking bis blood, which, notwithstanding our Lord’s explana-
tion, they persevered in, believing in a literal sense  And yet
the Roman Catholic Chureh, with astonishing perverseness,
adopls the very belief for which the Jews were reproved, and
without their excuse ; for the spiritual nature of Christ’s king-
dam is now most clearly revealed, and leaves not the semblanze
of argnmant from Scriptere, sense or reason, for the Bishop of
Nirasbourg's epinion. His Lordship endeavours to fortily his
cpinion by giving a sente to the 63rd verse, at variance with
its evident meaning ; for he apyplies the words flesh and spirit in
a wmanner totally nnconnected with the context: < 1t is the spirit
that quickeneth, the fiesh profiteih nothing :—as if our Lord
hadd said the floshy that is, the senses or corrupt reason of man
profiteth nothing towards the discovery or belief of what h;
bad announced; thatis, the reality of the manducation on which

i
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he has so wuch insisted, of which he here declares ihat we can-
not judge by the flesh or by a carnal reason which profiteth
nothing, and that it could neither be discerned nor believed,
except by the quiekening Spirit, that is, by the grace and light
of God.” WNow this gluss makes the carnal man display his
carnality by adopting the spiritnal interpretation of our Lord’s
expressions; while the spiritual man displays bis spirituality by
preferring the carnal interpretation. Such a paraphrase appears
to me a very extraordinary description of the two states of the
carnal man and spiritaal man, and is not sanclioned by any
authority. 'The trne meaning has already been given, that
what he had said about eating his flesh was to be understood
in a spiritual, not in a carnal sense. The words which I speak,
says Christ, convey to men the power of the Spirit, for the flesh
of itself profiteth not at all to the end that I propose, namely,
giving you eternal life. Thus understood, there is a consistent
and regular connexion with what goes before. Perhaps still
more singular is the interpretation by the Bishop of the 65th
verse : “ Therefore said I unto you, that no man can come unto
me, except it were given unto hira by my Father,” which he ex«
pounds to mean, ¢ the need of an assistance, a particular
grace from Heaven for believing the manducation contended
for.” Now such a sense is totally inconsistent with the text
which evidently implies what our S8aviour bad already declared
¢ that no man can savingly believe in me, unless my Father
draw him by his Spirit, and give him strength and grace to
enable him to come unto me in a spiritual manner for everlast.

ing life,”

Let us now look back and glance at our examination of this
Chapter :—

Ist, Jesus Christ uses in this discourse meiaphorical lan-
guage, as was his custom, and urges strong motives lo conviuce
his hearers of the obligations they were under to believe in his
words. The depth and solemnity of the observations are very
-remarkable, and revelations are made in language not a little
mysterious, of some of the leading doctrines of Christianity.—
Why such were not at the time more clearly communicated is
abundantly accounted for, by the distinction noticed between
the teaching of Christ and the teaching of his Apostles,

2nd. When our Lord speaks of feeding his Church with_
bis flesh and blood, his langnage was so strong that the disciples
murmured, and the Jews indignantly asked, « How can this
man give us his flesh to eat 7* It appears from the tenor of the
narrative, that botb Jews and disciples understood him literally,
Lut Christ hastens to correct this mistalke, and teaches them to
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undersiand him figuratively. Those who Dbelieved received his
explanation, but the perverse heeded him not. Yet although
our Saviour interprets his language figuratively, the Bishop of
Strasbourg, like the obstinate Jews, maintains that his languaga
is literal, thus placing himself in direct contradiction to Christ’s
declaration recorded in Holy Scriptars.

3. The figurative exposition of our Saviour’s langrage in
this Chapter, as well as the institution of the Eucharist, is in
perfect accordance with tho whole Scripture, but the literal
exposition is in direct contradiction. T'he Bishop’s doctrine
is, ¢ that in the celebration of the Fucharist, the Priest offers
up the literal body and blood of Christ to God, as the true and
proper expiatory sacrifice for the quick and the dead.” Christ
therefore, according to this doetrine, is repeatedly offered ; but
in Holy Writ, we are positively assured, that Christ was offer-
ed only once—FHeb. 9 ch. & 28 v. Hebh.10ch. & 10 v. | Peter
3ch.& 18 v. 'The term once, is in direct opposition to the
term repeatedly. According to Scripture, Christ is once
offered, but according to the Dishop of Strashourg and his
Church, Christ is repeatedly offered; hence the Holy Serip-
tures and the Roman Catholic Church are placed in direct
variance with each cther. ‘

4th. After our Lord's explanation, St. Peter clearly per-
ceives, that he had been speaking figuratively, and says, “ Thoa
hast the words of eternal life.”” Had he thoanghl that Christ had
spoken literally of eating his flesh and drinking Lis blood, hsg
wonld naturally have said, Lord, it is a hard saying, yet be-
cause thou has said it we believe; strengthen thon our unbe-
lief. The Apostle however speaks very differently : ¢ Lord, tp
whom shall we go, thou hast the words of eternal life;” as if
ke bad said, We are resolved to remain with thee, for thou art
the trne bread of lifs. But had our Lord left them in their
mistake in believing his words literal and not ficurative, it
would only have been in accordance with kis conduct oun other
occasions, when dealing with bhardened and obstinate sinners,
For example, be said, * Destroy this temple, and in three days
1 will raise it uwp again;™ and though the Jews did certainly
naisunderstand him, because Le spake of the temple of his body,
yet he makes no attempt to set them right, '

5th. The summary of his argument, drawn up by the
Bishop, displays much weakness, with not a little assurance.
The first three paragraphs are taken up with shewing that the
Jews understood our Lord to mean a real manducation. In the
fourth paragraph be asserts, with astonishing coolness, that onr
Lord bad also the reality in view, because ho does not correct



37

them, folally forgetting or misapplying the 63rd verse, in which
Christ expressly condemns their carnal meaning, and declares
his words to be figurative. The fifth and sixth paragraphs,
after noticing the offence taken by the disciples, asserts that
our Lord does not soften the expressions which had alienated
his hearers, although the very confrary is the fact; for Christ
clearly intimates, that his flesh is his life, which he was to give
for the life of the world ; and eating his flesh and drinking his
blood, is believing on kim, Christ crucified, the propitiation for
the sins of the whole world.  In the remaining paragraphs,
the Bishop gives a perverse interpretation to the Chapter, and
makes our Lord to say the very opposite of what he did say,—
that he announced the reality of the manducation, and reproach-
ed the disciples for their unbelief, becanse they considered the
manducation impossible, and that we gre in the same condem-
nation. The Bishop farther states, that Jesus declares that no
oune can receive this manducation, it be has not received grace
from the Father. INow the discourse proves the reverse of all
this, and most clearly shews that the Jews did understand a
real manducanon, and were so scandalised, that either they did
not listei w0 or give credit to Clrist’s correction of their error,
which clearly intimated that the manducation to which he
alluded was spiritual, and tLerefore so must the food he spirit.
ual, and consequently it could not be his patural flesh. But the
Apostles, attending {o his explanation, remained stedfast in their
confidence, though not yet acqnainied with the true nature of
his doctrine, which was afterwards to be more fully revealed,
It is impossible to follow the Bishop through what he means as
his summary, without remarking the difficulties be has to en-
counter in so interpreting the Chapter, as to support the error
of transubstantiation. Instead of the sublime truths which our
Lord brings forward, as for as they could theu be revealed, the
Bishop seeks to confine our vision to the mere belict in a carnal
manducation, and to effect this purpose he is compelled to per-
vert and misinterpret the clearest expressions,

6ih. A great part of the Pampbletis taken up with exhort-
ing Protestants to turn to what his Lordship deems the true
faith respecting the body and blood of Christ; with what suc.
cess may be anlicipated, when the whole of the discourse at
Capernaum is in direct opposition 1o transubstantiation, a doc-
“trine which we have proved unknown in the primitive Church,
and which receives no countenance from the more early futhers;
nay, it has been shown that these eminent men interpret our
Lord’s expressions in this Chapter figuratively, and not literally,
so that they stand in direct opposition to the Bishop. In trath,
his Lordship's doeirine outrages our senses, and appears to
those who have not had their minds prejudiced in its favour
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from infancy, altogether incredible; nor is it too much o
assert that no man of common understandifig can ever be
brought to believe the doctrine of transubstantiation, if pro.
posed to him after be has attained the years of diseretion. Thus
have we gone through the Sixth Chapter of St. John, from
which the Bishop of Strasbourg endeavours to draw the
strongest argument for the real physical presence of the body
and blood of Christ, in the consecrated elements of bread and
wine; and we have, itis hoped, fully proved that our Liord speaks
throughout spiritually, though the images and illustrations, as
was his custom, are taken from the things immediately aroand
him or familiar to his hearers. The discourse is indeed highly
spiritual, as might have been antieipated from the very nature of
the Christian religion, which is essentially spiritual, and seeks
to boget in us heavenly dispositions, and to bring us nearer and
nearer to the character of God. But enough has been said to
justify me in concluding, that the Bishop of Strasbourgh has
totally failed in his argament; it therefore becomes rather ludi=
erous in his Lordship to exhort us to beware of the danger we
are in,—the danger is certainly not with us, but with his Lord-
ship, and all persons of his belief, We arrange ourselves with
the Apostles, and his Lordship takes part with the unbelieving
Jews. Wae listen to Jesus Christ, who is still in the midst of
us, and continunes to speak the same language to us-—we hear
him, and surrender oarselves, in deep hamility, to his will ; while
the Bishop of Strasbourg perverts or misinterprets the words of
our Saviour, and stands in the sitnation of those, who teach for
doctrines the commandments of men.

CONCLUSION.

It is hoped that my object, in this and the preceding Sections,
which has been to furnish a competent knowledge of the true
nature of the Eucharist as it appears from the Scripture, and
was understood by the Apostles and first Christians, and to
remove the perplexing error of transubstantiation, with which
it has for many ages been deformed, has been attained. ‘

While doing this, I have satisfactorily shewn, that it is the
most merciful and beautiful institution that God ever vouchsafed
to man ; and that it ought not to surprise us that its celebration
stood forth as the most prominent part of the worship of the
Primitive Church: it indeed no where appears that our Saviour
himself ordained any other for his disciples, but the commemo-
ration of his own death jn this {loly Sacrament,
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Prayer is a duty of natural as well as of ravraled religion ;
but the celebration of the Eucharist, with its attendant duties,
preaching the doctrine of the Apostles, fellowship among the
Saints, and the public prayers, is peculiar to Christianily, and
was the known stated and constant worship of our Lord’s dis«
ciples and their followers:; and with reason, for the death of
Christ is the most wonder[ul and beneficial event that marks
the annals of time, and of all others the most deserving to be
the chief subject of our praise to God. Now praise, offered in
a proper manner, is justly esteemed the most rational and ex-
cellent part of Divine worship, consequently, a participation of
the Kucharist, in faith and sincerity, is the most acceptable
service we can pay to our Creator and Redeemer,

The Eucharist has been considered by the pious of all ages
a feast upon a sacrifice; and with equal propriety may it be
proclaimed a festival in honour of Divine mercy to mankind ;
for where shall we find a manifestation of God’s unspeakable
love to our fallen race like that of sending Jesus Christ into the
world to save us from destraction.

Conscious, as every reflecting man must be, of having failed
in his doty, and of his need of some testimony of the forgiving
grace and compassion of Him, against whose law our transgres-
sions have been committed, the communion comes as balm to
the soul. We recognise it to be a feast in horour of the pro-
mised and pledged exercise of God’s forgiveness, and as the
most grateful of all services which can be periormed by man,
There is no worship so worthy of the benevolence and conde.
scension of God to institute, nor any that ought to be so wel.
comed in songs of thanksgivings by the universal voice of all
the inhabitants of the earth; for as all are guilty of sin, and
bear always about them doubts and fears, the most blessed
assuredly of all sounds is that annonnced in the Holy Eucbarist,
which presents God accepting our Lord’s sacrifice for sin,
pitying our guilt, and removing our iniquities. It is indeed
the business of the Gospel to announce forgiveness of sins,
peace with God, expiation by the blood of Christ, and eternal
hfe to fallen but pardoned sinners. These are the messages
which its heralds are commissioned to proclaim to the children
of every kindred, language and people: and if it be true that
the feet of those are beavtiful who speed their way into all lands
proclaiming unto the inhabitants of the earth, DBehold your God,
how much more ought the moral bistory of that greatest of all
the messengers ol divine mercy to be Kkept in remembrance,
whose very appearance in our nature was the highest of ail
pledges that God ¢ had indeed pitched his tabernacle with
men,” and that he would dwell with thewr upon earth,
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The Eucharist, thus deemed a feast in honour of Divine
mercy published and ratified to the whole hupﬂaﬂ race, is a
conception of the Institution paiticularly pleasing and love[y,
and offers a most appropriate termination to this essay, on its
true meaning, character and importance. 1In this respect it is
felt to be the most attractive and delightful of all festivals;
blotting out our sins, removing our doabts and fears, breathing
into our souls peace and reconciliation, restoring our tarnished
honour, and fortifying our minds with the most glorious hopes
of soon enjoying that more intimate communion with our
Saviour in his everlasting kingdom; of which the Kucharist in
this life i3 so touching and perfect a representation.

FROM THE CHRISTIAN GUARDIAN.

The Christian Guurdion of the 5th inst. makes the following excellent
observations on the preceding subject, viz. on the 6th Chapter of St. John,
which to some will appear very louching, and to almost all, a seusible good
comuient,—

IT. “ Onr n~xt enguiry is what is meant by the terms, €I am the true
bread which came down fiom heaven. My flesh is meatindeed, and my flood
is drink indeed. Except ye eat of the flesh of the Son of Man, and drink his
blood, ye have no lile in you. He that eateth my fiesh and arinketk my
bloud shall live fur ever.” The (Rowanists) Catholic understands them to
niewn, (as in their articles of faith) and the Bishop of Strasbourgh contends
that tiiey mean @ real maniducation of tie flesh, blood, soul and Divinity of
Jesus Christ, into which each sacramental wafer of bread is with unaltered
torm, and to the senses, unatiended properties, really and substantially
changed. The Bishop of Strasbonrg therefore contends that our Lord’s dis-~
course with the Jews is to be understood in the stiictest fteral sense. Let
us try this rule of interpietativn by oue or two out of many examples that
might be selected.

*¢ Qur Lord says, (verse 26,) ¢ Labour (or seek) not for the meat that per-
ishrth > 'I'his is unequivocal, and if the Bishop’s rule is a good one, it is
positivelv nnlawful for us to seek biead or any thing that perisheth. which
may pechaps include U. £. Rights, Protestant Chureh Pews, and every thing

of an earthly nature, a doctrine to which we believe MR. ELMSLEY. himself
is not even yet converted !! !

¢ Again onr Lovd says, (verse 51) ¢ If any man eat u1 this bread, he shall
live rorever.”  Have not Popes aud Priests and their flocks, from age toage
(according to the Romman Catholic Church) eaten of this bread? Aund have
they not died already ?  Either therefore the Bishop's rule of interpretation,
or his decutine, must be Lalse.””  (Lhis s &ruly unequivocal ! !) !



OBSERVATIONS
ON THR
SACRARIENT OF THE LORD’S SUPPER,
AND TRANSUBSTANTIATION.

* Thus saith the Lord, Theyv are vanity and the woRrk or rurons n
the time ol their visitation (hey shall perish, Stand ye (therelore) in the
ways and see, and ask for the old paths, where is the good way, and walle
therein, and ye shall find rest for your souls.”* Jeepryaan.

TurRr is no argument which the adherent to the See of Rome
is so fond of urging—no weapon on whose temper he so much
relies, as on the undisputed claims of his Church to spiritnal
sovereignty, Malf ignovant himself, and half relying on the
tynorance of others, he boldly asserts his ahsurd pretensions ;
and when he declares, that for every other religious denomina~
tion, a period of their first appearance can be marked out: hut
that the beginnings of (his) the Church are lost in antiquity, be
fancies that he establishes the supremacy bhe would cluim.
The reasoning is false, and the facts are incorrect. In the
naked abstraction of the argument the same plea would bave
been valid against the Law of Moses, as contradistinguished [rom
the Patriarchal faith : against the mission of the Redeemér as
superseding the Mosaic dispensation ; against the early Chris-
tians as opposing the fables of Paganism, invested as they were
n all the majesty of age. Butnothing is more certain, thun that
all the peculiarities of Popery have a date assignable by a lit-
tle research ;—if every addition to her system which has an ex-
istence posterior to the sixth century were removed, but little
would remain behind of her swollen magnitude ; little that can-
not be proved from Scripture, or that has not been consecrated
by the voice of unmiversal tradition. And we can not only
trace to their very source those streams of error, but we can
shew im each sSuccessive age the astonishment which their
appearance excited. For Providence, in every age, raised up
advocates for that pure faith which was once delivered to the
aints, who were not afraid, amidst persecution, oppression, and
even martyrdom, to declare to the world the whole council of
God ; and to expose the erroneous doctrinal innovations of the
Church of Rome, whenever they appeared. And ameng all
the dogmas that ever Rome introduced and forced vpon man-
kind, none could at all compete with Transubstuntiation, in
its innnmerable list of martvred anbelievers,
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That very night in which Christ was betrayed, he instituted
an ordinance which he appointed to be observed by his disci-
ples to the end of the world. It is of the nature of a feast,
and from the hour of the day in which it was first observed, it
is called the ¢ Lord’s Supper.” The materials of the feaS_F were
simaply bread and wiie, and were used to represent spiritual
blessings. Hence the Apostle Paal says, Ist Cor. x. 16, * The
cup of blessing which we bless, is it not tiie communion of the
blood of Christ? The bread which we break, is it not the com-
mnnion of the hody of Christ ¥ From this it is evident that
the symbols which were used by the Apostles in order to repre-
sent the spiritual blessings which are derived from the breaking
of the body, and the shedding of the blood of Christ, were plain
bread and wine. By eating the bread and drinking the wine
his people in their social capacity, according to his appoint
ment, shew forth his death: and in the exercise of faith, over
the symbols of his broken body and shed blood, they really en-
joy the benelit of bis death, in the assurance of pardon and the
enjoyment of peace of mind and heart, imparted by the Holy
Spurit as the fruit of Christ's stoning sacrifice,

*“ The most essential part of the Eucharist is the symbolical
use of bread and wine, which Christ ordained for our instruc-
tion, and the form of words with which he taught us to accom-
pany it. In the primitive Church the Bishop or Priest first
gave thanks to God for all his mercies, especially for those of
crealion and redemption ; then, to shew the authority by which
he was acting, and his obedience {o the commands of Christ, he
recited the words of the institution of the Holy Sacrament
which he was celebrating : in doing this he took the bread into
his hands, and brake it, 10 represent the body of Christ;* the
coup uleo of wine to represent the blood. Over the bread and
the cup be repeated Christ's powerful words: ¢ This is my
body,’ * this is my blood.” The elements being thus made the

*® Tnthe Syriac as well as the Hebrewand Chaldee languages, there is no word
@which expresses * tu ignify,”” © represent,”” or ** denote.”” Hence it js that
av find the expression *“itis” so frequently used for represents,”” ¢ de-
motes,” or ** signifies,”  This is (vepresents) my covenant betwixt thee and
me - this i (represents) the Lord’s Passover— (he ten hotus are (denote) ten
kings — thie field is (denotes) the world—the good seed is (repiesents) the
ehildien of the Kingdom=~—the taiesare (represents) the childven of the wicked
one —the enemv is (represents) the devil— the harvest is (represents) the end
of the world—the reapers are (represent) the angels.  Suels expressions
may be moltiplied [rom the scriptures, bug these appear sutlicient to shew
that any nuan in the present day would use 1o other terms than those em-
ploved by our Savionr—*¢ this is my body,” ‘¢ this is my blood, ’— meaning,
Hile reprresends wy Lody, this representy my bleod ; il the langu’age in which
he was gpeahing had no other » ode of expression, as was the case with that
ured by ouyr Redeenser.—>ee the 2nd Seetivn, page 54, of the Archdearon of*
sork's Pawphict ob the Buehatist, ’
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symbols or representations of Christ’s crucified body and blood,
were offered to God as the great and acceptable sacrifice of the
Christian Charch. The Bishop or Priest continued his prayer,
and entreated the Almighty Futher to send upon the bread and
wine the Holy Spirit to sanetify and bless them, and to make
them Christ’s spiritual life-giving Lody in power aund virtue,
that o all the faithful they might be effectual to all spiritual
purposes. The officiating Bishop or Priest then received the
Euchar.ist in both kinds himsell, and proceeded 1o deliver it in
both !(mds to the people. 1In these days the utmost simplicity
provailed ; to have reserved any part of the Eucharist for the
Ministers alone, or for any one privileged class of believers,
would have been to manifest a violation of that great principle
of quallty recognized by the Gospel, that in the sight of God
there is no respect of persons. The commynion of the body
al}d -blood of Christ was deemed a privilege of the most precious
kind, to which every convert was entitled ; and so far was the
LChurch from throwing any impediment in the way, that she
earnestly and affectionately invited all her members to partake
of this holy Sacrament ; and it was long thought to he incon-
sistent with the Christian profession to be otherwise than g
regular communicant,

¢ Nearly fifty of the most ancient Litargies have been collect-
ed, among which we find one which has been attributed to St.
James, our Lord’s brother, and which was assuredly constantly
used in the very first age in the Church of Jerusalem. This
Liturgy may be justly considered one of the most precious
monuments of Eeclesiastical antignity ; and its strict conformity
with the account given by St. Cyril of his service, is a demon-
slrative proof that it has come down to us in all its original
purity and simplicity. Now, however much these numerous
Liturgies differ in other things, they agree with that of St,
James, and with each other, in their manner of coasecrating
the elements, and in their distribution.

« 1st, The words of our Saviour’s institution, containing the
Priest’s aunthorily to celebrate the solemn office, and his setting
apart the elements, as the representatives of his body and blood,
broken and shed for the sins of the world, by pronouncing over
them the words of Christ: ¢ This is my body, ¢ this is my
blood.” 2nd. A solemn oblation or offering of these institated
memorials, in sacrifice to God the Father, commemorative of his
Son’s death and passion, 3rd. Prayer for God's acceptance
and blessing upon them by his toly Spirit, sanctilying them
through his Diviue power, so as to make them the spiritug]
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Jife-griving body aad blood of Christ, and the means of convey-
ing to the well-disposed receiver all the benefits purchased by
our Lord’s sacrifice for maukind, pardon, grace, and elernal
life.

« In accordance with the ancient Liturgies and Rucharistie
gorvices of the Chuarch universal in its primntive times, are the
sentiments of the Christian authors of those ages, commonly
called the Fathers. These formn a cloud of wiinesses to the
cowmemorative sacrifice representutive, and yet efficacious,
and communicative of the Llassings obtained for us by Christ’s
body and bleod. This Holy Sacrament, says Irenazus, (quoting
one out of many) consists of two parts, an earthly and an
heavenly,—bread and wine [rom the earth, but the body and
Licod of Christ in spirit, power and heavenly efficacy. Far
indeed were the Fathers from imagining any change in the
Lread and wine, but only in their gualities, by the sanctifying
power of the Divine Spirit, for so the blessed author of the
bigh and heavenly mystery had tanght them. < It is the spirit
that quickeneth, the Hesh profileth nothing: the words that I
speak unto you, are spirit, and they are life.” Thus we have
seen, and it deserves our particular altention, that in all the
forms of administering the Kucharist banded down from the
first ages, the most harmonious concurrence prevailed, and that
the three important points noticed above, were invariably intro~
duced in the same order, Nor did the Church of Rome, then
a highiy respected Church, for purity as well as station, differ
(nur for many ages afier) from the Charch of Jerusalem or
oiher Churches in the celchbration of the Nuacharist; all of them
arranged the service in the same order, and gave to the words
the same inferpretation, We have further the unanimous tes-
titnony of all the ancient Fathers and early writers of the Chris-
tiann Church from the very beginning, and for many ages
downward, that this is the troe and real import of our Lovd's
command, and thal their manner of adwinistering the Euchu-
rist is the only way in which it onght to be administered.—
From all this the fullest conviction arises, that sach is our
Baviour's gracious will and his last and dying command.  Anti-
auity, universality and conseunt, all concurring in this just inter-
pretution of Scriptural truth, and in the adwministratién of the
Lord’s Supper, i both kinds to communicants. This universal
testimony of the Church cannot deceive us: that which was
tavght and practised in all Christian Churches, for the first four
centuries, must be of apostolical authority.,  And indeed with-
out this testimony of the Church. it is impossible to prove the
caoon of the New Testawent, or to establish the authority of
ihe books which 1t contains ; and surely there can be no testi-
mony so salisfluctory in ascerluining the nature and desizu of
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the Holy Lucharist, as that of the primitive Church. To her
we are indebted for the authenticity of the records of the insti.
tution, and to her we must look for rightly understanding the
mind and will of the Apostles, from whom she received the
records of oar Lord, and by whose doctrines and practice she
was instructed in their true meaning.”

This doctrine was too simple and too spiritnal for the Church
of Rome, when she began to give heed to seducing spirits, and
when she became berself the great seductress of the werld
called Christian. ¢ But the Spirit of God does not always
contend with the spirit of man, The mental darkness, the
nataral progress of errer, the credulity of superstition, and the
artifice of designing men, multiplied corruptions in the Church,
and produced a firm belief in the most incredible things., Bat
neither the veneration for reliques, the prayers for the dead,
and the invocation of saints, are to be compared, unscriptural
as they are, to the victory obtained over the common understand-
ing of man in establishing Transubstantiation.”

Having lost sight of the design of representing the death of
Christi by the elexents of bread and wine, s/e direcied her at-
tention {o the turning of the elements into the very body and
blood (corporeally) of Christ bimself. Nor did she stop here,
—hy degrees she rose to the climax of absurdily, and mainfain
ed that the whole substance ef the bread, after the Priest had
pronounced the words of consecration, was converted not only
into the body and blood, but also into the soul and divinity of
Jesus Christ; and the same with regard to the wine, which
docirine was confitmed by the Council of Trent in the follow~
ing vords:—

* If any oue shall deny that in the mo-: Holy Sacrament of the Eucharist
there are contained traly, and 1eally, and substantially, the body and blood,
togethier with the soul and divinity of our Lord Jesus Chiist, und theretore
the wiole Clirist, or say that he is in it only as a sigu or igure, or by Lis ju-
fluence — He is accursed.”’

This doctrine of the Holy Council of Trent, which every
Rowish Priest is swern to believe, and which every member of
their communion must believe, or be heid as accursed, is this,
that what are seeu to be bread and wine upon the aitar, after the
Priest, in the sacrifice of the Mass, bas prononuced these words
« Huoc ext corpus meum,” (‘This is the body, <iv.) are no longer
bread and wine, but the real body and blood, soul and divinity
of Jesus Christ. The Priest 15 understood to possess the
miraculons power, by the use of the above words; to convert a
piece of bread, in the form of a water, into the real body of Jesus
hrizt, which was born of the Virgin Mary, which was crucis
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fied, was buried, rose again the third day, and aseended into
heaven ; and to convert this piece of bread, not only into the
body and blood, but also into the sounl and divinity of our bless-
ed Saviour. This wonderful conversion is produced by the use
of these words Hoc est corpus meum ; and this, as Archbishop
Tillotson has shewn, led certain jugglers to call their slight of
hand tricks hocus pocus, which is nothing buot a corruption of
the Priest's /foc est corpus, by means of which he commands
the whole substance of bread, &c., to be gone, and the real’
body of Christ, &c., to assume its place,

Among Protestanis, and I may say among persons of com.
mon sense, it is not generally reckoned necessary to oppose
the absurdity of Transubstantiation by serious argument; the
bare statement of it is enough to refute it to the satisfaction of
every persci whose senses have any aunthority with their under.
standings, There are some things so plain and self-evident, that
it is difficult to prove them by argument. We see the sua shin-
ing, and can we give a better proof that it is shining, than by a
reference to itsel[? There are other things so exiremely absurd
aud ridiculous that it is difficult to expose them, or make serious
argument to bear upon them. Transubstantiati 51 is an absurdity
of this last, which doctrine, if it were true, we couald not be sure
of the trath of any thing else. ¢ It is,” says Dean Swift, ¢“ a
doetrine the belief of which makes every thing else unbeliev-
able.” ¢ Supposing,” says Archbishop Tillotson, ¢ this doc-
trine had been delivered in Scripture, in the very same words
that it is decreed in the Council of Treat, by what clearer evi-
dence could any man prove to me that snch words were in the
Bible, than I could prove to him than that the hread and wine,
after consecraticn, are bread and wine still? He could but appeal
to my eyes to prove such words to be in the Bible, and with the
same reason and justice might I appeal to several of his senses
to prove to him, that the hread and wine, after consecration, arg
bread and wine still.”

¢ It is a sufficient confutation,” says the venerable the Arch.
deacon of York, ¢ of the doctrine of transubstantiation, that it
contradicts our senses ; since we see and taste that the bread and
wine after the consecration, and when we actually receive them,
still continue to be bread and wine, without any change or alter-
ation whatever. Moreover, it overthrows the very nature of a
Sacrament, by supposing that what we eat and drink to be the
thing signified, and not the sign. In fine, transubstantiation has
no [oundation in truth, but without reason or necessity, puts an
absnrd and impossible sense upon the words of our Saviour
¢ This is my body,’” ¢ this is my blood,” by which it is no more
proved, than the word., * This cup of the New Testament,’
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prove that the material cup which wns used in the Sacrament,
was substantially changed into the New I'estament. And no
more than those texts which affirm God to have eyesand ears
and bands, prove that he really has them. .{t contradicts four
of the five senses, and undermines the foundation of all cer-
tainty. Had the Aposlles preached transubstantiation and the
renouncing of onr senses, miracles would have afforded no
evidence of the trath of the Gospel, for that which depends
upon the certainty of sense as miracles do, cannot prove that
which is contrary to sense. Now miracles, which are the best
and highest external proof of Christianity, oppose transubstantia.
tion as a part of the Christian doctrine, anless we are prepared
to disbelieve our senses, upon the evidence of which all mira.
cles rest. A man cannot believe a miracle withoat relying
upon his senses, nor can he believe transabstantiation without
renouncing them. The main evidence and confirmation of the
Christian doctrines, viz miracles, is resolved into the testimony
of our senses, but such evidence is against transubstantiation,
for as it renounces the senses, miracles can give it no confir.
mation ; for that which depends upon the certainty of sense, as
miracles eertainly do, can be no cowmpetent argument to prove
{hat which is coutrary to seuse, as lransubstantistion evidently
s,

Again, ¢ 1 can never Lelieve transubstantiation, since it im.
plies thal our senses, employed on proper and familiar objects,
are so much deceived as to destroy all dependence upon them.
T never can believe that our Saviour taught his disciples, before
his death, not to beliete in their own senses, which he must have
done if he taught them transubstantiation, and that the very
first thing he did after he was risen from the dead, should Fe to
ask them gnite the contrary, by appeuling to the certainty of
sense for the proct of his resurrection. 1 never can believe a
doctrine which strikes at the tdentity of Christ, which St. John
grounds upon the evidence of the senses —that they had heard,
seen, looked upon and bandled, of the word of life. I never
¢an believe a doctrine that strikes at the certainty of what St.
Luke calls infallible proofs of the resurrection, whicl were none
others than thut which the senses afforded ; that strikes at the
ascension which took place publicly, for no other end ihan that
the sorrowing Church might have a sensible and intelligible
foundation for her trust in him, who is exalted to be a Prince
and a Saviour. I caunnot believe transubstantiation, anless {
¢an believe that trath can contradict and destroy itself. To
conclude, if any can receive a doctrine so unscriptural in itself,
and so dangerous in its consequences as transubstantiation, they
do right to continue Roman Catholics; but if they doubt this
doetrine of the Kucharist, it is bigh time to Lay aside dissimula-



48

tion and fenounce the Church which maintains it. He who
candidly examines the case, and is aware of its importance,
will find that the doctrine of the Church of Rome holdeth to
the letter which killeth—that of the Church of England, to the
spirit which giveth life, Sincere minds will discover to which
the preference is due, without indulging unjust suspicions or

tincharitable assertions.”

Tn the Wpistle te the Hebrews, chap. ix. v.23, the Aposfle
sirikes at the very foundation of this doctrine. In the Romish
sacrifice of the Mass ¢ the bloodless sacrifice,” which they say
is offered up to God as a satisfaction for the sins of ¢ the living
and the dead.” At verse 22nd St. Paul asserts that ¢ without
shedding of blood there is no remission;” hence a bloodless
sacrifice, such as that of the Mass, cannot procure remission
of sins, and of consequence is unavailing. Again, verse 24th,
to the end, the holy Apostle reasons in the most pointed and
anequivocal manner, to shew that after the sacrifice of Christ
vpon the cross, there never was, nor ever could be, any other
sacrifice whatever to make a salisfaction for sin.  For Christ is
rot entered into the holy places mmade with hands, which are
the figares of the true: but into heaven itself, now to appear in
the presence of God for us; nor vet that he should offer him-
self often, but now ¢ once,” in the end of the world hath he
appeared to put away sin by the sacrifice of himself. And asit
is appointed unto men once to die, but alter this judgment, so
Christ was once offered to bear the sins of many ; and unto him
ihat look for him shall he appear the second time without sin unto
safvation.” In chap.x. of the same Epistle, the Apostle saith, that
Christ performed the will of God, by the which will we are sanecti-
fied through the offering of the body of Jesus Christ cce for ¢/,
He adds, ¢« And every Priest standeth daily ministering and
offering oftentimes tie same sacrifices which can ne\'erb take
away sins. DBut this man, alter he had offered one sacrifice for
sins, for ever sat down on theright hand of God.” Ye Priesis
and people of Rome, how do ye reconcile this last verse with
transubstantiation 2 Again, ‘¢ For by one offering he hath
perfect d for ever them that are sanctified, whereof the Holy
Ghost also is a witness to us ; for after that he had said before
"T'his is the covenant that | will make with them after those days’
saith the Lord, I will put my laws into their hearts. and ir:
their minds will I write them; and their sins and i:’ﬁquities
will I remember no more. Now where remission of these js
there is no more offering for sin.” 7

Could any thing be more decisive against Popery and its
escential docirine than the foregoing texts? Not only do they
cut up root and branch, the auti-christian idea, - that in the
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sacrifice of the Mass, there is offered to God a true, proper and
propitiatory sacrifice for the living, and for the dead in Christ
detained in Puargatory, not fully purged of their sins,”—but all
their system of penance ; all their mediatory offices of the Virgin
Mary and other saints, are eomplétely levelled to the ground.
For the one sacrifice of Jesus, offered up ONCE ONLY upon
the cross, is positively declared to be “ the only“" satisfaction
that ever can, under the Christian dispensation, be presented to
God for the sins of mankind. When St. Paul directed Chris-
tians < {o present their Lodies a living sacrifice, holy, eccepta-
ble unto God, which (as he remarks) is their reasonable ser-
vice,” we hear nothing of the offering of a wafer as a satis-
faction for our transgressions. If such were (as Romanists
assert) the sacrifice of the New Testament, —is it at all possible
that St. Paul, when addressing the Church of Rome itself,
should not only pass over, in silence, this most vital pretension
of their clergy, but even write against the very principle of it
in the passages we have quoted ?

Another extraordinary unscriptural peculiarity of this dogms
of Transubstantiation in the Church of Rome is, denying thg
cup to the laity.

In the year 1415, the Holy Council of Constance, in their
13th Session, resolved to take away the Eucharistical cup from
the laity, and to establish it as an article of faith in a Canon as

follows :—

4 Seeing that in divers parts of the world, there are some who rashly pre-
sume to say, that Christian people ought to partake of the Sacrament of the
Eucharist under both species of bread and wine ; ana do give the communion
to Lay people ; not only under the species of the bread, but also under the
gpecies of the wine. This present Holy General Council of Constance, lawfully
assembled in the name of the IToly Ghost, being desirous to provide for the
safety of the faithful against this ERROR, doth therefore declare, decree
and determine,—that although Jesus Christ did administer this venerable
Sacrament to his disciples under both species of bread and v7ine ; and althougl,
in the Primitive Church, the fdithful did receive this Sacrament under both
species, yet notwithstanding, that for avoiding certain dangers and scandals,
this custom, which was introduced, with resson, ought to he kept: (viz.) the
Priests that say Mass shall communicate under both species of bread and
wine ; but lay persons shall communicate under the species of fread only ; and
they that say the contrary ought to be expelled as heretics, and grievously
punislied by the Bishop or their officials.

This Canon was confirmed by succeeding Couwcils, and par-
ticularly by that Council of Trent held under Pope Pius the
1V, July 16,1562; as the Canons that were agreed upon, being
more than ordiparily remarkable, we shall introduce them.

G
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SESSION XXI.==CANONS 1,2 & 3.

I.

“ If any shall maintain, that by the command of God, all and every of
fhe faithful disciples of Christ ought to receive both species of the Holy
Sacrament of the Eucharist, or that it is necessary to salvation so to do, (o
Lim be accursed.

1I.

s If any one shall say, that the Holy Catliolic Church was rot induced by
good reasons to ordaiu that Laymen, and also Clerks not conficient, (that is,
not actually saying Mass at the same time) shoald communicate but under
one species, or that the said Church hath erred therein, let fim be ac-
carseds

JIL.

“1f any one shall deny, that whole and entire Christ, the fountain and
author of all graces, is not received under the one snecies ofbread ; because,;
as some falsely assert, it is not according to Christ’s institution, let Ain be
accursed,”’

In the words of the insfitufion, both as spoken by our Lord
and recited by the Apostle Paul, it seems perfectly evident, that
both bread and wine were to be given and received in the Lord's
Supper ; these were appointed to represent his body broken and
bis blood shed for the sins of his people. W ith respect to the
bread, Christ bas said, Luke xxii. 19. 20, ¢ Take, eat, this is
my body ;"' but concerning the cup, he says, * Drink ye al/ of
this ;" for as this pointed out the very essence of the institation—
to wit, the blood of atonement, it was necessary that each should
have a particular application of it; therefore he says, ¢ DRINK
Y8 ALL oF THiS, By this we are taught, that the cup is essen-
tial to the Sacrament of the Lord’s Supper ; so that they who
deny the cup to the people sin against God’s institution ; and
they who receive not the cup, are not partakers of the body and
blood of Christ. 1f either could without mortal prejudice be
owitted, it might be the bread; but the cup, as pointing out
the blood poured cut,—that is the life by which alone the great
sacrificial act is performed and remission of sins procured, is
absolutely indispensable,

On this groand it is demonstrable, that there is not a Popish
Priest under heaven who denies the cup to the people, (and
they all do this) that can be said to celebrate the Lord's Sup-
per atl all ; nor is there one of their votaries that ever received
the Holy St rament.,  All pretension to this is an absolute
farce, so long as the cup, the emblem of the atoning blood, is de-
nied, How strange it is, that the very men who plead so much for
the bare literul meaning of <« ¢this is my body,” in the preceding
verse, should deny all mesning {0 ¢¢ drink ye al/ of this cup™ in
this verse, The conclusion therefore is unavoidable—the Sacras
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ment of the Loyd's Supper is not celebrated in the Church of
Rome, *

Having shewn, as we hope, that Transubstantiation is utterly
rejected by Scripture, and was unknown to the primitive Church,
as the above canons do fully prove, we now come to consider it
in ancther point of view-—viz. the risk which a Roman Catholie
runs of falling into the sin of idolatry by worshipping the wafer,
even were transubstantiation possible, in case the various ra-
quisites stated in the ¢ Roman Missal” were complied with.
That is, we will demonstrate that those delects which render the
ceremony of consecration null and void, it is impossible, or at
least next to impossible, to avoid ; and that, in consequence,
idolatry, to a worshipper of the wafer, is, even according to the
finding of the Chnrch of Rome itself, almost inevitable. The
Missal says—

“ POTEST AUTEM DEFECTUS, &c.~Mass may be defective in the
matter to be consecrated, in the form to be used, and in the ofticiating Minis-
ter. Forif in any of these there be any defect, viz. diue Matter, Form, with
attention and Priestly Orders in the celebration, there is no Sacrament con-

secrate d

“ DEDEFPECTIBUS PANIS.—Of defects in the hread. 1st, Ifthe bread
be not of wheat, or if the wheat be mixed with snch quantity of grain, of any
other species, that it doth not remain wheaten bread, or if it be in any way
carrupted, it doth not make a Sacrament. 2nd, If it he made with rose or
other distilled water, ’tis doubtful if it make a Sacrament.

¢« DE DEFECTIBUS VIN[.—Of the the defects of the wine. Ifthe wine
be gnite sour or putrid, or be made with bitter or unripe grapes ; or if it he
mixel! with water so as to spoil the wing, np Sacrament 18 accomplished.

“ If, after the’consecration of the hread, or even of the wine, a defect of
either species be discovered, the other being already consecrated ; then if the
matter which skould be placed cannot by any means be had, to avoid scandal
he must proceed.

*“DE DEFECTIBUS FORMJE.~ Of the defects in the form. Ifenyone
shall leave out, or change any partof the form of consecration of the hody and

ar

blood, and in that change of words, such words do not signify the same thing,
there is no consecra ion.

«“ DE DEFECTIBUS MINISTRIS.—Ofthe defects of the Minister The
defects on the part of the Minister may oceur in those things required in him ;
these are firet, InTENTION after that Disposriton of soul and body, of vest-
snends and disposition in the service itsell, as to these matters wlhich ¢an oceur
init.
¢ If anv one intend not to consecrate, bnt to counterleit ; also if any wafers
remain fo]'gotten on the altar; orif any part of the wine or’any wafer lie
hidden when he did not intend to consecrate but what be saw; alsu if le
shall have before him eleven wafers, and intepded to conseciare hui ten only,
not determining what ten he meant, in all these cases the (/wcice poeus ) con-
secration fails, because InrenTION is requireds”’

To these absurdities the Hon. and pious John Elmsley is
desirous that onr Protestant brethren should subscrilie ; and Le

* See Clarke on the Enchariet,
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converted to the doctrine of Transubstantiation. I would now
simply ask this newly made convert to the Church of Rome, has
he ever read the 2nd chap. of the Acts of the Apostles, in which
it is stated that Christ the Holy One should never see corruption 2
And if he has read this, and believes that the wafer, after Hoc
est corpus meum is pronounced by the Priest, is changed to his
God and Saviour, and made, by this means, the object of his
worskip, is he prepared to say, how this object of his worship is
preserved from eorruption? In summer his host will corrupt
and breed worms in a few days; which induces the Priest in
hot weather to consecrate every week, and in winter once a
fortnight. “ O what a thing is man ! a constant contradiction
to reason and himself !”

We would now say, Roman Catholics! we appeal to you as
rational creatures, to consider the awfnl precipice on which,
even according to the rules of your ownChurch, every individual
who bows down and worships the wafer as the Majesty of hea.
ven, must inevitably stand! You all acknowledge that nothing
short of divine honours and adoration can be paid to the host,
and that it is idolatry—a most heinous sin, to pay such worship
to any being or any person but God alone; how should yoau
tremble when you perceive the terrific risks which you every
day ran, according to your own admission, of incuorring the
imputafion of idolatry! Reflect upon all the minutiz which
your Church points cut as requisite to be observed, before an
actunal consecration can be effected. Reflect, that if even one
of these requisites be wanting, instead of offering up an accept.
able service to God, yon are bowing down 16 an inanimate
substance. (even though we were to grant you, for argument
sake, the possibility of transuhstantiation, according to your own
Missal.) Reflect, that a single circumstance, not controlable
or even discoverable by your officiating Priest himself, might
render you the grossest of sinners, And will ye persist in tuis
dangerous career? Will ye thus ventare upon so hazardous a
speculation? As men of reason—read, mark, learn, and in-
wardly digest!

For instance, does the officiating Priest watch the whole -
process of the our, [rom the woment it has loft tio ear, until it
hus been mannfactured into bread? Cun he pledge himself
that no other grain whatever became mixed with it in the pro-
eess of g‘rmqmg ?  Can ke pledge himself, in a word, that none
of the materials for consecration have heen in any way vitiated ?
Where is pure wine {o be obiained ? Or if ail the materials
were of the requisite purity, how is the INTenTiON Of the
Minister, his Disposition ol soul, of body, of vestments, &e. &e.
10 be ascertained hy the worshippers ? And will ye, under such
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awful chances against you,—taking the matter from your own
finding, ever again be induced to how down hbefore a morsel of
bread? Allowing you every condition that your Church de-
mands, your “ Mass” is a most hazardous business. But for
what do you run all these obvious risks ? Merely on the specu-
lation that a word is to be taken literally rather than figura-
tively ! although it is manifest, that a literal interpretation of
our Saviour would overturn, not only our reason, but the very
Christian religion itself!

We cannot avoid saying, that there is a cold blooded disre-
gard of consequences in one of the above passages, which
stamps the Church of Rome with a character to which no words
of ours could do justice. Can we believe our eyes that any
Church, after a detail of those defects which cause an absolute
failure in the consecration, should notwithstanding deliberately
permit a Priest to proceed with the ceremony, ¢ after he had
discovered the defect?”’ Monstrous! He knows that conse-
cration, under such circumstances, is impossible; and that by
conlinning the process he only elevates an idol for the congre-
gation to worship. And yet he does persist! he continues the
sclemn mummery to the end—* to avoid scandal.” Thatis to
prevent the cheat being discovered, he converts his congrega-
tion into avowed idolators'!! Such, Roman Catholics, is the
mwaternal affection of < Holy Mother Church” for her children.
She would rather transform all of you into idolators, than have
ker ¢rick discovered. Could such a system have come from a
pure, a holy, an omnicient God? O Elmsley, Elmsley! Un.
enviable Elmsley, < how art thou fallen !!”

In conclusion, we would just remark, that the great differ.
ence which appears to us between Romanism and Protestantism
is this—that those who adhere fo the Church of Rome, judge it
better to submit to the authority of their Doctors, than examine
the doctrines; those of the Protestant communion judge that
no human autbority is sufficient to work in us that faith, and
confident assurance that God requires of us. In the Church
of Rome, the people judge that their Priests cannot err; (al.
though we bave had late proofs here to the contrary notwith.
standing,) in our Cliurch we judge that as they are subject to
the like passions, so they are liable to the same errors as other
mortals. Herathen the two classesofieachers, and the two par.
ties in religionare atissue. Oneclassof teachers disclaiming all
dotinion over the {aith of Christiaus, the other usurping a des-~
potism not only over faith but reason, conscience aud common
sense. One class we may describe as acting the part of Physi-
cians, who prescribe unassumingly and modestly, the other plays
the Mountebank quack bragging of infallible medicines, Let
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us ‘ake, in this respect, an illustration. We will suppose 2 man
travelling through an unknown country,and he comes to a place
where several roads diverge ; while he hesitates which to choose,
two guides offer themselves to direct him. One lays before him
an authenticated map of the country ; shews him on that map the
way he has already come; points out the place where he wishes
to go, shews the different bearings of the respective roads; de.
sires him, if he is willing to take him as his guide, still to keep

the map in his hand, and bring his fidelity to the test. The
other does not deny that the map is true, but he pulls it out of
the traveller's hand ; he boasts of his own great skill and knowe
ledge, and refuses to take charge of the man until he consents

to blindfld his eyes, and resign himself to his management and
conduct. W hat man, having a judgment, and could exercise it,

wonld hesitate as to which of the guides he would make use of ?

'Phis is Romanism, and that is Protestantism} "

—

END OF PART 1.

BULL, PRINTER, COUst LR Vx'x' i,






TO THE PUBLIC.

Tre HON. JOHN ELMSLEY, of Toronto, (late York) a Convert to the
Church of Rome, has thought it expedient to have printed 5000 copies of an-
Extract taken from the writings of the late Bishop of Strasbourg, on the 6th
Chapter of St. John’s Gospel, for the purpose of circulating gratis, from a
pious desire, (no doubt) of making as many proselytes to the absurd dogma
of Transubstantiation, as possible. o

This pamphlet of Mr. Flmsley's has been answered-in the most gentle-
manly and able manner, in a Letter addressed to the Congregation of St.
James’ Church, by the Hon. and Rev, the Archdezcon of Toionto, &c., the
substance of which we give entire in this /'arf ; ar.d weuald remark, that had
Mr. Elmsley confined the circulation of bis pamphlet to the city, there the
matter might have ended, as the Archdeacor’s answer would have been a suffi-
cient antidote and was not intended to go larther; but this it appears was
not his, Mr. Flmsley’s, intentien, for no souvi er was the Archdeacon’s Lettér
announced than he advertises Lis Pamphlat for disiribution gratis, to-an un-
precedented extent throughout the country. In this we do not attach any
blame to him, not having any oljection to a little controversy, when con-
ducted in a proper manner: and it is presumed that he and his fiiends will
attach no blame to us in trying 10 neutralize the eflects of such attempts at
proselytism.

Tt is upon this ground that the publishers feel themsclves called upon, as a
duty which they conceive they owe to themselves, their families, and their
friends in distant Townships, (to whcm a number of copies of this Pamphlet
wiil be“forwarded) to circulate as ex:ensively as possible a corrective or anti-

dote to erroneous doctrines that are contrary to Scripture, reason, and com-
mon sense.

Should our friends encourage us to proceed, we propose to publish the
Second Part in about a fortnight from the date of this publication, containing
Observations on the Unalienable Right of every Man to Read the Scriptures,
with the Conversion of * Andrew Dunn,”” an Irish Roman Catholic, Part
the Third will contain the Rev. Blanco White’s ¢ Preservative againat
Popery,” &c. Part the Fourth—** Romanism Contradictory to the Bible,”’ by
Thomas Hartwell Horne, M, A, &c,&e,






